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1 Introduction  

The legend of Lilith  is undoubtedly the most fantastic of all ancient 

rabbinic myths.  According to Jewish lore, Lilith was the first wife of 

Adam.  She was created at the same time as the man, but whereas God 

created Adam from the dust of the earth, Lilith was created from filth 

and sediment.  Lilith was a failed mate.  She argued constantly with 

Adam and refused to submit sexually to him from an inferior position 

below.  Eventually, she utterly rebelled against her husband.  She 

unleashed her long hair and shouted the holy ineffable name of God.  

She thereby supernaturally sprouted wings and fled from the garden.  

According to popular versions of her legend, Jehovah then sent three 

angels to return Adamôs errant woman.  They found her in the midst of 

the Red Sea.  However, she refused to return with them.  She chose 

instead to mate with angels and become the mother of demons.  

Because of her refusal, the angels cursed Lilith that every day 100 of 

her seed would die.  God then created Eve as a replacement for the 

wayward Lilith .  In revenge for Eve usurping her position, Lilith 

resolved that she would visit Eveôs children in childbirth and kill those 

not protected.  According to most versions of her legend, including that 

espoused by Kabbalah, Lilith returned to the garden under the title of 

the infamous Serpent.  As the Serpent, Lilith  extracted her ultimate 

revenge by causing Adam and Eve to fall.   

Most people acquainted with the Bible would consider Lilithôs 

legend as nothing more than a colorful and fanciful myth with no 

Biblical basis.  This is certainly an understandable position, as the 

legendôs version of early events in the garden appears completely 

incongruous with the plain written record of Genesis.  Yet, if there is 

such scant evidence for Lilith, why have certain sage scholars 

throughout the ages pondered and even championed her existence?  

Michelangelo painted Lilith as the tempting Serpent in his famous 

frescoes on the ceiling of the Sistine Chapel.  Lilith is likewise depicted 

as the Serpent in a sculpture on the Notre Dame cathedral in France.  

Most notably the rabbis of the Zohar and Kabbalah taught her 

existence.  These writers were the most learned and sophisticated 

Jewish scholars over the last two thousand years.  On what basis did 

these most sage experts adopt ideas that appear in conflict with the 

plain Biblical record?  As we shall see, perhaps the plain Biblical 

record is not so plain after all.   
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Figure 1-1: Lilith Tempting Adam and Eve, Michelangelo - Sistine Chapel Vatican  

 

 

Figure 1-2: Lilith Tempting Adam and Eve, Notre Dame Cathedral 

As this book shall reveal, there are numerous Biblical evidences 

supporting the existence of Lilith as the Serpent.  More importantly, 

this book shall show that her legend is not incompatible with 

fundamental Judeo-Christian tenets.  Quite the opposite, her legend 

illuminates and explains various Biblical mysteries otherwise left 

unresolved.  For example, Lilith nicely explains Godôs foretold rivalry 



The Case for Lilith 

8 

between the Serpent and Eve and between their seed.  She also explains 

various inconsistencies in the creation account of Genesis.  Finally, 

Lilith explains the strange role for the demon Azazel in the Yom 

Kippur ceremony of Leviticus.  In that ceremony Azazel acts as a rival 

to Messiah in the scapegoat ritual.  Azazelôs role identifies him as none 

other than the infamous seed of the Serpent, whom God foretold would 

be locked in eternal enmity with Eveôs seed, Messiah.  Lilithôs legend 

explains Azazelôs origins. 

Many of the clues for Lilith in the Bible are subtle, but once pointed 

out they become obvious and convincing.  The strongest evidences are 

revealed only by a careful reading of the literal Hebrew and by a 

critical examination of the implied facts.  This book shall analyze 23 

evidences from the Bible that supports the existence of Lilith.  

Incredibility, these evidences support all the essential facets of her 

legend, such as why she is said to be created from mud and muck, and 

not dust like Adam.  These evidences also identify Lilith as the Serpent 

of the garden.  In fact, the detailed findings from this bookôs analysis 

are so remarkably in harmony with most elements of Lilithôs rabbinic 

legends, I can only conclude that the analytical process used in this 

book must be much the same means by which the ancient rabbis 

originally derived details of her legend from the Bible.   

Some critics may be quite skeptical about accepting Lilith.  For 

them, Genesis plainly speaks of no such woman.  However, if Lilith 

can be identified as the Serpent of Eden, even they must admit she 

plays a very overt and prominent role in the early Bible.  The Serpent is 

second in prominence only to Adam in the early chapters of Genesis.
1
  

This book will present a strong case from Biblical evidence that the 

Serpent can be safely identified as Lilith.   

Other critics might argue that if Lilithôs legend was true and she was 

the Serpent, then why does Genesis so tenuously record her creation 

and her pre-Serpent actions?  Why does just simply overlooking or 

misinterpreting a few verses make her seemingly disappear from the 

account?  As this book shall demonstrate, Genesis plainly records 

Lilithôs creation from the dust alongside Adam in the original Hebrew.  

It cleverly interweaves her creation narrative with Adamôs in a poetic 

doublet.  Her creation is even apparent in the imprecise English 
                                                      
1 This prominence is demonstrated in several ways.  The Serpent is the first speaking 

character other than Adam (Ge 3:1).  The Serpent also has a more dominate role than 

Eve based on the number of words each speaks and the number of words spoken to 

each.  The Serpent speaks 26 Hebrew words compared to Eveôs 22.  The Serpent also 

receives more attention from God.  The curses God heaps upon the Serpent consist of 
33 Hebrew words.  The curses God inflicts upon Eve comprise a mere 13 words.   



 

   9 

translation of the King James Version (KJV).  It is true that Genesis 

does not directly record Lilithôs early personal actions.  This period of 

semi-silence covers the time just after her creation to her return as the 

Serpent.  During this period Genesis does record the ramifications of 

her actions upon Adam and the garden, but it omits direct references to 

her.  This lack of direct mention is apparently done for mystical 

reasons.  Perhaps Genesis does not wish to stress the acts of this 

rebellious woman, until her actions as the Serpent have dire 

consequences on Adam and his linage.   

This book has two main goals.  The first is to put forth a complete 

case for Lilith based solely on Biblical evidence.  This is sorely needed, 

as I have yet to find in the public domain a coherent collection of the 

numerous Biblical arguments for her.  The only argument proponents 

usually put forward is outrageously flawed.  The faulty argument notes 

that there are two creation accounts of a woman in Genesis -- one in 

chapter 1 and another in chapter 2.  The argument asserts that none of 

the creation events described in Genesis 2 is a recap or retelling of 

creation events that happened in Genesis 1.  Thus, when Genesis 1 

speaks of the creation of a man and woman and Genesis 2 then speaks 

of the creation of Eve, the two passages must refer to different events.  

This simplistic argument is based on shamefully faulty logic.  If all of 

Genesis 2 was read as documenting new events not specified in Genesis 

1, then Ge 2:7 would imply there are also two Adams!  Furthermore, 

there would be two whole planets, each with its own ocean and 

biosphere!  We must recognize that parts of Genesis 2 do recap Genesis 

1, and that the Lilith argument must be put forth with more care and 

much more rigor. 

The second goal of this book is to fathom the implications of Lilith 

on the message of the Bible.  If she really did exist according Genesis, 

then what does her story mean to the overall message of the Bible?  As 

we shall see, her tale solves long standing Biblical mysteries and 

greatly enriches the Bibleôs redemptive message without compromising 

any traditional Judeo-Christian teachings or understandings.   
 

The Biblical Lilith  

By the conclusion of this book, a remarkably detailed account of Lilith 

will emerge from strictly Biblical evidences.  As we shall see, there are 

textual clues in Genesis that a woman was fashioned from the earth at 

the same time as Adam.  However, whereas Adamôs prepared body was 

animated by Godôs holy breath that filled his nostrils, the womanôs 

body was animated by a defiling mist that erupted from the earth and 

watered her face.  Genesis declares that the woman was destined to 
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become the head of a rival generation to the manôs.  It calls her linage 

the generations of the heavens, because its beginnings would lay in her 

mating with fallen angels.  Genesis calls the manôs linage the 

generations of the earth, because its beginnings laid in Adam (and Eve 

taken from his side), which was already complete upon the earth with 

the manôs creation.  Genesis declares that after a long struggle, Adamôs 

generations would ultimately flourish and inherit the earth.  The 

womanôs generations would ultimately fail.  They would fall to the 

curses rained down in Noahôs flood and becoming disembodied 

complaining spirits rejected from the presence of God and doomed to 

roam the earth.   

In Godôs infamous judgment of Eve and the Serpent in the garden, 

God declares that the Serpent Lilith and her seed would be locked in 

epic battle with Eve and her promised seed.  Lilithôs seed would bruise 

the heel of Eveôs seed, but Eveôs seed would crush Lilithôs head.  Eveôs 

promised seed was Messiah.  Lilithôs seed was a rival to Messiah.  The 

Yom Kippur ceremony of Leviticus reveals that this rival was Azazel.  

The ceremony is a foreshadowing of Godôs final judgment of all 

mankind in the end days.  In that ceremony the High Priest cast lots 

upon two goats.  The goat upon whom is cast the lot ñto Jehovahò is 

taken to the altar and sacrificed.  Its accepted blood offering brings 

redemption to the High Priest and to all Israel.  This goat and High 

Priest are archetypes of the slain and risen Messiah.  However, the 

other goat upon whom is cast the lot ñto Azazelò is the scapegoat.  It is 

a rejected sacrifice sent away into the wilderness to Azazel, bearing all 

the worldôs sins.  Azazel is the ceremonyôs counterpart to Messiah.  

This identifies him as the seed of the Serpent Lilith.  The link between 

Azazel and Lilith is confirmed when the Isaiah discusses the end times 

judgment of man.  The prophet uses the imagery of Yom Kippur, and 

he places Lilith at the fulcrum of the judgment.  Thus, both Lilith and 

Azazel are linked to the end times judgment of Yom Kippur.   

In Genesis God judged and cursed both the Serpent and Eve in 

accordance with the rituals of the bitter water trial specified in Numbers 

chapter 5.  That trial was used for determining the guilt of a wayward 

wife suspected of adultery.  In the trial a priest strew dust into water in 

which the holy name of Jehovah had been blotted.  The suspected 

woman then drank the water, and a supernatural curse of bitterness 

began in her belly.  The priest then took her sacrifice to the altar.  

Afterwards, she drank again of the waters.  If the woman was guilty, 

upon her second drinking her belly swelled, her thigh fell away, and 

she perished.  The rabbis called this adulterous wife a Sotah.  However, 
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if the woman was innocent, she was spared the curses and promised a 

seed as recompense for the trial.   

The similarities between Godôs cursing of the Serpent Lilith and Eve 

and the cursing of the Sotah trial are unmistakable.  Part of Godôs curse 

upon the Serpent was to eat dust and go upon her belly.  This mirrors 

the Sotah of the trial.  She is cursed in her belly that swells from the 

consumption of dust.  In the garden God cursed Eve to give birth in 

pain, just as the innocent woman of the trial is cursed to bear her 

promised seed in the pain of the initial bitter water curses.  The epic 

battle of the Serpent Lilith and her seed against Eve and her promised 

seed are also mirrored in the bitter water trial.  As this book shall 

reveal, the mystical key to the trial is the supernatural insemination of 

two types of seed.  The guilty Sotah bears a mystical seed of defilement 

and idolatry that is a rejected sacrifice to Jehovah.  Her swelling belly 

is the result of this supernatural pregnancy that brings death and curses 

to the Sotah.  However, the innocent woman bears a mystical promised 

seed that is an accepted sacrifice.  It lifts away her curses.  As a 

recompense for her loss, Numbers declares the innocent woman shall 

receive a second promised seed as a replacement for the first, and she 

births this physical seed outside of the trial.  In the garden parallel to 

the trial, Lilith was the first Sotah, and Eve was the first innocent 

woman.  Eveôs promised seed was Messiah.  Lilithôs seed was Azazel.  

Azazel is a rejected sacrifice of atonement that brings death and curses, 

just as revealed in the Yom Kippur ceremony.   

This book will fully explore the Azazel and Lilith connection.  The 

First Book of Enoch indicates that Azazel was the firstborn seed of 

Lilith mating with fallen angels called Watchers.  There is an erroneous 

age-old assumption by many scholars that the Azazel was a Watcher.  

However, a careful analysis of First Enoch reveals that the book 

actually teaches that Azazel was the first-born seed of the Watchers, 

and not a Watcher himself.  The seed of the Watchers mating with 

women were called the Nephilim.  They were a race of giants with 

extraordinary ability that out-competed ordinary men.  First Enoch 

relates that the Nephilim nearly pushed Adamôs unpolluted linage to 

extinction before the flood.  Genesis and First Enoch both teach that it 

was because of the Nephilim that God brought Noahôs flood.  God used 

the flood to restore Adamôs pure linage to prominence upon the earth.  

As we shall see, certain clues in First Enoch and vague ancient legends 

suggest that Lilith was responsible for enabling the Watchers to mate 

with the daughters of men.  In Lilithôs quest to conceive Azazel, she 

made a deal with the Watchers.  She would teach the Watchers how to 

go unto the daughters of Adam and conceive seed, if their leader 
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Semjaza would agree first to mate with her and conceive her seed.  

Therefore, Lilith was responsible for allowing the entire race of 

Nephilim to come upon the earth, and her actions were the ultimate root 

cause for Noahôs flood.  

The depths of Lilithôs legend in the Bible are truly amazing.  

Realizing she is the Serpent does not change the fundamental message 

of the Bible.  However, in recognizing Lilith, a face is put on evil.  The 

Serpent has understandable motives, and the epic battle between the 

Serpent and Eve has new understanding.  But is Lilith really in 

Genesis?  Read the argument for her case, and judge for yourself. 
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2 A Brief  History of Lilith  

Lilith is ancient.  Her legend preceded Judaism by at least two 

millennia.  Her legend first emerged in Mesopotamia alongside manôs 

first civilization.  Her legend then followed manôs burgeoning 

civilization into Arabia and the wider Middle East, where each local 

society cultivated its own variants of her story.  For this reason Lilithôs 

legend has many variations across cultures in modern times.  Although 

all variations are related and share many similarities, over the ages each 

cultureôs legend has diverged.  This book shall focus on the Jewish 

version of Lilithôs legend.  Although the Jewish Lilith started with her 

Mesopotamian roots, the emerging details of her Jewish version were 

driven and shaped by evidences that the priests and rabbis saw for her 

in the Bible.  Lilithôs Jewish legend has not been stationary or static 

over time.  Her rabbinic legend continues to spread and morph into 

modern culture.  Of all the ancient Jewish legends, Lilithôs has inspired 

more modern Western monster mythologies than any other.  Her tale 

was not only the original source material for medieval European beliefs 

in succubae and night-hags, but as the mother of estries, she also lies at 

the root of modern vampire lore.  Her creation story also fueled ancient 

Jewish notions about Golems, and has thus helped inspired the modern 

Western version of this myth, Frankenstein.  The roots behind these 

modern variations of Lilithôs legend will be discussed in detail in 

sections 3.16 and 3.22. 

The first written mention of Lilith  is found in a Sumerian king list 

(circa 2400 BCE).
2
  The list states that the father of the great hero 

Gilgamesh was a Lillu demon.  Lillu demons were one of four demon 

types taught to be descended from Lilith.  Today, historians categorize 

all four demon types as being in the vampire and succubae class.  The 

first substantial written record of Lilith comes in the Sumerian epic 

Gilgamesh and the Huluppu Tree (circa 2000 BCE).  In that tale the 

goddess Inanna lovingly tends a Huluppu tree in the holy garden of the 

gods.  She does so in hope of making a throne and a bed made for 

herself from its wood.  However, to her dismay one day she discovered 

that she could no longer approach the tree because of three frightful 

creatures that came to inhabit it. The text says, ñA serpent who could 

not be charmed made its nest in the roots of the tree.  The Anzu bird set 

his young in the branches of the tree, and the dark maid Lilith built her 

                                                      
2 The Hebrew Goddess, Raphael Patai, p.221. 
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home in the trunk.ò
3
  However, the great Sumerian hero Gilgamesh 

kills the serpent with his sword.  Thereafter, the frightened Lilith tore 

down her house and fled to the desert, and the Anzu bird flew with his 

young to the mountains.  It is clear from the tale that the maid Lilith, 

the serpent, and the Anzu bird are intimately linked.  I hold that they 

represent various aspects of a single creature.  The serpent represents 

this creatureôs physical body, the dark maid Lilith represents its eternal 

spirit, and the Anzu bird and its young represent the creatureôs 

reproductive capabilities and seed.  As we shall see, this symbolism is 

harmonious with Jewish teachings on Lilith. 

The continuing popularity of Lilith  in Mesopotamia in the following 

centuries is documented by archaeological discoveries of Babylonian 

terra-cotta reliefs of her, which date from 1500 to 1750 BCE.  During 

this same era, Israel emerged from Egypt, and Moses wrote the first 

five books of the Bible, the Torah.  Moses apparently taps the same 

ancient root story used in Gilgamesh.  He writes of a woman co-created 

with Adam, but who is animated by a defiling mist from the ground.  

She becomes the Serpent of the Garden, who is associated with the 

Tree of Knowledge and who causes Adam and Eve to fall by eating of 

the Tree.  The similarities between Mosesô Genesis and the Gilgamesh 

tale are unmistakable.  There are at least seven core similarities.   
 

1) In Gilgamesh Lilithôs tale takes place in Inanna's holy garden.  This 

evokes the imagery of the Garden of Eden.   

2) The Huluppu tree of Gilgamesh mirrors the Tree of Knowledge in 

Genesis, in which Lilith is said to dwell in some later versions of 

her myth.   

3) Gilgamesh links Lilith  (the spirit) to a great serpent (the body).  

This mirrors the Serpent of Genesis, who is Lilith.   

4) The Anzu bird of Gilgamesh is involved in the act of raising young 

in the Huluppu tree.  This associates the Lilith of Gilgamesh with 

the raising of young.  The same is true of the Biblical Lilith.  Her 

rival seed to Eve is a central feature of the Bible.   

5) Gilgamesh associates Lilith with the Anzu bird, which flees the 

garden through flight.  This is also an act which the Biblical Lilith  

is said to have done.   

                                                      
3 Inanna, Queen of Heaven and Earth: Her Stories and Hymns from Sumer; Diane 
Wolkstein and Samuel Noah Kramer; Harper Perennial; 1st edition, p. 8. 
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6) In Gilgamesh the three creatures use the Huluppu tree to thwart 

Inanna from obtaining her glorious throne and bed of rest.  It is 

likewise so in Genesis, if Eve is equated to Inanna.  The physical 

body of the Serpent, its eternal spirit Lilith, and its seed, use the 

Tree of Knowledge to thwart Eve in achieving her glorious throne 

with God and a place of rest and peace in heaven.   

7) In Gilgamesh a great hero slays the Serpent, thereby casting Lilith 

into the deserts and the Anzu bird into the mountains.  This is 

precisely the scenario in Genesis.  God declares that Eveôs 

promised seed, the Messiah, would crush the head of the Serpent 

and its seed.  The prophet Isaiah expounds further upon this.  He 

relates that in the end-times, the slaying of the Serpentôs seed on 

Yom Kippur would cast the spirit of Lilith into an eternal hellish 

judgment symbolized by the desert wilderness of Edom.   

Throughout the Torah, Moses reuses the imagery of the Serpent Lilith 

and Eve that he first establishes in Genesis.  The cursing of the Serpent 

and Eve becomes the basis for the ceremony of the adulterous wife trial 

in Numbers 5.  It likewise is the basis for the cursing of Israel in the 

golden calf episode of Exodus.  Finally, the curse upon the Serpent and 

its seed is the basis of the symbolisms in the Yom Kippur ceremony in 

Leviticus.  That ceremony foretells Godôs final judgment of mankind. 

Moses was not the only author of the Bible to mention Lilithôs 

legend.  In Proverbs (circa 1000 BCE), Solomon refers to a female 

demon named Alukah in a clever riddle.  The riddle involves Alukahôs 

ability to curse a womb bearing seed.  Historically, Alukah has closely 

associated with Lilith, even being assumed to be a direct descendent of 

her.  However, the name Alukah may merely be another title for Lilith.  

In Isaiah (circa 700 BCE), Lilith makes her only appearance by name in 

the Bible.  There Lilith  plays a critical role in the end-times judgment 

of mankind.  According to the prophet Isaiah, Lilith is emblematic of 

all the damned who shall remain in hell, whereas another woman 

named Ishshah (the first name of Eve), represents all the righteous who 

shall be delivered into the Kingdom of God.  These two references to 

Lilith will be discussed in detail in sections 3.21 and 3.22. 

The popularity of Lilith  continued into the Common Era.  She 

appears in The Testament of Solomon, which was penned anywhere 

from 200 to 600 CE.  This book is doubtlessly apocryphal.  However, it 

serves to illustrate the common Lilith legends of the time.  The book 

portrays Lilith (who goes by the alias Obizuth) as a demon who 

strangles unprotected children in childbirth.  More importantly, 

Solomon strips away her power, at least in part, by forcibly binding her 
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hair.  He then hangs her in front of the Temple for all to see and to be 

an abject lesson to the children of Israel.  This tale shares interesting 

facets with the Sotahôs bitter water trial.  It seems apparent that the 

writer of the Testament was using elements of the trial for his story.  In 

the Sotah trial, the hair of the woman was unloosed, the writer of 

Testament apparently saw this as unloosing of the adulterous spirit 

within her, so that if she were guilty the demonic Lilith spirit might 

take hold and work its curses.  In Solomon, Lilith was made a spectacle 

at the Temple in plain view of all the public, much like the defiled 

Sotah was made a public spectacle at the Temple.   

Lilithôs popularly continued into the 6
th
 century CE.  Numerous 

archaeological digs in Jewish communities of that time have discovered 

bowels inscribed with magical incantations as protection against her.  

The purpose of these bowels was to protect the householdôs mother and 

child during pregnancy.  The Talmud (circa 400-700 CE) also 

demonstrates her popularity in this era.  The purpose of the Talmud was 

to preserve rabbinic knowledge in the post Temple era after the 

scattering of the Jews.  There are five painfully brief references to 

Lilith in the Talmud.  All are incidental references that pop up during 

the discussion of other topics.  This implies that she was a well-known 

figure among the rabbis who needed no explanation.  The original 

Talmudic passages describe Lilith as existing at the time of Adamôs 

fall; as siring demon seed from Adam by stealing his semen at night 

while he slept; as having long hair; as having wings, and as bringing 

defilement upon women in childbirth.  Later rabbis added explanatory 

footnotes to the original passages describing who Lilith was.  They did 

this because with the loss of the Temple and the scattering of the Jews, 

knowledge of Lilith apparently decreased over time.  Ironically, it was 

the purpose of the Talmud to preserve ancient knowledge, yet some of 

the Talmudôs presumed knowledge on Lilith was being lost, and 

footnotes were later added to clarify her identity.  These footnotes 

described Lilith as a female night demon ñreputedò to have wings and a 

human face.  It is clear from the footnotes that the later rabbis were not 

very familiar with Lilith.    

All references to Lilith in the Talmud (and subsequently added 

footnotes) are listed below.   
 

1) "One may not sleep in a house alone, and whoever sleeps in a 

house alone is seized by Lilith." (Shab. 151b --- footnote "The 

night demon.") 

2) ñRabbi Jeremia ben Eleazar said, óDuring those years (after 
their expulsion from the Garden), in which Adam, the first 
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man, was separated from Eve, he became the father of ghouls 

and demons and lilin.ô Rabbi Meir said, óAdam, the first man, 

being very pious and finding that he had caused death to come 

into the world, sat fasting for 130 years, and separated himself 

from his wife for 130 years, and wore fig vines for 130 years. 

His fathering of evil spirits, referred to here, came as a result of 

wet dreams.ôò (Erubin 18b) 

3) "She grows long hair like Lilith . . ." ('Erubin 100b --- footnote 

"A notorious female night demon."] 

4) "I saw how Hormin the son of Lilith was running on the 

parapet of the wall of Mahuza ..." (Baba Bathra. 73a-b -- 

footnote to Hormin "a demon;" to Lilith "a female night 

demon") 

5) "If an abortion had the likeness of Lilith its mother is unclean 

by reason of the birth, for it is a child, but it has wings. So it 

was also taught, R. Jose stated, that it once happened at Simoni 

that a woman aborted the likeness of Lilith, and when the case 

came up for a decision before the Sages they ruled that it was a 

child but that it also had wings. . . ." (Nidda 166: v6, 24b -- 

footnote to Lilith "A female demon of the night, reputed to 

have wings and a human face.") 

The most important work on Lilith, outside of the Bible, is the Zohar of 

Kabbalah.  In this Jewish mystical work of the 11
th
 century CE, Lilith 

plays a prominent role.  Remarkably, most of the details concerning 

Lilith derived through Biblical analysis in this book match tenets 

espoused by the Zohar concerning her.  The Zohar explains Lilithôs 

rebellious nature.  It states that the defective light of Lucifer animated 

Lilith;  whereas the holy spark of Godôs perfect light animated Adam.  

According to the Zohar, Lilith later returned to the garden under the 

title of the Serpent.  The Zohar also suggests that Azazel is the seed of 

Lilith. The entirety of chapter 5 is devoted to discussing what the Zohar 

says about Lilith.   
 

Lilith in the Alphabet of Ben Sira 

Unfortunately, a discussion on Lilith could not be complete with 

addressing the Alphabet of Ben Sira.  The Alphabet is an irreverent 

rabbinic book, anonymously written sometime around the ninth century 

CE.  This farcical book has done much to corrupt the common modern 

perceptions of Lilith .  The problem began when modern readers began 

to consider the irreverent Alphabet as a serious work.  Although it was 

written in the style of an aggadic Midrash (commentary on the Bible), 
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the Alphabet was intended to be satirical in nature.  It made fun of 

various Biblical characters and rabbinic motifs, and its offered obvious 

parodies to specific Talmudic passages.  For example, the book begins 

with a group of men masturbating in a bathhouse.  It then proceeds to 

talk seriously about farts, urinating donkeys, and the copulation of 

ravens.  Norman Bronznick in his introduction to the Stern and Mirsky 

edition of The Alphabet of Ben Sira (1998) states, "The Alphabet may 

be one of the earliest literary parodies in Hebrew literature, a kind of 

academic burlesque -- perhaps even entertainment for rabbinic scholars 

themselves -- that included vulgarities, absurdities, and the irreverent 

treatment of acknowledged sancta."  This belief is substantiated in that 

the Alphabet was known to have been read as popular entertainment in 

most rabbinic communities throughout the Middle Ages.   

The Alphabet includes satirical passages on Lilith, and 

unfortunately, these have become the launching pad for a corrupted 

modern perception of her.  The Alphabet farcically paints Lilith as a 

quarrelling headstrong wife, unwilling to submit to her husband.  She 

refuses to lie beneath Adam during sexual intercourse, but demands to 

lie on top.  Eventually she flees Adam and the garden.  The dejected 

Adam complains to God that his wife has left him.  God thus sends 

three angels to bring the wayward wife back.  They fail, rather ineptly, 

against the headstrong woman.  After this God has no option but to 

make a new wife for Adam.  The entire tale has an irreverent tone, as 

does the entire book.  The Rabbis saw Lilith's refusal to ñlie belowò as 

sarcastic entertainment, something purely inconceivable and laughable.   

Unfortunately, the Alphabetôs irreverent image of Lilith has been 

taken as serious in modern times.  Modern feminists quote it passages 

more than any other source in explaining their version of Lilith.  They 

promote Lilith as the proto-feminist, willing to sacrifice even the 

paradise of Eden as the necessary cost of freedom and equality.  The 

series of musical concerts called Lilith Fair founded by Sarah 

McLachlan in the late 1990s is perhaps the most brazen example.  

Some neo-pagan groups have taken up her cause as well, either 

accepting her dark nature as sacred or finding in her an expression for 

the erotic goddess within them.   
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3 The Biblical Case for Lilith  

This chapter puts forth the Biblical argument for identifying the 

Serpent as Lilith.  It presents 23 Biblical evidences that I have 

discovered which support her case.  Although each evidence considered 

individually may make an inconclusive argument, when they are 

weighed together as a whole, they form a cogent and hefty case for 

such a conclusion.  The first ten evidences support the notion that a 

woman was co-created with Adam before Eve and that she was in 

rivalry with Adam.  The next ten support the notion that this first 

created woman was the Serpent of the garden and that this Serpent later 

came to be called Leviathan, the fleeing serpent.  The next two 

establish that there was a demoness named Lilith in Isaiah and titled 

Alukah in Proverbs who matches all of the critical features of Lilithôs 

legend.  Isaiah mentions Lilith by name and places her at the crux of 

the Yom Kippur judgment of the nations.  The final evidence 

establishes that the demon Azazel in the Yom Kippur ceremony of 

Leviticus was the infamous seed of the Serpent Lilith.   

The collected evidences do not support all facets of the Lilith 

legend, but they do support most.  Many of the few unsupported 

elements of the legend are easily assumed extrapolations of events that 

must have taken place.  The evidences are briefly outlined below.  Each 

evidence will be covered in more detail in a section dedicated to it in 

this chapter.   
 

1) Genesis insinuates the creation of two women.  Genesis recounts of 

the creation of a man and woman four times.  Three (Ge 1:26-29, 

2:4-8, and Ge 5:1-2) are so short and succinct they imply the co-

creation of a woman with the man from the dust of the earth.  The 

creation account of the second woman, Eve, comes in a forth 

passage in Ge 2:21-25.  That passage clearly indicates that Eve 

came later and was taken from the manôs side.   

2) A careful reading of the Hebrew of the second creation account of 

Adam in Ge 2:4-8 reveals that ñthe womanò (haôadamah) was 

created at the same time as ñthe manò (haôadam).  The woman was 

animated by a mist which erupted from the ground and watered her 

face, whereas the man was animated by the breath of Jehovah 

which entered his nostrils.  The passages declare that these two are 

the beginnings of ñthe generations of the heavens and of the earth.ò   

3) The first and third creation accounts of a man and woman in Ge 

1:26-29 and Ge 5:1-2 clearly state that when the male and female 

were created, only the male was created in Godôs image.  The 
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female not being created in Godôs image is consistent with her 

being Lilith.  She was created by God, but not in His image, for a 

demonic mist arouse from the ground and animated her in its image 

instead (Ge 2:6).  Note that Eve would bear Godôs image, for she 

was taken out of Adamôs side.   

4) The first creation account of a man and woman in Ge 1:26-29 states 

that Godôs original intent was to create the woman in his image.  

However, as 3) above explains, only the male was created in Godôs 

image.  Only the Lilith legend explains this thwarting of Godôs 

intentions.  The mist arose and preemptively animated the woman 

in Luciferôs image.   

5) Conflicting commands from God to the first woman and Eve 

indicate they must be different individuals.  Ge 1:26-29 states that 

after God created the first woman and Adam, God gave freedom to 

both to eat the fruit of every tree.  However, Eve could have never 

received permission to eat of every tree.  This is because just before 

God creates Eve in Ge 2:18-25, God warns Adam that he may no 

longer eat of every tree.  Adam could not eat of the tree of 

knowledge.  Thus, the prohibition against eating all trees is already 

in place before Eveôs creation.   

6) Ge 5:2 implies a dual creation from the ground for the first created 

male and female because the common name of Adam was given to 

both of them.  Only the Lilith legend explains the simultaneous 

creation of both the male and female from the ground.   

7) Lilithôs rebellion explains why God suddenly rescinded permission 

to eat of every tree, why the tree of knowledge came to exist, and 

why Adam had to guard the garden.   

8) Lilithôs departure explains Adamôs lonely state in Ge 2:18.  As the 

literal Hebrew of Ge 2:18 confirms, God did not create Adam 

alone, but rather Adam ñbecame aloneò after some time.  Lilith 

explains how Adam became alone.  She also explains the timing of 

Eveôs creation after Adamôs unsuccessful search among the beasts 

of the field (which includes Lilith) for a mate.   

9) In Ge 2:18 the literal Hebrew states that Eve was made as a 

helpmate for Adam ñlike one shown before him.ò  This odd 

phraseology implies a woman companion was physically shown to 

Adam before Eve existed.  It even implies that Eve was made as a 

replacement for this first woman.  This is all consistent with Lilith. 
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10) After Eveôs creation in Ge 2:23, Adam awakes and exclaims upon 

seeing her, ñThis time is this!ò  The Hebrew word for ñthis timeò is 

only used when an event repeats, and the subsequent event is being 

compared to the first.  Adamôs use of this word implies that he is 

comparing Eveôs creation to a previous creation, namely Lilithôs.  

The point of his comparison is that ñthis timeò the result was ñbone 

from my bone and flesh from my fleshò, as opposed to Lilithôs 

creation from dust, or rather mud.  

11) The Serpent was not a snake, but rather the most cunning mammal.  

Ge 3:1 clearly states that the Serpent was the most cunning ñbeast 

of the field.ò  In the Bible this term refers to higher mammals that 

are soulish creatures with developed minds capable of emotions.  

Lilith best fits the unique description as the most cunning of these 

mammals.  She is considered a beast and not human because she 

does not bear the spirit and image of God, but rather that of her 

father Lucifer.  Moreover, with the mind of man and animating 

spirit of Lucifer, she is certainly the most cunning.   

12) The Serpentôs extreme intelligence and ability to speak is best 
explained by it being human.  The Lilith legend provides the only 

real explanation for the origins of this human.  The general tenor of 

Genesis implies that the Serpentôs intelligence and ability to speak 

is not supernatural or unexpected, but rather the natural created 

state of the being.  It certainly did not surprise Adam or Eve to see 

the Serpent talking.  It is inconceivable that they would express no 

surprise over seeing an animal speaking.   

13) Ge 3:1 states that the Serpent ñbecame craftyò above all beasts of 

the field.  This means the Serpent had to have a human intellect.  

The Hebrew word for ñcraftyò literally means ñnaked.ò  It can also 

mean crafty because a ñnakedò mind is exposed to devious 

thoughts.  Only a human mind can become crafty.  Furthermore, 

the Serpent was not always crafty, but through some transformative 

event, it ñbecameò crafty.  The serpentôs act of making its mind 

naked and becoming crafty mirrors Adamôs act of becoming naked 

and coming to know both good and evil through the eating of the 

tree of knowledge.  This strongly hints at the Serpent being human 

and on par with Adam.  Only Lilith can explain this other human.  

14) The Hebrew noun translated ñSerpentò is strongly suggestive of a 
soothsayer, which is a human speaking through an indwelling 

demonic spirit.  In the Bible inhabited soothsayers are 

predominately women.  Lilith provides the only possible origin of a 

human soothsayer.   
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15) Lilith best explains Leviathan, which is commonly recognized as 

Lucifer in the form of the Serpent of the garden.  Leviathan is 

described in Job 26:13 and Isa 27:1 as a Serpent fleeing from 

before God and dwelling in the seas.  This matches Lilithôs legend 

of fleeing on wing from the garden and her subsequent oceanic 

abode.  First Enoch confirms that Leviathan dwells in the seas, and 

adds that Leviathan is female.  This again matches Lilith.  Psalm 

74:14 speaks of God crushing the head of Leviathan.  This matches 

Godôs curse on the Serpent in Genesis that Eveôs seed in the form 

of Messiah would crush the head of the Serpent.   

16) Job 26:13 implies the Serpent Leviathanôs creation was analogous 
to that of Adam ï that it was fashioned by God through twisting 

and manipulating of earth into a golem.  This similar creation 

supports the notion that the Serpent was created at the same time as 

Adam and in a similar fashion.  This is consistent with the Serpent 

being the first woman, Lilith, created from dust of the earth.   

17) The literal meaning of the name Leviathan is ñjoined one.ò  It 

implies a continual and eternal connection between Lucifer and the 

Serpent Leviathan.  The Serpent being fathered by Lucifer and 

animated in his likeness best explains this continual connection.  

This is because a simple possession of the Serpent by Lucifer 

would be a temporary and reversible condition.  The Lilith legend 

provides an explanation for this irreversible fusing event with the 

Serpent.  Lucifer became the animating father spirit of the Serpent 

Lilith when his mist broke through from the depths of the earth and 

watered the ground of her creation.    

18) Job 3:8 implies that Leviathan is especially suited for instigating 

abortions of fetuses.  This matches a critical feature of Lilithôs 

legend, namely that she is a danger to pregnant women in 

childbirth.  Isaiah 34 also indicates that Lilith is a slayer of 

children, also confirming the child slaying aspects of Lilithôs 

legend.   

19) The strong parallels between Godôs curses against Eve and against 

the Serpent in Ge 3:15 imply that the Serpent, like Eve, was a 

woman and a would-be mother.  They were to be the source of two 

rival seeds.  The Serpentôs seed would bruise the heel of Eveôs 

seed, but Eveôs seed would crush the head of the Serpent. 

20) The curses handed out to the Serpent and to Eve in Ge 3:14-16 are 

the same as those of the bitter water trial for the wayward 

adulterous wife in Nu 5:10-31.  The Serpentôs curses match those 
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of the adulterous wife, and Eveôs curse in childbirth matches that 

experienced by the innocent woman of the trial.  The Serpent, in 

her role as the defiled Sotah, eats dust and is cursed in her belly, 

and she shall be slain by the promised seed of the innocent woman.  

Eve, as the innocent woman in trial, shall temporarily endure the 

pains of the curse in childbirth, but she shall be saved by her seed.  

This strong parallelism further solidifies the identification of the 

Serpent as an adulterous female who has gone astray from under 

her husband, Adam.  This could only be Lilith.   

21) Isa 34 discusses a demon named ñLilithò who fulfills  the critical 

end-time roles of the Serpent.  Isaiah places Lilith at the crux of 

Godôs final judgment of the nations in the end times.  According to 

Isaiah, in that great Day of Judgment when the lots of Yom Kippur 

are cast, Lilit h is eternally damned to a land of withering drought, 

cursing, and fire.  Her seed perishes and comes to naught.  Isaiah 

contrasts Lilithôs eternal punishment with that of a woman named 

Ishshah.  Ishshah was the first name of Eve (Adam later renamed 

her Eve).  Ishshah shares Lilithôs hellish abode for a time and 

suffers the same curses, but Isaiah reveals that God redeems 

Ishshah from that situation.  Ishshah literally means ówomanô and is 

the name which Eve held during her cursing with Lilith in the 

garden.  Isaiah is clearly discussing the ultimate end of the rivalry 

established in the garden between Eve and the Serpent Lilith.   

Isaiah not only confirms Lilithôs critical role as the Serpent in the 

end times judgment of Yom Kippur, the prophet also corroborates 

many other mundane details of her legend.  He confirms that Lilith 

dwells in the midst of the sea; that she is a deadly birdlike creature; 

that she is the slayer of stray younglings; that she is closely 

associated with a snake, and that she is the mother of failed seed 

that perishes from a cursing of God.   

22) Proverbs 30 describes a demoness titled Alukah who is very similar 

to Lilith.  Alukah is described as having a mystical power like that 

of the bitter water cursing agent in a Sotah trial, which is the spirit 

of Lilith.  Proverbs declares that when two types of barren women 

are given over to the power of Alukahôs curse, two difference 

outcomes are possible.  For the woman who survives the ordeal, 

Alukahôs curses somehow grant her a promised seed, but to the 

other barren woman of the ordeal, Alukah brings the curses of 

death.  In rabbinic tradition, Alukahôs rich and detailed mythos 

matches enumerable aspects of Lilith.  Alukah was the mother of 

estries, which are female vampires.  Common attributes between 
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estries and the spirit of Lilith include: 1) both had winged flight and 

a birdlike appearance, 2) both engaged in the murder of children, 3) 

both of their powers were activated by unleashing their hair, 4) 

both of their cursed powers could be revitalized by deceitful eating, 

5) both were constrained by an oath, 6) saying ñamenò concerning 

either women was dangerous, 7) the death or banishment of both 

was effectively brought about by filling her mouth with earth.   

23) Lilith best explains the origins of the demon Azazel in the Yom 

Kippur ceremony of Leviticus 16.  In that ceremony, Azazel plays 

a counter role to Messiah.  As such, Azazel is the Serpentôs 

infamous seed, which God prophesied would bruise the heel of 

Eveôs promised seed, Messiah.   

With the summary of evidences complete, let us study each in detail.     

3.1 Creation Accounts of Two Women in Genesis 

The first argument for Lilith that we shall tackle is the notion that 

Genesisô account of Eveôs creation is not consistent with its other 

creation accounts of a woman.  In these other accounts, the woman 

appears to be created at the same time as Adam.  The argument holds 

that this inconsistency is best resolved by concluding that Genesis must 

be referring to two different women.  This argument must be put forth 

with great care.  It is the only evidence usually proffered by proponents 

of the Lilith legend, and unfortunately, it is almost always presented in 

an outrageously faulted manner.   

Let us review all four separate accounts in Genesis that speak of the 

creation of Adam and/or a woman.  The KJV rendition of each is listed 

below.  I hold that the first three discuss the simultaneous creation of 

Adam and Lilith, while the last obviously discusses the later creation of 

Eve.  For ease of remembering, I hold that all mentions of a woman in 

Genesis before Eveôs creation in Ge 2:22 refer to Lilith.   

The first creation account comes in Ge 1:26-29.  There God creates 

both a male and female, and the male bears Godôs image.  God then 

blesses the two and tells them they may eat of any tree.  The brevity of 

the account certainly makes it appear as though God created both the 

male and female at the same time.  Critics of Lilith would assert that 

this apparent co-creation of Adam and the woman in the passage is 

merely an artifact of a much-abbreviated account of Adam and Eveôs 

separate creations.  It is difficult to refute their view based on just this 

one casual observation of one verse.  However, there is more.   

Ge 1:26-29 KJV (First telling of Adam and Lilithôs creation) 

26  And God said, Let us make man in our image, after our likeness: and let them 

have dominion over the fish of the sea, and over the fowl of the air, and over the 
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cattle, and over all the earth, and over every creeping thing that creepeth upon the 

earth. 
27  So God created man in his own image, in the image of God created he him; 

male and female created he them. 

28  And God blessed them, and God said unto them, Be fruitful, and multiply, and 
replenish the earth, and subdue it: and have dominion over the fish of the sea, and 

over the fowl of the air, and over every living thing that moveth upon the earth. 

29  And God said, Behold, I have given you every herb bearing seed, which is 
upon the face of all the earth, and every tree, in the which is the fruit of a tree yielding 

seed; to you it shall be for meat. 

The second creation account comes in Ge 2:4-8.  It oddly speaks of the 

generations of the heavens and earth and explains why certain plants 

did not exist in the earth before this point.  It then speaks of a strange 

mist breaking forth from the earth and watering the ground, and Godôs 

creation of Adam from the dust of the ground.  In this most detailed 

account of Adamôs creation, the simultaneous creation of a woman is 

not apparent in the KJV.  Because of this omission, this account is 

rightfully taken by critics of Lilith as serious evidence against her 

legend.  However, as we shall see in the next section, there is much in 

these passages that is not apparent from a casual reading of the KJV.   

Ge 2:4-8 KJV (Second re-telling of Adam and Lilithôs creation) 

4  These are the generations of the heavens and of the earth when they were 

created, in the day that the LORD God made the earth and the heavens, 

5  And every plant of the field before it was in the earth, and every herb of the field 
before it grew: for the LORD God had not caused it to rain upon the earth, and there 

was not a man to till the ground. 

6  But there went up a mist from the earth, and watered the whole face of the 
ground. 

7  And the LORD God formed man of the dust of the ground, and breathed into his 

nostrils the breath of life; and man became a living soul. 
8  And the LORD God planted a garden eastward in Eden; and there he put the 

man whom he had formed. 
 

The third creation account comes in Ge 5:2.  Like the first account, it 

reveals that God created man in his own image.  It further states that 

God created both a male and female, and blessed them, and called their 

collective name Adam in the day they were created (the curiosity of 

this common name is covered in section 3.6).  The brevity of this 

creation account, like the first, again suggests that both the woman and 

man were created at the same time.  However, critics would again 

respond by asserting that the illusion of the man and womanôs co-

creation is merely an artifact of an extremely succinct recap of Adam 

and Eveôs separate creations.   

Ge 5:1-2 KJV (A third recap of Adam and Lilithôs creation) 

1 This is the book of the generations of Adam. In the day that God created man, in 

the likeness of God made he him; 

2 Male and female created he them; and blessed them, and called their name 
Adam, in the day when they were created. 
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There is further evidence for co-creation in Ge 5:2.  The passage states 

that God blessed and named them ñin the day they were created.ò  This 

suggests a co-creation.  Critics would explain the phrase with two 

arguments.  The first is that Eve was actually created on the same day 

as Adam.  This is difficult to accept, given all the events which 

transpired between the creations of the two.  The second argument is 

that the word for ñdayò, yom, is used generically to mean a certain span 

of time.  This is certainly an accepted meaning for yom, but such a 

usage for it here seems out of place.  When yom is used to specify a 

generic span of time, it usually denotes an era of time marked by some 

common significant event.  For example, the ñday of the Lordò might 

actually refer to an era of judgment that spans over many years.  There 

is no such era apparent in Ge 5:2.  In addition, this counter argument of 

the critics bites both ways.  It can also be used to support the notion of 

co-creation.  For just as easily as yom can mean a long span of time, it 

can also mean a very short span of time, or an instant.  Thus, ñin the 

day they were createdò could just as easily be understood as saying in 

the instant they were created, again implying a co-creation of man and 

woman. 

The fourth and final creation account comes in Ge 2:16-24.  It 

clearly speaks of Eveôs creation from Adamôs rib some time after 

Godôs warning to Adam not to eat of the tree of knowledge.   

Ge 2:15-24 KJV (Telling of Eveôs creation as a replacement) 

15  And the LORD God took the man, and put him into the garden of Eden to dress 
it and to keep it. 

16  And the LORD God commanded the man, saying, Of every tree of the garden 

thou mayest freely eat: 
17  But of the tree of the knowledge of good and evil, thou shalt not eat of it: for in 

the day that thou eatest thereof thou shalt surely die. 

18 And the LORD God said, It is not good that the man should be alone; I will 
make him an help meet for him. 

19  And out of the ground the LORD God formed every beast of the field, and 

every fowl of the air; and brought them unto Adam to see what he would call them: 
and whatsoever Adam called every living creature, that was the name thereof. 

20  And Adam gave names to all cattle, and to the fowl of the air, and to every 

beast of the field; but for Adam there was not found an help meet for him. 
21  And the LORD God caused a deep sleep to fall upon Adam, and he slept: and 

he took one of his ribs, and closed up the flesh instead thereof; 

22  And the rib, which the LORD God had taken from man, made he a woman, and 
brought her unto the man. 

23  And Adam said, This is now bone of my bones, and flesh of my flesh: she shall 

be called Woman, because she was taken out of Man. 
24  Therefore shall a man leave his father and his mother, and shall cleave unto his 

wife: and they shall be one flesh. 

In summary, a cursory reading of the first and third creation accounts of 

a woman seemingly contradict the fourth creation story concerning 

Eve.  The succinctness of the accounts along with some of their 

wording suggests that Adam and a woman were co-created at the same 
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time.  However, there are plausible explanations for the apparent 

contradictions.  A serious problem with the notion that Lilith explains 

these discrepancies lies in the second creation account of Ge 2:4-8.  

There Adam appears to be created alone, in conflict with the Lilith 

legend.  However, as we shall see, those passages actually do discuss 

Lilithôs creation, and they provide the strongest evidence for her in the 

Bible.   

3.2 The Co-Creation of a Woman with Adam in 

Genesis 2:4-7 

The most important Biblical evidence to tackle in arguing Lilithôs 

existence concerns the passages describing second creation account of 

Adam in Ge 2:4-7.  As we have seen, a cursory reading of those 

passages suggests that the man was created alone in a rather uneventful 

sequence of events.  However, quite the opposite is true.  The literal 

Hebrew relates that truly momentous events are occurring.  It is 

announcing the simultaneous beginnings of two rival generations of 

humans.  One generation is rooted in ñthe manò, Adam.  The other is 

rooted in ñthe womanò, Lilith .  The manôs generations would be after 

the likeness of God, for he was animated by the holy breath of God 

which filled his nostrils.  The womanôs generations would be in the 

likeness of Lucifer, for she was animated by his spirit in a mist which 

erupted up from the earth and watered her face.  After a long struggle 

between the rival generations, where both endured curses, the 

generations of the man would prevail, inherit the earth, and flourish.  

The womanôs generations would come to an end when God rained 

down curses upon the earth, such that her seed was slain and became 

disembodied demonic spirits trapped in the earth.   

3.2.1 The Generations of the Heavens and the Earth 

As always, the best understanding of a passage begins with a good 

literal translation of the Hebrew.  My best literal translation of the 

passages is below.  It provides some subtle updates to the KJV.  The 

word-by-word break down is given in Table 3-1.  In reading the table, 

recall that Hebrew is written from right to left.   
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Ge 2:4-7 (My Literal)  

4  These are the begettings of the heavens and of the earth in their creation; In the 
day that Jehovah God had made earth and heavens.   

5  And all thorn bushes of the field are before they came to be in the earth and all 

herbs of the field are before they sprouted, because Jehovah God not has caused it to 
rain upon the earth, and Adam is not for serving the adamah. 

6  And there rose up a mist from the earth, and watered the whole face of the 

adamah. 
7  And Jehovah God formed the man of dust from the adamah, and breathed into 

his nostrils the breath of life; and the man became a living soul. 

 
<=   <=   <=  <=   <=   <=   Hebrew is read right to left   <=   <=   <=   <=   <=   <=   <=   <=  

M:arbh:b  Ura:h:w Myms:h twdlwt  hla  4 
in their creation and the earth of the heavens are begettings These 

 

Myms:w Ura  Myhla  hwhy twve  Mwy:b 
and heavens earth God Jehovah had made In day 

 

lk:w  Ura:b  hyhy Mrj  hdv:h  xyv  lk:w  5 
and all in the earth came to be are before of the field thorn bushes And all 

 

Myhla  hwhy ryjmh  al  yk xmuy Mrj  hdv:h  bve  
God Jehovah has caused to 

rain 

not because they 

sprouted 

are 

before 

of the field herbs 

 

da:w 6 hmda:h  ta  dbe:l  Nya Mda:w Ura:h  le  
And a mist the adamah. et 4 for serving is not and Adam the earth upon 

 

hmda:h  ynp lk -ta  hqsh:w Ura:h  Nm hley  
of the adamah face the whole and watered the earth from rose up 

 
hmda:h  Nm rpe  Mda:h  ta  Myhla  hwhy ruyy:w 7 
the adamah from of dust the man  God Jehovah And formed 

 

hyx spn:l  Mda:h  yhy:w Myyx tmsn  w:ypa:b xpy:w 
living for a soul the man and became of life breath in his 

nostrils 

and 

breathed 

Table 3-1: A Transl iteration of Ge 2:4-6 

In my translation I maintain an important distinction made in the literal 

Hebrew.  I am very careful to distinguish between the proper name 

Adam and the term haôadam, which is literally ñthe adamò and is 

commonly translated as ñthe manò in English.  The KJV is not always 

strict in keeping this distinction.  I do this because the Bible uses each 

term for distinct purposes.  In Genesis the name Adam consistently 

refers to a dual male and female creature (see section 3.6), whereas the 

term haôadam (the man) refers solely to the masculine side of the dual 

Adam.  This can be seen in Ge 5:2, which states when God created the 
                                                      
4 Et (ta ) is the Hebrew particle.  It cannot be translated into English.  Et merely 
indicates that the following noun is the direct object of the verb action. 
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male and female, together he called their collective name ñAdam.ò  

Thus, ñAdamò was a name for a dual creature consisting of both the 

male and female.  When Genesis wants to specifically address the male 

half of Adam, it uses the term haôadam (ñthe manò).  This remarkable 

fact is demonstrated in that the first 22 times Genesis refers to the 

created male, it uses the term haôadam (the man).  Amazingly, before 

the physical creation of the man from the dust, the name ñAdamò 

completely disappears from Genesis until late in Genesis 4.  The full 

mystery of this is discussed later (section 3.4).   

There is an important point to be made based on the Genesisô 

universal use of haôadam to denote the man Adam.  If a woman were 

created from the earth at the same time as haôadam (the man), then we 

would expect Genesis to refer to her as haôadamah (the woman).  This 

is because haôadamah is the feminine form of haôadam.  Thus, any 

Genesis reference to haôadamah in the creation account should be 

considered a candidate reference to Lilith, the female half of the Adam 

duo.  For that reason, I leave the appearances of haôadamah in verses 5, 

6, and 7 below only partially translated as ñthe adamah.ò  The KJV 

translates haôadamah as ñthe groundò in these three cases, as adamah 

(hmda  - Strongs 127) means ógroundô in the Hebrew.  As we shall see, 

an analysis of the passages strongly indicates that the verse 6 

appearance must be understood as ñthe woman.ò  I also hold that the 

other two appearances should be understood as ñthe woman.ò   

Verse 4 opens the account with a very odd pronouncement.  It states 

that, ñThese are the generations of the heavens and the earth in their 

creation.ò  To state that the heavens and the earth have ñgenerationsò is 

very unusual.  The Hebrew word used is towledot.  It might be best 

translated as ñbegettingsò or ñthose begotten.ò
5
  In the Bible towledot 

always refers to the begetted children (i.e. generations) of a father.  In 

all its usages, the fathering entity immediately follows the word.  In Ge 

2:4 ñthe heavensò and ñthe earthò are listed immediately after towledot.  

Thus, the passages are speaking of the begettings of two generations, 

whose fathering entities are ñthe heavensò and ñthe earth.ò  Obviously, 

the heavens and the earth are non-living locales incapable of fathering 

life.  As we shall see, the terms refer to the places where the fathering 

spirits reside.   

                                                      
5 Towledot (twdlwt ) is the plural of towledah (hdlwt  - Strongs 8435).  Towledah 

comes from root verb yalad (dly  - Strongs 3205), which means óto begetô, óbring forth, 

or óbornô.  Yalad is a very common verb, appearing almost 500 times in the Bible, and 
it almost always means the ñbegettingò of children by men.   
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The opening verse is very clear that the subsequent passages will 

discuss the origins or genesis of the two generations.  Verse 4 states 

that these are the generations ñin their creation.ò 
6
  Thus, there are two 

generations that were created, and the verse declares that the 

beginnings of each will be discussed in the following passages.   

3.2.2 The Hebrew Doublet of the Account 

Unfortunately, to most laypersons the next verses appear to be a 

mishmash of odd statements.  The difficulty in comprehending the 

passages is largely due to two factors.  First, the accounts of the two 

generations are interwoven with each other in the passages using a 

Hebrew doublet construct.  Second, the last three verses are describing 

events in reverse chronological order.   

The key to clearly understanding the verses is realizing they are 

written in a doublet construct.  A doublet construct consists of two 

parallel, yet separate, accounts interweaved in alternating statements 

within a single set of passages.  Usually each verse of the construct is a 

compound sentence.  The first sentence will discuss an aspect of the 

first topic.  The second sentence will then discuss a mirroring aspect of 

the second topic.  This alternating discussion will continue for each 

verse of the construct, with the order that the topics are discussed 

within each verse strictly maintained.  For example, a Hebrew construct 

may start with a compound sentence stating that two events, 1A and 

1B, occur.  The second compound sentence states that 2A and 2B 

result.  The third states the reasons are 3A and 3B.  The doublet 

construct is based on the fact that sentences 1A, 2A, and 3A discuss a 

common topic or string of events.  This is termed the String-A 

message.  Likewise, 1B, 2B, and 3B form a second string of statements, 

termed String-B, concerning a mirror topic to String-A.  The objective 

of the doublet construct is contrast and compare String-A to String-B.  

Every element in String-A matches a mirror counterpart in String-B, 

thereby facilitating the contrast and compare of each element of both 

strings.  The doublet is a useful and compact tool for contrasting and 

comparing similar events.   

Let us first discuss the String-B doublets in verses 4 through 6, 

which are easiest to follow.  This is laid out in the last column of Table 

3-2.  1B declares that this string concerns the creation of the begettings 

(or generations) of the earth.  2B states that these begettings were 

established in the day Jehovah had made the heavens.  3B declares the 

                                                      
6 The mem (M) pronominal suffix of bôhabaraôm (M:arbh:b ) is clearly in the plural 
masculine state.  It must be rendered, ñin their creation.ò   
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current time is a time before all cultivated crops (i.e. cultivated herbs
7
) 

of the field have sprouted.  4B explains that this lack of crops is 

because Adam does not yet exist to till or serve the ground, and 5B 

relates that God formed haôadam (the man) from the dust of the 

adamah, and breathed into his nostrils the breath of life.  These parts 

are all linked and discuss the same topic.  When put together they relate 

that after the heavens were created, the herbs of the field had not yet 

sprouted because there was no Adam to cultivate them (i.e. serve the 

adamah).  After God created the man from the dust of the adamah, 

there was a man to till them, and the cultivated herbs of the field did 

sprout, and generations of the earth were complete.  Thus, the herbs of 

the field are the generations of the earth, and their beginnings are in 

haôadam (the man).  Note the last three elements of the doublet are 

written in reverse chronological order.  3B says there are currently no 

crops in the field; 4B explains this is because there is no Adam.  5B 

documents the creation of haôadam (the man), which is the beginning 

of the generation of the heavens.   
 

 String-A of Doublets String-B of Doublets 

Part 1 2.4 These are the begettings of the 
heavens in its creation 

and [these are the begettings of] the earth in its 
creation 

Part 2 in the day that Jehovah God had made 

the earth 

 [in the day Jehovah had made] the heavens 

Part 3 2:5 And all thorn bushes of the field 
are before they came to be in the earth 

and all cultivated herbs of the field are before 
they sprouted 

Part 4 because Jehovah God not had caused 

it to rain upon the earth 

[because] and Adam was not for serving 

haôadamah 

Part 5 2:6 And there rose up a mist from the 

earth, and watered the whole face of 

the adamah. 

And Jehovah God formed haôadam (the man) 

of dust from haôadamah, and breathed into his 

nostrils the breath of life; and haôadam (the 
man) became a living soul. 

Table 3-2: A Breakdown of Ge 2:4-6 into its Doublet Construct 

Now let us consider the String-A doublets, which are laid out in the 

first column of Table 3-2.  1A declares that this string concerns the 

creation of the begettings (or generations) of the heavens.  2A states 

that these begettings were established in the day Jehovah had made the 

earth.  3A states that the current time is a time before the thorn bushes 

                                                      
7 The Hebrew used for ñherbs of the fieldò is eseb haôsadeh (hdv:h  bve , Strongs 

6212 and 7704).  In its four other usages in the Bible, the term eseb haôsadeh always 

refers to cultivated crops (Ge 3:18, Ex 9:22, 25, 10:15).  Thus before Adam was 
created, there was no man to plant and tend these cultivated crops.   
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of the field have come to exist in the earth.  4A explains that this is 

because Jehovah had not yet caused it to rain upon the earth, and 5A 

relates that a mist rose and watered the face of haôadamah (ñthe 

groundò or ñthe womanò).  These parts are again all linked and discuss 

the same topic.  When put together they relate that after the earth was 

formed, no thorn bushes existed in the field because Jehovah had not 

caused a rain upon the earth.  Using this stringôs parallelism with the 

String-B doublets to guide us, we see that Jehovah had not caused it to 

rain because the mist had not yet erupted from the earth and watered 

the face of haôadamah (just as Adam could not serve the adamah 

because he was not created yet).  Once this mist erupted, Jehovah 

caused a rain upon the earth, the thorn bushes of the field began to exist 

in the earth, and the generations of the heavens were complete.   

The doublet construct implies the creation of a woman with the man.  

The parallelism of the construct demands that when the mist waters the 

face of haôadamah (the woman), this should result in a living creature 

responsible for the thorn bushes of the field, just as the breath of 

Jehovah filling haôadam (the man) resulted in a creature responsible for 

the cultivated herbs of the field.  Thus, the parallelism of the doublet 

demands understanding haôadamah of 5A as referring to ñthe womanò 

half of the Adam male/female duo.   

Through the parallelism, we also see that the mist of the earth and 

the breath of God are the two inseminating forces in the rival 

generations.  The target of the mist was the face of haôadamah (the 

woman).  The target of Godôs breath was the nostrils of haôadam (the 

man).   

3.2.3 The Defiling Mist of Lower Creation Waters 

Several evidences confirm the notion that the ascending mist was a 

rival inseminating agent to Jehovahôs Holy Spirit.  First, consider the 

literal Hebrew of verse 6.  It states that the mist yaôalah (arose) from 

the earth and watered the face of haôadamah.  Yaôalah means óto 

ascendô under oneôs own power.
8
  This makes it clear that the mist 

arose from the earth of its own accord and power, and was not a direct 

causation of Jehovah.  In addition, God purposely created haôadam (the 

man) from dry dust free of the mistôs effects.  Godôs avoidance of 

wetted soil is another clue that the mist was defiling.  As we shall see 

                                                      
8 Yaôalah (hley ) is the second person imperfect singular masculine form of alah (hle  

- Strongs 5927), which means óto go upô or óto ariseô.  The Qal verb form of yaôalah 

indicates the mist went up under its own violation and power.  In order for an outside 
agent to cause the mist to rise, the Hiphal form of the verb (hyle h ) would be used.  
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(section 5.1), the Zohar teaches that Lilith was animated by Luciferôs 

defective light.  The source of this defective light was the mist.   

The most astounding evidence for the defiling nature of the mist 

stems from the mystical meaning of the word relating its act of 

ñwateringò the ground.  The mystical meaning is established by the 

Principle of First Appearances (PFA).  PFA theory asserts that the 

mystical meaning of a word is defined by the context of the Biblical 

passages in which the word is first found.  A wordôs PFA is determined 

according to a hierarchy of how closely a Bible appearance matches the 

spelling of the word.  The more precise a spelling match, the stronger 

the mystical meaning match.  This is because changing a single letter 

can switch wordôs meaning significantly.  For example, by changing a 

single letter a verb can switch from active to passive, to causative, or to 

reflective.
9
  The notion of PFAs is fully explained and elaborated upon 

in the book The Bitter Waters Code (BWC).   

The word for how the mist ñwateredò the ground in verse 6 is 

vôhashaqah (sp hqsh:w ).
10

  Nu 5:24 and 27 are the only two passages 

elsewhere in the Bible where vôhashaqah can be found spelled exactly 

as in verse 6.  Those two passages concern the bitter water trial of the 

adulterous wife.  In both instances vôhashaqah refers to the priest 

causing the woman ñto drinkò of the cursed bitter waters.  Thus, the 

PFA for vôhashaqah denotes the drinking of bitter waters that the 

wayward adulterous wife of the Sotah trial.  This implies that in her 

creation account in Ge 2, Lilith is mystically said to be drinking the 

waters of the Sotah.  This is amazing, because Lilith is the first Sotah.   

That the mist which watered the ground carried the defilement of 

Satanôs spirit may also be surmised by a thoughtful reading of Genesis.  

Ge 1:2 relates that after the creation of the universe, the earth ñhad 

becomeò waste and void.
11

  Many Biblical scholars hold that this 

transition to a waste state was the result of Satanôs rebellion.  In Ge 1:1 

                                                      
9 Changes in spelling also change a wordôs gematria.  Gematria involves the ancient 

Jewish practice of reading words as numbers.  A numeric value is assigned to each 

letter of the Hebrew alphabet.  The numeric value of all the letters in a word are then 

summed.  When a word is read as a number, it can be mystically compared and 
contrasted to other words.  

10 Vôhashaqah is the Hiphal form of the verb shaqah (hqv  - Strongs 8248), which 

means óto drinkô, plus a vav (w) conjunctive prefix.  Thus vôhashaqah means óand cause 
to drinkô or óand to waterô.  T  

11 The literal Hebrew of verse 2 makes it clear that creation transitioned to the state of 

waste and voidness.  The word the KJV renders ñwasò is hayatah (sp htyh ).  It is the 

perfect third person feminine singular tense of hayah (hyh - Strongs 1961), which 
means óto come to beô or óto becomeô.  Hayatah literally means, ñhad become.ò   
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Jehovah created the universe in a perfected state.  After this Satan 

rebelled.  By the next verse, the earth had become void and waste with 

the defilement of Satanôs rebellion.  Such an understanding follows the 

gap theory.  That theory holds that there is a large gap of unwritten 

history between the first and second verses of Genesis.   

With the gap theory, we see that the major theme of early Genesis is 

Jehovahôs redemption of the earth from its defiled state.  This process 

began immediately in verse 2.  After the waters of creation had become 

waste and void, God moved upon the surface of the waters.  God was 

not within the waters, for they contained the defilement of Satanôs 

rebellion.  However, Godôs spirit moved upon the face of the waters 

and sought to redeem them.  Godôs first act in this endeavor was to 

create light.  This separated the darkness of defiled creation from the 

light of Godôs intended creation.  This also quarantined Satanôs 

defilement from the holy presence of God.  On the second day, God 

further purified creation by establishing a firmament, or s divide, in the 

midst of the waters so that waters above the firmament were separated 

from the waters below the firmament.  Now the upper waters were in 

closer proximity to Godôs presence and purified, while the lower waters 

still contained the quarantined defilement of Satanôs rebellion.  On the 

third day, God further confined the defilement of the Lower waters by 

creating dry land in the midst of the waters.  The dry land was a special 

abode below the firmament that was free from the lower waters.  Upon 

the purified dry land God sought to create the dual Adam creature, who 

would bear Godôs image.  However, a mist of defiled lower creation 

waters erupted from the earth, and watered the face of the woman.   

3.2.4 The Rain of Jehovah and the Thorn Bushes of the Field 

The key to fully understanding the message of the String-A doublet is 

to understand the mystical symbolism of the key items mentioned.  I 

shall establish in the next paragraphs that the rain caused by Jehovah is 

not an ordinary raining down of water, but rather a raining down of 

curses down upon the earth.  The thorn bushes of the field are cursed 

plants in a dry desolate waste that was once flooded.  These bushes 

represent Lilithôs seed, whom are the descendants of the Serpent 

Lilithôs infamous seed, Azazel. 

The doublet construct equates Adamôs serving haôadamah (the 

ground) to Godôs causing it to rain for the woman (Part 4 of Table 3-2).  

These are related in that both are cursing events.  After Adam fell, God 

ejected him from the garden and cursed him to serve haôadamah (the 

ground) in the sweat of his face.  Furthermore, the haôadamah was to 

be cursed for his sake (Ge 3:17, 24).  Thus, Adamôs serving the ground 
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is referring to the manôs curses.  Likewise, Godôs causing it to rain in 

the other half of the doublet is referring to the womanôs curses.  The 

verb for ñcaused to rainò is hamatayr (ryjmh ).  It is the Hiphal (or 

causative Qal) form of matar (rjm  - Strongs 4305), which means óto 

rainô or óto pelt downô.  Much like the English verb rain, the Hebrew 

matar can refer to the raining down of water or the pelting down of any 

item (e.g. a boxer could rain down blows upon his opponent).  

Surprisingly, the connotation of matar within the Bible is not positive, 

but negative.  Matar is used 13 other times in the Bible, and all but 

three of these cases it refers to Godôs ñraining downò of curses upon the 

earth.  The next mention of any matar rain in the Bible comes in Ge 

7:4.  There God declares he will cause a cursing matayr (rain) upon the 

earth for 40 days and 40 nights to bring about Noahôs flood.   

Indeed, the mystical meaning of hamatayr denotes God is raining 

down bitter water curses.  The PFA for hamatayr in Ge 2:5 is defined 

by the only exact spelling of the word elsewhere in the Bible.  This 

comes in Ge 19:24.  There God hamatayr (ñcaused to rain downò) fire 

and brimstone upon Sodom and Gomorrah.  Thus, the mystical 

evidence is that the rains which God caused to fall in Ge 2:5 were a 

cursing event that led to the thorn bushes of the field coming to exist.   

The cursed nature of the rain which God caused is also seen in the 

literal meaning of the Hebrew word used for the ñthorn bushesò of the 

field.  The word is siyach (xyv , Strongs 7880).  Siyach plants are 

mentioned three times elsewhere in the Bible (Ge 21:15, Job 30:4, 7).  

In every case they are plants in desert wastelands.  In the two cases of 

Job, they are in a desert waste formerly flooded by a cursing deluge.  

Siyach literally means óto speakô or óto complainô.  Siyach may have 

come to be used to refer to the wasteland plants because of thorns or 

bitter taste.  Siyach probably refers to thorn bushes or some similar 

harsh plant associated with desolated deserts.   

3.2.5 The Generations of the Heavens and the Nephilim 

There is intriguing evidence in the creation account that the bushes of 

field must represent the Nephilim offspring of Lilith.  The passages 

discuss the generations of the woman and the man.  It is clear from the 

text that the bushes of the field and the herbs of the field represent the 

generational seed of these two heads.  This means that the thorn bushes 

of the field represent Lilithôs generations.  In chapter 6, we will discuss 

the evidences in the Bible and other books that Lilithôs descendents 

come from mating with fallen angels called Watchers.  The firstborn of 

this mating (and perhaps the only born) is Azazel, who is the infamous 

seed of the Serpent in the garden.  Azazel is the firstborn of the 
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Nephilim, who are the giant offspring of the Watchers mating with the 

daughters of Adam and Lilith.  The Nephilim nearly drove pureblooded 

mankind to extinction before the flood, and it is for this reason that God 

brought the flood to cleanse the earth of their impurity.   

There is textual evidence in the Genesis creation account to support 

the notion the thorn bushes of the field represent Nephilim.  First, 

consider the literal meaning of the ñthorn bushes in the fieldò, the 

siyach haôsadeh.  As already mentioned, the literal meaning of siyach is 

óto speakô or óto complainô.  Thus, verse 5 could be most literally 

translated to say that after God had rained down curses upon the earth, 

ñspeakingsò or ñcomplaintsò of the field came to exist in the earth.  The 

notion of speaking and complaining voices coming from the field 

reminds us of the voice of the slain Abel, whose blood in the ground 

cried up to God.  This suggests speaking voices of the field could be the 

cryings of the spirits of Lilithôs slain Nephilim seed.  Rabbinic tradition 

holds when a Nephilim was slain, their spirits did not depart the earth, 

for they were not accepted in Jehovahôs presence.  They became 

disembodied demon spirits that roamed the earth even after the flood.  

That the complaining voices of the field could be in reference to 

Lilithôs slain Nephilim spirits is further supported by the PFA for 

siyach.  The first exact spelling of siyach elsewhere in the Bible comes 

in 1Ki 18:27.  There Elijah mocks the priests of Baal, claiming that 

their god could not respond to his challenge because Baal was busy 

siyach (talking or complaining).  Thus, siyach is associated with the 

speech of demons.  Verse 5 could be mystically understood to say that 

after the rain of God, the speaking or complaints of demons appeared in 

the earth.   

If the complaining voices in the field are the demonic slain 

Nephilim seed of Lilith, then the raining down of Godôs curses upon 

the earth should be in reference to the rains of Noahôs flood.  These 

floods slew the Nephilim.  Is there any textual evidence in the current 

creation account to support this?  Yes there is.  The bushes of field did 

not exist because God had not yet hamatayr ñcaused to rain.ò  The 

actual raining event which brings about the bushes goes unspecified in 

the immediate passages.  However, the next mention of any kind of 

matar rain in the Bible comes in Ge 7:4.  There God declares he will 

cause a matayr (rain) upon the earth for 40 days and 40 nights to bring 

about Noahôs flood.  Could this be the future rain mentioned in verse 5?  

It certainly seems the case when all evidences are considered.  We have 

already seen the PFA for hamatayr points to Godôs raining of fire and 

brimstone upon Sodom and Gomorrah.  As BWC greatly elaborates 

upon, the curses against Sodom and Gomorrah were a bitter water 
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curse, just as Noahôs flood was.  In fact, a prime feature of Sodom and 

Gomorrahôs cursing is that the cities were inundated and overwhelmed 

by the Dead Sea, which permanently flooded the entire plain of the 

cities.  There is a further eerie similarity linking Lilithôs creation 

account to elements of Noahôs flood.  In Noahôs flood the fountains of 

the deep broke through the earth and contributed to the flood.  In 

Lilithôs creation story, we have a similar phenomenon -- the mist which 

erupted from the earth and watered her body.   

There is also evidence for Nephilim heritage in Lilithôs generations 

in an odd reversal in the opening phrase of the doublets.  String-B says, 

ñThese are the begettings of the earth ... in the day God made the 

heavens.ò  String-A says, ñThese are the begettings of the heavens ... in 

the day God made the earth.ò  Why the reversal?  The explanation for 

String-B is that the begettings of the earth (Adamôs generations) were 

planned and established by God when he created the heavens at the 

beginning of time.  The explanation for String-A is that the begettings 

of the heavens (fallen angels mating with Lilith and daughters of man) 

were not planned and established until God created the earth.  Only 

then could the angels see the daughters of man upon the earth and be 

tempted by evil Lilith to plan or purpose their illicit unions with them.  

These notions are confirmed by details in the passages.  Verse 5 states 

that before Godôs raining down of curses, there were no siyach in the 

earth.  This is in contrast to the cultivated herbs of Adamôs generations, 

which were present in earth but had not yet sprouted.  That the siyach 

previously did not exist in earth implies that the siyach were fathered 

from something outside the earth.  This is the fathering spirits of the 

Watchers, who are angels that descended from the heavens to mate 

with the daughters of man and Lilith.  Adamôs cultivated herbs (his 

generations) were said to already be present in earth because the 

complete genealogy of Adamôs generations were present on the earth at 

his creation from the dust, for Eve was taken from his side, and through 

these two all men came to be.   

3.2.6 The Generational Story of Genesis 2:4-7 

There is one more remarkable point to note.  When one becomes 

equipped with the full understanding of what the passages are 

conveying, then in looking back at the sentence doublets, we can they 

that they reveal the entire history of the generations they discuss.  To 

ease the reading of this history, let us reverse the order of the 3
rd
 

through 5
th
 doublets as they are written in reverse chronological order.  

This is done in Table 3-3.  Text in brackets ( [ ] ) in the table and its 

corresponding reconstructions below are added information.  This 
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information is based on mystical meanings of the words used, and a 

general knowledge of events that can be obtained from sources outside 

the passages.   
 

 The Generational Story 

of the String-A Doublets 
The Generational Story 

of the String-B Doublets 

Part 1 Þ 

 Þ 

These are the begettings of the 

heavens in its creation.   

These are the begettings of the earth in its 

creation.   

Part 2 Þ 

 Þ 

2.4 ... in the day that Jehovah God 

had made the earth 

[in the day that Jehovah had made] the 

heavens. 

Part 5 Þ 

 Þ 

2:6 And there rose up a mist from 

the earth, and watered the entire 

face of the woman. 

And Jehovah God formed the man of dust 

from the woman, and breathed into his 

nostrils the breath of life; and the man 
became a living soul. 

Part 4 Þ 

 Þ 

 Þ 

[And she became defiled and went 

astray and bore seed to the 
Watchers.]  And Jehovah God 

rained down upon the earth [the 

curses of Noahôs flood] 

[but the man fell, and he and his 

generations were cursed] 

and Adam (the man and Eve) served the 

[curses of the defiled] woman 

Part 3 Þ 

 Þ 

 Þ 

[And the womanôs seed was slain, 

and cast down in chains into the 

earth] 

2:5 And all [their] complaining 

voices of the field came to be in the 

earth 

[but Adam (the man and Eve) was 

redeemed starting with the birth of Seth] 

and all cultivated herbs of the field 
sprouted 

Table 3-3: The Generational Stories Told by the Doublet Strings 

Note in part four of the doublets, I interpret the passages as saying that 

Adam (the man and Eve) would serve the curses of the woman Lilith.  

This notion is supported by Ge 2.23, which states that after God cursed 

the man Adam, he ejected the man from the garden ñto serve 

haôadamah from which he was taken.ò  The haôadamah from which the 

man Adam was taken is the dry dust not spoiled by the mist of the 

verse 6.  The readings of the table are provided below.   

This is the String-B Story of the Generations of the Earth.   

These are the begettings of the earth in its creation in the day that Jehovah God 

made the heavens.  Jehovah God formed the man from the dust of the woman (i.e. that 
part of her body not defiled by the mist), and breathed into his nostrils the breath of 

life.  [But the man fell,] and Adam (the man and Eve) served the [curses of the 

defiled] woman.  [But Adam (the man his wife Eve) was redeemed starting with the 
birth of Seth], and all the herbs of the field sprouted (i.e. Godôs intended generations 

of the original Adam finally came to be).    

This is the String-A Story of the Generations of the Heavens.   

These are the begettings of the heavens in its creation in the day that Jehovah God 

made the earth.  And there rose up a mist from the earth and watered the entire face of 
the woman.  [And she became defiled and went astray and bore seed to the Watchers.]  
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And Jehovah God rained down upon the earth [the curses of the Noahôs flood.  And 

womanôs seed was slain and cast down in chains into the earth,] and all the 
complaining [disembodied] voices of the field came to be in the earth.   

 

In summary, the Lilith legend alone is consistent with the elaborate 

doublet construct of the passages comprising Ge 2:4-6.  Only her rival 

generation to Adamôs explains the rival generations of the heavens and 

the earth.  Only her bodyôs animation by the mist which erupted from 

the earth can complete the mirror counterpart to Adamôs animation 

from Jehovahôs spirit that the doublet construction demands.  I hold 

that this analysis of these passages is a slam-dunk for the case for 

Lilith.  Further evidence is hardly necessary.  However, there is so 

much more. 

3.3 Only the Man was created in Godôs Image 

An intriguing Biblical evidence for Lilith comes from the first and third 

creation accounts of Adam.  Both Ge 1:27 and Ge 5:1-2 state that when 

God created the male and female, only the male was made in Godôs 

image.  It is nearly inconceivable that Eve was not created in the image 

of God.  She was taken from Adamôs side.  She was in Adamôs image, 

and his image was in the image of God.  How can these passages be 

rectified against the known linage of Eve?  If the female they mention 

is Lilith, then all makes sense.  Lilith was not animated in the image of 

God, but rather in the image of Lucifer. 

Although the passages are reasonably clear in the KJV translation, I 

have provided a literal translation below in Table 3-4 and Table 3-5 to 

elucidate completely the underlying Hebrew.  The passages are very 

clear that God made only the man in Godôs image.  Ge 1:27 re-iterates 

this fact twice.  First, it states that God created haôadam (the man) in 

his image.  It then re-iterates this fact for emphasis.  It states, ñIn image 

of God he created him.ò
12

  The verse then continues by reminding the 

reader that God created both male and female.  The passage is clearly 

implying that the female was not created in Godôs image, whereas the 

man was.  Could this be true of Eve?  It hardly seems that it can.  Eve 

was taken from the man and is fully in the image of God.  So why does 

the passage go out of its way to announce that God created both the 

female and the male, but then reiterates twice that only the man was 

created in the image of God?  Only Lilith explains this emphasized 

statement.   

                                                      
12 The singular masculine pronoun etôv (w:ta) means ñhim.ò  This pronoun makes it 
clear that the passage is speaking only of the man Adam being created in Godôs image.   
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Ge 1:26-27 (My Literal)  

26  And God said, Let us make Adam in our image, as our likeness: and let them 
rule over the fish of the sea, and over the fowl of the air, and over the cattle, and over 

all the earth, and over every creeping thing that creepeth upon the earth. 

27 And God created the man in his image.  In image of God he created him.  Male 
and female he created them. 

 

                     <=  <=   <=   <=   Hebrew is read right to left   <=   <=   <=   <=   <=   <=  

Mlu:b  w:mlu:b Mda:h  ta  Myhla  arby:w 27 
In image in his image. the man et God created 

 

M:ta  arb  hbqn:w rkz  w:ta 12 arb  Myhla  
them. he created and female Male him. he created of God 

Table 3-4: A Transliteration  of Ge 1:27 

The statement that the female is not created in Godô image is repeated 

in the third creation account of Ge 5:1-2.  The fact is not repeated twice 

for emphasis as in the first account, but it is again very clear God only 

created the masculine ñhimò in Godôs image.   

Ge 5:1-2 (My Literal)  

1 This is the book of the generations of Adam. In the day that God created Adam, 
in the likeness of God made he him; 

2 Male and female created he them; and blessed them, and called their name 

Adam, in the day when they were created. 
 

<=   <=   <=  <=   <=   <=   Hebrew is read right to left   <=   <=   <=   <=   <=   <=   <=   <=  

w:ta 12 hve  Myhla  twmd:b Mda Myhla  arb  Mwy:b 
him he made of God in image Adam God created in the day 

 

M:ta  Krby:w M:arb  hbqn:w rkz  
them and blessed he created them and female Male 

Table 3-5: A Transliteration  of Ge 5:1-2 

There is another indication that the female was not created in the image 

of God.  In verse 2 both the male and female went by the masculine 

name Adam.  This implies an ascendancy of the male over the female 

that was inherent in their creation.  The female not being created in the 

image of God would explain the inherent inequality between the first 

created male and female  Only the Lilith  legend explains this 

inequality, as she was animated by the mist of Lucifer whereas the man 

was created from the breath of God.   

If one asserts that the female not created in Godôs image was Eve, 

then that causes serious theological issues.  However, if one accepts 

that Lilith is the female of the passages, then all is well.  She was 

created by God just like the man Adam from the dust.  But instead of 

being animated by Godôs Holy Spirit within her, she was instead 

animated in the image of Lucifer.  For that reason, the man would have 

ascendancy over the first female.   
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There is one final hint that Lilith is the female referenced in both 

passages.  It centers around a word play concerning the literal Hebrew 

meaning of the words for ñmaleò and ñfemale.ò  These words are zakar 

and neqebah (ñmale and femaleò).  The two words are not commonly 

used in the Bible, as there are other more common words that mean 

ómanô or ówomanô.  Zakar (rkz  ï Strongs 2145), which means ómaleô, 

is used 81 times in the Bible.  The Gesenius lexicon relates this word 

stems from the root zaker (rkz  - Strongs 02142), which means óto 

rememberô, órecallô, or ócall to mindô.  Gesenius holds that zaker came 

to mean male because it is through the son that the memorial of his 

parents is continued.  Hence the Hebrew word for male in Ge 1:27 has 

a very positive connotation.  It as though saying through Adam, the 

memorial of Jehovah, his father, would continue upon the earth.   

Now consider the word for female, neqebah (hbqn - Strongs 5347).  

It is used only 22 times in the Bible.  This word has a negative 

connotation.  It comes from the root naqab (bqn - Strongs 5344), which 

means óto curseô, óto blasphemeô, or perhaps more literally óto pierceô 

or óto perforateô.  The meaning of óto curseô stemmed from a more 

original meaning of óto pierceô or destroy, and hence curse.  Gesenius 

holds that naqab came to be used to denote a female because of its 

descriptive power for her genitals, which is a piercing or slit in her.  In 

any case, the root of the word for female, naqab, has a negative 

connotation of cursing.  This is precisely what the female Lilith did.  

She received curses and was a curse unto Godôs creation.   

3.4 The Overturning of Godôs Intention to Create 

Both the Male and Female in his Image 

Another noteworthy evidence for Lilith may be pulled from the fact 

that only the male was created in Godôs image.  It was Godôs original 

intention to have both the man and the woman created in his image.  

However, only the male ended up being created in Godôs likeness.  

This thwarting of Godôs intention can only explained by Lilithôs 

legend.   

In verse 26 God states, ñLet us make Adam in our image.ò  From 

this, we see that God wanted both halves of the Adam male / female 

duo to be made in his likeness.  Recall from the discussion of 3.2.1 that 

the proper name Adam (Mda) here is in reference to the dual male / 

female creature.  This notion is confirmed by the grammar of the verse.  

It states that God wanted to make Adam in his likeness and that he 
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wanted ñthemò to rule over the earth.
13

  By saying ñthemò God was 

referring to both the male and female he was about to create.
14

  

However, as documented in Table 3-5, God only created haôadam (the 

man) in his image.  The sudden change in Godôs plans for the dual 

Adam can only be explained by Lilithôs legend.  The mist arose and 

preemptively animated the woman in Luciferôs likeness.  God would 

have to take an alternate route to finally get his desired dual Adam 

creature.  He would have to create Eve.   
 

                     <=  <=   <=   <=   Hebrew is read right to left   <=   <=   <=   <=   <=   <=  

wdry:w wn:twmd:k wn:mlu:b Mda hven  Myhla  rmay:w 26 
and let them 

rule 

as our likeness in our image Adam let us 

make 

God and said 

Table 3-6: A Transliteration  of Ge 1:26 

The overturning of Godôs intention is also demonstrated by a 

remarkable phenomena in Genesis.  Once God creates the man, the 

name ñAdamò disappears from Genesis until chapter 4.
15

  Before Ge 

4:25, the name Adam appears only twice ï Ge 1:26 and 2:5.  Both 

usages are actually references to a future Adam before he exists.  In Ge 

1:25, ñAdamò merely refers to the Godôs intention to create Adam, and 

Ge 2:5 simply notes that ñAdamò did not yet exist.  In this same span of 

Genesis, the masculine Adam is referred to 22 times as haôadam (the 

man) -- Ge 1:27; 2:7(twice), 8, 15, 16, 18, 19, 20, 21, 22, 23, 25; 3:8, 9, 

12, 17, 20, 21, 22, 24; and 4:1.   

Why does the name Adam disappear once God creates the man?  It 

is because Godôs intention to create the dual creature Adam was 

thwarted when only the male was created in his image.  And why does 

the name suddenly return to use in Ge 4:25?  That passage states that 

Adam knew his wife Eve, and they conceived Seth.  This is the 

beginning of the linage of Adam that God had intended from the 

                                                      
13 The word for ñto ruleò in verse 26 is radah (hdr  - Strongs 7287).  The vahv (w) 
suffix to radah is a plural feminine pronominal suffix.  Thus, the word translates ñlet 

them rule.ò 

14 Without the dual creature understanding of Adam, the verse 26 phrase ñLet them 

have dominionò is inexplicable.  Adam is singular, yet the verse speaks of ñthemò 

having dominion.  It is probably for this reason that the KJV mistranslates the proper 
name Adam here as ñman.ò   

15 This phenomena is not apparent in the KJV translation.  The KJV correctly renders 

haôadam as ñthe manò most of the time, however ten times it incorrectly renders it as 

the name Adam -- Ge 2:19, 20, 21, 23; 3:8, 9, 17, 20, 21; and 4:1.  The KJV also 

performs the opposite error.  Twice it renders the name ñAdamò as ñmanò ï Ge 1:26 
and 2:5.   



 

   43 

beginning.  Therefore, with Eve taken from the manôs side, the dual 

Adam creature that God had originally intended was in existence and 

functioning.  After Ge 4:25 Genesis exclusively uses the name Adam 

instead of haôadam.  The name Adam is used in Ge 4:25; 5:1, 2, 3, 4, 

and 5.  Haôadam is nowhere used after Ge 4:25.   

3.5 Conflicting Commands for Eating Fruit of 

Every Tree 

There is an easily grasped evidence supporting the notion of Lilith.  

The evidence comes from conflicting commands given to the women of 

the first and fourth creation accounts regarding what trees they were 

allowed to eat.   

In the first creation account of Adam and a female in Ge 1:29, the 

verse states that God gave freedom to both the woman and the man to 

eat the fruit of every tree.  All trees were allowed.  However, Eve could 

have never received permission to eat of every tree.  It is clear from Ge 

2:17 that before Eve was even created, God issued a new command 

rescinding permission to Adam to eat of every tree.  Adam was no 

longer allowed to eat of the Tree of Knowledge.  Thus, at no time were 

both Adam and Eve allowed permission by God to eat of every tree.  

The only way to rectify this contradiction between the first and fourth 

creation accounts without resorting to verbal gymnastics is to conclude 

that the woman of the first creation account and Eve are not the same, 

and that the woman of the first account preceded Eve.  Only Lilith 

fulfills this role.   

3.6 The Common Name of Adam for both the Male 

and Female 

Ge 5:2 provides strong evidence for Lilith.  As we have already seen, 

the brevity of the account and the fact that they were both created and 

blessed in the same day implies that the first created male and female 

were fashioned at the same time.  However, there is further evidence 

for a co-creation.  The common name of Adam given to both the male 

and female alludes to their common creation from the ground.  Only the 

Lilith legend explains the simultaneous creation of both the male and 

female from the ground.   

Ge 5:2 states that in the day God created the male and female, he 

gave them both the name Adam.  This common name of Adam has 

long puzzled scholars and led ancient Rabbis to bizarre conclusions.  

For them the phrase implied that at Adamôs creation, both the female 

and male existed and were complete.  This meant a co-creation of male 
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and female in the same instant.  Recognizing the conflict of this with 

Eveôs later creation, the Rabbis attempted to address the problem with 

assorted odd scenarios.  Surprisingly it was rather widely held that 

Adam was originally created androgynous (i.e. with both male and 

female organs) or, as the Zohar and others hold, that Eve was somehow 

attached to his side.  With the Lilith legend, no such outrageous 

arguments are required.  Both male and female were created at the 

same time, but they were separate beings.   

The common name of Adam in the passage also suggests a common 

creation of the male and female from the ground.  This is because the 

name Adam is the masculine form of adamah (hmda  - Strongs 127), 

which means ógroundô.  God gave the name of Adam to the dual 

creature to reflect its origin from the ground.  It is interesting to note 

that if one were addressing the female half of the dual Adam creature, 

one would call it Adamah (woman).  Likewise, one would address the 

male half as Adam (man).   

Where and when the Serpent Adamah might have acquired her latter 

name of Lilith  is subject to speculation.  One fascinating possibility is 

that Adam named her this in Ge 2:19-20.  Those passages cover 

Adamôs naming of all the animals in his search for a companion.  The 

passages relate that ñevery beast of the fieldò (higher animals with 

minds and emotions) was summoned unto him to be named.  This 

would certainly include the Serpent Lilith, whom is specified as a beast 

of the field in Ge 3:1.  Thus, according to the literal reading of Ge 2:19-

20, God must have summoned the Serpent to Adam, and Adam must 

have named her.  Is it possible Adam gave her the name Lilith?  The 

passages state that Adam gave names to the creatures after their nature.  

Thus, if he named her as Lilith , her new name must have somehow fit 

her nature.  As we have already studied, Lilith , or Liyliyth, comes from 

the root layil (lyl  - Strongs 3915), which means ónightô.  One 

possibility is that Adam perceived the darkness surrounding the 

Serpent, and named her after this.  Another possibility is that she 

resisted his summoning for quite some time, and when she was finally 

compelled to arrive after it had become dusk or night.  This notion has 

some support from the Lilith legend, which states that she repeatedly 

resisted Adamôs call.   
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3.7 Why God Rescinded Permission to Eat of Every 

Tree; Why the Tree of Knowledge came to 

Exist; and Why Adam had to Guard the 

Garden 

Lilithôs legend can account for many events that transpired in the 

garden for which Genesis gives no explanation.  Her legend can explain 

why Godôs permission to eat of every tree was rescinded, why the Tree 

of Knowledge came to exist, and why God commanded Adam to guard 

the garden.   

As we have already seen, when God first created the man and 

woman he gave them permission to eat of every tree.  However, God 

later rescinded his permission.  Adam was no longer allowed to eat of 

the tree of knowledge of good and evil.  What could have transpired to 

so drastically change Godôs command?  The explanation is that in the 

beginning the Tree of Knowledge did not exist.  Only after Adam was 

placed in the garden did the tree come to exist, and once it existed, God 

forbid Adam from eating of it.  This is recorded in Ge 2:8-9 and 17.  In 

verse 8 God plants the garden and establishes the man there.  In verse 9 

God causes the Tree of Knowledge to grow from the ground.  In verse 

17 the man is forbidden from eating of the tree. 

Ge 2:8-10, 15 (KJV) 

8  And the LORD God planted a garden eastward in Eden; and there he put the 
man whom he had formed. 

9  And out of the ground made the LORD God to grow every tree that is pleasant 

to the sight, and good for food; the tree of life also in the midst of the garden, and the 
tree of knowledge of good and evil. 

10  And a river went out of Eden to water the garden; and from thence it was 

parted, and became into four heads. 
... 

15  And the LORD God took the man, and put him into the garden of Eden to dress 

it and to keep it. 
 

Ge 2:8-9, 15 (My Literal) 

8 And Jehovah God planted a garden eastward in Eden; and there he established 
the man whom he had formed.   

9 And Jehovah God grew from the adamah every tree pleasant to sight and good 

for food, and the tree of the life in the midst of the garden, and the tree of the 
knowledge of good and evil. 

10  And a river went out from Eden to water the garden; and from there it was 

parted, and became into four heads. 
... 

15 And Jehovah God took the man, and led him in the garden of Eden, to serve it 

and to guard it.   
 

Why did the Tree of Knowledge come to exist?  Verse 9 gives an 

important clue.  It indicates that the woman may have been responsible.  

The verse states that God grew the Tree of Knowledge ñfrom 
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haôadamah.ò  As we have seen, haôadamah can refer to either ñthe 

groundò or the ñthe woman.ò  Given that just a couple of verses earlier 

haôadamah was used in reference to the woman whose face was water 

watered by the mist, it seems clear that the passages are referring (at 

least poetically) to that woman.  Verse 9 could then be referring to the 

woman as the source of the tree.  The notion that the woman is 

responsible is supported by the word for ñgrewò in verse 9.  It is 

tsamach (xmu _- Strongs 6779).  This is the same word used in Ge 2:5 

to denote Adamôs responsibility for ñgrowingò cultivated crops.  This 

hints that the tree could have grown from the cultivating work of the 

woman.  Although it is clear in verse 9 that God is causing the growing 

of the tree, perhaps it is through ñthe womanò that God accomplishes 

this work.   

Note: Adam is created outside of garden.  He was put in the garden 

in verse 8.  Thus, the man was created outside the garden and that is 

where the mist erupted and watered the ground.  Only the Tree of Life 

is said to be in the garden.  The tree of knowledge is a subset of the first 

group, of every tree pleasant to the eye and good for food.  These trees 

are from the adamah defiled by the mist.   

Even if haôadamah is understood as meaning ñgroundò in verse 9, it 

can still be understood as poetically referencing the woman.  It is very 

telling that the passage stresses that God grew the tree from the ground.  

From where else would he grow them?  It is unnecessary to state the 

obvious.  When this superfluous mention of the ground is mated to the 

fact that just a few verses earlier the same ground was ruined by the 

mist, we understand that the passage could be poetically linking the 

woman of the defiled ground to the trees which God caused to grow in 

the garden.  Lilithôs legend provides the only basis for linking the 

defiling mist to the Tree of Knowledge.   

Many other events are happening in the garden at the same time that 

the Tree of Knowledge grows from the ground.  The Tree of Life also 

grows in the garden, as do many trees with similar characteristics to the 

Tree of Knowledge.  These are trees pleasant to the sight and good for 

food, as Eve uses very similar words to describe the tree of Knowledge 

in Ge 3:6.  In addition, a river begins to flow out of Eden into the 

garden, which lies on the eastern border of Eden.  And in the garden, 

the river splits into four heads.   

Lilithôs legend also explains why God gave Adam the command to 

ñguardò the garden in verse 15.  The Hebrew word is shamar (rms  - 

Strongs 8104).  The KJV renders it ñkeepò, but its literal meaning is 

more precisely to ókeep watchô or óto guardô.  The command to guard 

the garden implied there was a new threat against it.  The new 
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circumstances may be the aftermath of Adamahôs rebellion.  Indeed, 

Adam should have certainly been more on guard for the rebellious 

Serpent, whom is Lilith.   

That circumstances in the garden changed is also supported by verse 

15.  It states that God ñtookò hold of the man and began ñto lead himò 

in the garden.  The man was already put in the garden in verse 8.  This 

taking of the man implies he was taken from a situation to another 

where God began to be personally involved with him.  This change of 

situation could be Lilithôs rebellion.   

There is yet another fascinating and peculiar word choice in the 

passage.  The word I render as ñand led himò in verse 15 is 

vôyanachahav (sp wh:xny:w).  The KJV renders it ñand put himò, taking 
its root to be yanach (xny  - Strongs 3240), which means to óto putô or 
óto let aloneô.  Given this etymology, the meaning of óto set aloneô is 

suggestive of a separation of Adam from a mate, this being Lilith.  

However, the YLT and other modern translations take the word to be 

from the related root nuwach (xwn - Strongs 5117), which means óto 
restô from work or any arduous effort or calamity.  This meaning also 

fits very nicely with the Lilith legend, as the passage can be read to say 

that God caused Adam ñto restò from all his troubles.  These troubles 

would certainly be the rebellions of Lilith.   

I hold out yet another possibility for the root of vôyanachahav.  By 

my analysis the root is probably nachah (hxn  - Strongs 5148), which 

means óto leadô or óto carryô.  This would mean that God then became 

personally involved with Adam and led the man in garden, in order that 

the man might serve and guard it.  My identification of the root as 

nachah is based on the only other two exact spellings of wh:xny:w in the 

Bible.  They come in Ge 19:16 and 1Ki 13:29.  The KJV renders the 

word ñand set himò and ñand laid itò in each verse respectively.  

However, the more literal translation of the word in each verse is ñand 

led him.ò  In Ge 19:16 the angels took hold of Lotôs hands, and his 

familyôs hands ñand led himò outside the city.  In 1Ki 13:29 the prophet 

took the manôs body ñand led (carried) him to the ass.ò  In 1Ki 13:29 

there is a preposition ñtoò in the Hebrew which is un-translated in the 

KJV.  One could not ñlay him to the assò, but one could ñlead (carry) 

him to the ass.ò   

Ge 19:16 (KJV) 

And while he lingered, the men laid hold upon his hand, and upon the hand of his 

wife, and upon the hand of his two daughters; the LORD being merciful unto him: 

and they brought him forth, and set him without the city. 

1Ki 13:29 (KJV)  

And the prophet took up the carcase of the man of God, and laid it upon the ass, 

and brought it back: and the old prophet came to the city, to mourn and to bury him. 
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3.8 Adam Became Alone 

One of the more profound evidences for the existence of Lilith comes 

in Ge 2:18.  In the literal Hebrew of the verse, God declares that it was 

not good that Adam ñhad become alone.ò  This means that before Eveôs 

creation there existed a period of time where Adam was not alone and 

had a companion.  Furthermore, some event must have transpired to 

make him become alone.  Only Lilithôs legend explains these facts.  

She was the manôs initial companion, and he became alone after she 

rebelled.   

In the literal translation of Ge 2:18 in Table 3-7, the key word 

reveling that the man became alone is hayowt (twyh).  Hayowt is 3
rd
 

person perfect tense of the verb hayah (hyh - Strongs 1961), which 

means óto becomeô.  Thus, Hayowt means óhe had becomeô.  This 

indicates that the man had become alone at some point in the past.  

Thus, he was not always alone and must have had a companion before 

Eve.  Lilith is the only viable explanation for this previous companion.  

The man had become lonely after she rebelled and fled the garden.  For 

this reason, God laments that the man had become alone and purposes 

to make a new companion for him.   

Ge 2:18 (My Literal) 

And said Jehovah God, it is not good the man had become alone.  I shall make for 

him a help as shown before him. 
 

w:db:l  Mda:h twyh bwj  al  Myhla  hwhy rmay:w 
to his separation the man he had become good not God Jehovah and said 

Table 3-7: A Transliteration  of Ge 2:18, Part 1 

The notion that Adam became alone also solves two nagging 

theological issues.  First, why would God create Adam alone, 

especially when God created companions for all the animals?  In 

addition, why were the beasts of the field searched with any real hope 

of finding a suitable helpmate for the man?  The answer to the first is 

that the man was not created alone.  He was created with a companion 

Lilith  who rebelled and fled.  Moreover, the beasts of the field were 

searched for a companion, because the manôs fled companion, the 

Serpent Lilith, was considered one of these beasts of the field.  Recall 

the Serpent was called a ñbeast of the fieldò in Ge 3:1.   

Lilithôs legend also helps explain the timing of Eveôs creation.  Eve 

was created immediately following the manôs failed search among the 

beasts of the field.  We have already seen that the Serpent Lilith must 

have been summoned at this time, and that Adam must have given her a 

name.  Adamôs naming of the creatures demonstrated his mastery and 

lordship over them.  Thus, Adamôs naming of Lilith would denote an 
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act of mastery over her.  We could certainly expect Lilithôs utter 

rebellion at this point, for she would not submit to the man by her 

demonic nature.  In her utter rebellion, she became physically 

transformed into a winged creature.  Indeed, after this point the Bible 

refers to Lilith as the winged Serpent fleeing before God.  At this point 

reconciliation with Adam is impossible, and thus Eve is made in the 

immediately following verses.   

Why did God wait until this moment of utter rebellion by Lilith to 

replace her with Eve?  Like Lucifer, Lilith had the right to choose her 

destiny.  Even though she was defiled by the mist, God blessed her and 

told her she to multiply with the man and fill the earth (Ge 1:28).  The 

man was given ascendancy over the woman, but through Adam, she 

could inherit Godôs blessings.  Even though God knew Lilith would 

ultimately rebel against Adam, God waited for her actual utter rebellion 

to take place before judging her for it.  By his holy and just nature, God 

does not punish the sinner before the sin.  After Lilithôs irreversible 

rebellion God took the step of creating Lilithôs replacement, Eve.  Note 

this notion implies that before Lilithôs utter rebellion at this point, she 

was in a defiant, yet not wholly rebellious state (at least from Adamôs 

perspective).  This is consistent with the Lilith legend, which states she 

repeatedly refused Adam before finally transforming herself at one 

encounter by uttering the holy name of Jehovah. 

3.9 A Helpmate was shown to Adam before Eve 

We are not finished with the evidences for a previous helpmate in Ge 

2:18.  Perhaps the most provocative evidence for Lilith in the Bible 

comes in the second half of the verse.  As shown in the literal 

translation of Table 3-8, the literal Hebrew concludes with an amazing 

statement.  It states that a helpmate was shown to Adam before Eve 

existed.  The key word leading to this interpretation is kônegedôv 

(w:dgn:k).  It literally means óas shown before himô.  The root word is 
neged or its sister nagad (dgn - Strongs 5048, 5046).  Neged means 

óbeforeô, as in being in front of something.  Nagad means óto showô.  

Neged and nagad are essentially the same word with different implied 

shades of meaning.  When something is placed neged (before) a person, 

it is nagad (shown) unto him.  Kônegedôv is the neged root prefixed 

with a kahf (k) inseparable preposition meaning óasô and suffixed by a 
vahv (w) singular masculine pronominal suffix meaning óhimô.  Thus 
kônegedôv literally means óas shown himô or óas [set] before himô.  

Perhaps it is best to just combine both shades of meaning into a 

composite translation, óas shown before himô.    
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w:dgn:k rze  w:l hvea  
as shown before him a help for him I shall make 

Table 3-8: A Transl iteration of Ge 2:18, Part 2 

As seen in the literal translation below and the word-by-word 

breakdown in Table 3-9, the phrase ña help as shown before himò is 

used again in Ge 2:20.   

Ge 2:20 (KJV) 

And Adam gave names to all cattle, and to the fowl of the air, and to every beast of 

the field; but for Adam there was not found an help meet for him. 

 

w:dgn:k rze  aum al  Mda:l:w 
as shown before him a help was found not But for the man 

Table 3-9: A Transliteration of Ge 2:20 

The use of kônegedôv in verses 18 and 20 has long puzzled translators 

and commentators.  Although the wordôs literal meaning is simple 

enough to understand, its implication is perplexing.  The literal Hebrew 

implies that Adam had personally seen a previous mate right in front of 

his face.  Traditional interpreters go to great lengths to explain this.  

They are forced to revert to tortured Hebrew and allegory to explain the 

literal Hebrew.  The KJV goes so far as to completely ignore the word 

in its translation of both verses.  Many commentators hold that 

kônegedôv indicates that Adamôs helpmate would be before him, near, 

close, and personal.  However, these explanations would really only 

make sense with the absence of the kahf preposition.  Adam Clark 

attempts to explain kônegedôv as implying that Eve would be standing 

before or opposite to Adam in the since of being ñone likeò or ñas 

himself.ò 
16

  However, having kônegedôv to connote this allegorical 

meaning is tortured Hebrew.  Rashi argues a similar meaning for the 

word, in that it indicated ñoppositeò and ñopposed to him.ò  Rashi 

explains that this meant that ñif he is worthy she shall be a help to him; 

if he is unworthy she shall be opposed to him, to fight him.ò  Thus 

suffers similar problems to Clarkeôs translation, and provides a 

completely unsubstantiated claim for what the word implies.   

All explanations outside of the Lilith legend fail to address the 

literal Hebrew of verses 18 and 20.  Those passages are clear that God 

was going to make for Adam ña help as shown before him.ò  This 

implies that before Eve even existed, a helpmate stood before Adam 

and was shown to him.  Besides Lilith, nothing can explain this 

previous woman.   

                                                      
16 Complete Commentary to the Old Testament, Adam Clark. 
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3.10 Adam Declares Eve was a Second Creation 

One of the more astounding evidences for Lilith comes from Adamôs 

own lips in Ge 2:23.  Although it is not clear from the KJV below, in 

the original Hebrew when Adam first awakes from his slumber to 

discover the newly created Eve, Adam is clearly comparing Eveôs 

creation to a previous one.   

Ge 2:23-24 (KJV) 

23 And Adam said, This is now [hapaôam] bone of my bones, and flesh of my 

flesh: she shall be called Woman, because she was taken out of Man. 
24 Therefore shall a man leave his father and his mother, and shall cleave unto his 

wife: and they shall be one flesh. 
 

The key word in verse 23 that implies a previous creation is hapaôam 

(Mep:h).  The KJV translates this word as ñnowò, but this is not 
accurate.  Hapaôam stems from the root paôam (Mep - Strongs 6471), 

plus an indefinite heh (h ) article.  The KJV often just translates 

Hapaôam and paôam as simply as ñtimeò or ñnowò (as in Ge 2:23), but 

the words more properly mean ñoccurrence.ò  Hapaôam especially 

refers to the case of something that happened before repeating again at 

ñthis time.ò  Perhaps the fullest English translation is ñat this 

repetition.ò   

The meaning of óat this repetitionô is clearly supported by the 

wordôs repeated use throughout the Bible.  The hapaôam variant is used 

twelve times in the Bible, and in each instance, it used to denote the 

subsequent repeat of an event after its first occurrence.  For example, 

the first use of hapaôam elsewhere in the Bible comes in Ge 18:32 

below.  The passage follows a long series of question that Abraham has 

asked of God.  God has patiently responded to these questions.  In verse 

32 Abraham asks God to tolerate his final speaking hapaôam (ñat this 

repetitionò, ñthis onceò in the KJV).  In the verse hapaôam clearly 

refers to the latest occurrence of a repeating event, namely Abrahamôs 

continuing series of questions to God.   

Ge 18:32  (KJV) 

And he said, Oh let not the Lord be angry, and I will speak yet but this once 

[hapaôam]: Peradventure ten shall be found there. And he said, I will not destroy it for 

tenôs sake. 
 

The meaning of hapaôam is also demonstrated in its next three uses in 

Ge 29:34, 29:35, and 30:20.  In these passages Leah is explaining how 

after the birth of each of her sons, hapaôam (ñthis timeò or ñnowò in the 

KJV) something would change.  So once again, we see that hapaôam 

refers to the latest occurrence of a repeating event.  Note that the birth 

of Leahôs first son does not use hapaôam.  This is because by the 

wordôs definition it would not be appropriate to use it for the initial 

event of a sequence, for it has not yet repeated.  The further solidifies 
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hapaôam as meaning ñat this repetition.ò  The remaining instances of 

hapaôam in the Bible (Ge 46:30; Ex 9:27, 10:17; Jud 6:39, 15:3, 16:18, 

and 16:28) demonstrate the same usage.  A study of the paôam parent 

word shows it has essentially the same meaning also.   

Ge 29:34  (KJV) 

And she conceived again, and bare a son; and said, Now this time [hapaôam] will 

my husband be joined unto me, because I have born him three sons: therefore was his 

name called Levi. 

Ge 29:35  (KJV) 

And she conceived again, and bare a son: and she said, Now [hapaôam] will I 

praise the LORD: therefore she called his name Judah; and left bearing. 

Ge 30:20  (KJV) 

And Leah said, God hath endued me with a good dowry; now [hapaôam] will my 

husband dwell with me, because I have born him six sons: and she called his name 
Zebulun. 

 

Given the above understanding of hapaôam, it is clear in Ge 2:23 that 

Adamôs remark about Eveôs creation being hapaôam is in reference to a 

previous creation ï namely Lilithôs.  My literal translation of the 

passage is below.  Table 3-10 gives a word-by-word breakdown of the 

translation.  Note that Eve is repeatedly referenced by the odd pronoun 

ñthisò in the passage, apparently because the origins of her title as 

woman are being discussed.  The Hebrew word for woman, Ishshah, is 

thus Eveôs original name, before being renamed Chavah (i.e. Eve) later 

by Adam.   

Ge 2:23 (My Literal) 

And the man said, ñThis [i.e. Eve] is as this repetition bone from my bone and flesh 

from my flesh.  For this [i.e. Eve] shall be called Ishshah, because from man this 
[Eve] was taken.ò 

 

rvb:w  y:mue:m Mue Mep:h taz  Mda:h  rmay:w 
and flesh from my bone bone this repetition This the man And said 

 

taz  hxql  sya:m yk hsa  arqy  taz:l  y:rvb:m  
this she was 

taken 
from 
man 

because woman shall be 
called 

for this from my 
flesh 

Table 3-10: A Literal Translation of Ge 2:23 

Given the literal Hebrew, the passage must be understood as saying that 

the man awakes and exclaims, ñAt this repetition is this [i.e. Eve], bone 

from my bone and flesh from my flesh.ò  From this, it appears that 

Adam was expecting his replacement mate to be created from the dust 

of the earth, like Lilith, but instead his new mate was created from his 

own flesh.  She was not a creation from the dust.   

I find that there is only one semi plausible refutation to the 

implication of hapaôam referring to Lilithôs creation.  One might argue 

that Adam may have been referring to his own previous creation with 

hapaôam.  Adam may have been expecting Eve to be created like him 
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from the dust, but hapaôam (at this iteration) God created her from 

Adamôs flesh and bone.  However, this counter argument suffers 

because the grammatical appropriateness of Adam using the term 

hapaôam is diminished.  The parallelism of a repeating event required 

by hapaôam is simply weaker in comparing Adamôs creation to Eveôs 

than it is that comparing Lilithôs creation to that of her replacement, 

Eve.   

There is one final amusing note to make on the passage.  Verse 23 

relates that Adamôs initial name for Eve was Ishshah (hva  - Strongs 

802), meaning ówomanô.  He gave her this name is because she was 

taken out of iysh (vya - Strongs 376), meaning ómanô.  Ishshah is 

merely a feminine form of Iysh.  Iysh is a very common word to denote 

a man in the Bible.  It is used 1432 times.  However, verse 23 is the 

first time it is used in the Bible.  Before that time only the name Adam 

and the term haôadam (the man) are used to denote the man.  At this 

point, would not it have been more appropriate for Adam to say, ñI 

shall call you Adamah, because out of Adam you were takenò or ñI 

shall call you haôadamah, because out of haôadam you were takenò?  

Maybe he would have, if these more logical names had not already 

been taken by Lilith.   

3.11 The Serpent was the Most Cunning Mammal 

With this section we are now entering a series of discussions examining 

the various Biblical evidences identifying Lilith as the infamous 

Serpent of the garden.  The first evidences we shall discuss in this 

section are those that dispel the myth that the serpent must be a 

reptilian snake demonically inhabited by Lucifer.   This is a rather big 

hurdle to overcome, as in some circles this popular notion may be quite 

entrenched.  The popularity of the notion no doubt began with the 

KJVôs choice to render the Hebrew word nachash as ñserpentò, thereby 

invoking the image of a snake to the reader.  Dispelling this popular 

identification is made more difficult because a snake also seemingly 

explains Godôs curse upon the serpent to crawl upon its belly and eat 

dust (as the flicking tongue of snakes appear to taste the ground).  

However, as we shall see, the passages quite clearly state that the 

serpent was a mammal.  Moreover, it was the most intelligent and 

cunning of all mammals.  Lilith best describes this most cunning 

mammal. 

The first indication that the Serpent was not a snake comes from a 

simple logical exercise.  If  it was Godôs curse that transformed the 

Serpent into a snake that must go upon its belly and eat dust, then the 

Serpent could not have been a snake before the curse.  Otherwise, 
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Godôs curse for it to go upon its belly would have been pointless, as it 

would have no detrimental impact upon the creature.  The Scofield 

Study Bible takes this same position.  Scofield writes, "The serpent, in 

his Edenic form, is not to be thought of as a writhing reptile.  That is 

the effect of the curse (Gen. 3:14).  The creature which lent itself to 

Satan may well have been the most beautiful as it was the most ósubtleô 

of creatures less than man.ò  Therefore, even under the most entrenched 

position that the post-curse Serpent refers to a snake, the pre-curse 

Serpent must have been something else that walked on legs.  The 

position that the post-curse Serpent was a snake provides absolutely no 

clue to suggest what it might have been before its cursing.   

Note that I do not hold that the Serpent was transformed into a snake 

at its cursing.  Rather, Godôs cursing of its belly and its eating of dust 

refer to the mystical elements of the bitter water trial to which God is 

subjecting the Serpent Lilith.  This shall be discussed in detail in 

section 3.20, 

Does the Biblical text provide any clue as to who or what the 

Serpent was?  Yes it does.  Ge 3:1 states that that the Serpent was the 

most cunning ñbeast of the fieldò, or chayot haôsadeh.  The chayot 

haôsadeh are the final creatures created by Jehovah on creation day 5.  

Except for Adam, they are the highest life forms on the planet.  This is 

so because Genesisô describes God as continuously creating more 

complex life throughout each creation day.  The beasts of the field are 

the culmination of this creation event.  These would essentially be 

mammals ï mice, cats, dogs, wolves, bears, etc.  They have large 

complex brains and are soulish creatures who have the ability to display 

emotion.  This emotional capability is confirmed in Job 40:20, which 

says the chayot haôsade ñplayò with each other when food is plentiful 

and there is no want.  The characterization of chayot haôsade as higher 

mammals is confirmed throughout the Bible.  The term appears 24 

times in the Bible, and in each appearance is obviously applies to 

mammals who eat crops and/or hunt humans (lions, etc).  The 

emotional and intellectual capacity of the chayot haôsade is why only 

they and birds were brought before Adam as potential companions in 

Ge 3.  Only with these soulish creatures could Adam hope to have any 

type of emotional co-relationship.   

A literal translation of Ge 3:1 is provided below, as well as the KJV 

version.  A breakdown of the word-by-word Hebrew is provided in 

Table 3-11.  It is quite clear from the passage that the Serpent is a 
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member ñfromò all the beasts of the field.
17

  Thus, the serpent could not 

be a snake.  It must be a mammal.   

Ge 3:1 (KJV) 

Now the serpent was more subtil than any beast of the field which the LORD God 

had made. ... 

Ge 3:1 (My Literal) 

And the serpent became crafty from all beasts of the field which the Jehovah God 

had made. ... 

 
tyx  lk:m  Mwre hyh sxn:h:w 
beasts from all crafty became and the serpent 

 
Myhla  hwhy hve  rsa  hdv:h  

God Jehovah made which of the field 

Table 3-11: A Transl iteration of Ge 3:1 

At this point, it is fascinating to realize that Lilith would logically be 

classified as the most intelligent beast of the field.  She would not be 

fully classified as human; because that requires she bear the image and 

spirit of God like Adam.  Lilith bore the image and spirit of her father 

Lucifer.  Thus, she would be more beast than human.  Nevertheless, she 

would definitely be classified as the most cunning of these beasts.  She 

possessed a complete human body and mind, and she would have 

access to the amazing animating spirit of Lucifer within her.  To call 

her the most crafty and subtle creature from all the beasts of the field 

would be very apt.   

Lilith alone aptly fulfills the description of the Serpent as a beast of 

the field.  Otherwise, one must conclude that the Serpent was a primate 

(chimp, orangutan, etc), as these are generally considered the most 

intelligent mammals on the earth outside of man.   

3.12 The Serpentôs Extreme Intelligence and Ability 

to Speak 

The Serpentôs extreme intelligence and ability to speak can really only 

be explained by it being human.  The Lilith legend provides the only 

plausible origin for this human.   

Could the Serpent have been an ordinary animal that was somehow 

supernaturally given the power of speech?  The evidence says no.  The 

literal Hebrew of Ge 3:1 states that the Serpent itself is intelligent and 

crafty among all the mammals.  It is not an indwelling demonic spirit 

that imparts the Serpent with these abilities.  Intelligence and craftiness 

                                                      
17 The mem (m) inseparable preposition attached to chol (lk , meaning ñallò) clearly 
indicates the serpent came from all the beasts of the field.   
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are innate in the creature.  Indeed, the general tenor of Genesis implies 

that the Serpentôs intelligence and ability to speak is not supernatural or 

unexpected, but rather the natural created state of the being.  It certainly 

did not surprise Adam or Eve to see the Serpent talking.  Eve held a 

long discussion with the Serpent and was deceived by it.  It is 

inconceivable that she would express no surprise or inquire over seeing 

an animal speaking.   

There is only one instance in the Bible of an animal speaking 

through some type of supernatural intervention, and in that case, the 

feat was meant to astonish the witnesses.  The event comes in Nu 

22:28-30.  There Jehovah opens the mouth of Balaamôs ass to rebuke 

its rider.  Jehovah is using the ass to demonstrate the spiritual blindness 

which had come over Balaam, whose ways had become perverse to 

God.  The ass was able to see an armed angel blocking the way, but 

Balaam was not.  God supernaturally gave the ass speech as a rebuke to 

Balaam.  The absurdity of a talking ass wiser than its rider was meant 

to impress upon Balaam how perverse he had become.  While it is 

certainly conceivable that the Lucifer could manifest similar power and 

cause the Serpent to speak, Adam and Eveôs shock at the site should 

have certainly matched Balaamôs.  Neither Eve nor Adam expressed 

any astonishment at seeing the Serpent speak.  The Serpent must have 

been human.   

3.13 The Serpent Became Crafty  

One of the most provocative evidences that the Serpent must be human 

comes from Ge 3:1.  It states that the Serpent ñbecame craftyò above all 

beasts of the field.  As we shall see, only a human mind can become 

crafty.  Furthermore, the serpentôs act of becoming crafty mirrors 

Adamôs act of coming to know both good and evil through the eating of 

the tree of knowledge.  This strongly hints at the serpent being human 

and on par with Adam.  Only Lilith can explain this other human on an 

equal basis with Adam. 

Ge 3:1 states that the Serpent became ñcrafty.ò  The Hebrew word 

for crafty is aruwm (Mwre - Strongs 6175).  As the Gesenius lexicon 

and others point out, aruwm is simply the past participle of the root 

aram (Mre  - Strongs 6191).  Thus, aram and aruwn are the same word 

(i.e. Strongs should not have assigned separate numbers).  Aram has 

two meanings.
18

  Either it can mean ónakedô, or it can mean óprudentô 

                                                      
18 When the aram root means ónakedô, Strongs identifies it as arom (Mre  - Strongs 

5903) or its variant spelling ayrom (Mrye ).  When the aram root means ócraftyô, 
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or ócraftyô.  Gesenius holds that the rootós most literal meaning is 

ónakedô, and that it also came to mean ócraftyô in the sense that when 

oneôs mind is made ñnakedò to malevolent thoughts, it becomes crafty.  

Thus to have a ñnakedò mind (open to devious thoughts) is to be crafty.   

That aram has the dual meanings of ónakedô and ócraftyô is easily 

demonstrated.  The exact root spelling of aruwm in Ge 3:1 (sp Mwre) 
appears 19 times in the Bible.  Of these 19 times, the KJV renders it 9 

times as ónakedô.  The other 10 times the KJV renders it óprudentô or 

ócraftyô.  Thus, the exact same word has two meanings.   

Based on its dual meanings, the actual meaning of aram in any 

passage can only be determined based on the context in which the word 

is used.  Therefore, Ge 3:1 can be poetically understood to say that the 

Serpent ñbecame nakedò instead of ñbecame crafty.ò  Indeed, both are 

statements true.  The serpent became naked of mind in order to become 

crafty.  Why is this important?  In Ge 3:7, when Adam and Eve ate of 

the Tree of Knowledge, their eyes were opened and they knew they 

were ayrom (Mrye , ñnakedò).  Thus, when Adam and Eve ate of the 

Tree, they became ayron (naked).  Likewise, when the Serpent became 

crafty, it became aruwn (Mwre, i.e. naked of mind).  This poetic word-

play suggests that events surrounding the Serpent becoming crafty must 

have been very similar to events in which Adam and Eve ate of the tree 

of knowledge.  This notion is also supported by simple logic.  When 

Adam and Eve ate, they also must have become crafty like the Serpent, 

for they gained knowledge of good and evil and their minds were 

ñopenedò, becoming exposed to devious thoughts.  

The parallelism between the Serpentôs craftiness and Adam and 

Eveôs nakedness can be further demonstrated.  Ge 3:1 states that the 

Serpent ñbecameò crafty.  Thus, the Serpent was not always ñcraftyò, 

but through some transformative event, it ñbecameò crafty.  The 

Hebrew word for ñbecameò is hayah (hyh ï Strong 1961).  This is the 

same key root of the word in section 3.8 showed that Adam ñhad 

becomeò alone.  The first time that hayah appears exactly spelled 

elsewhere in the Bible (sp hyh) comes in Ge 3:22.  There it is stated 

that in eating of the Tree of Knowledge the man Adam ñbecameò 

(hayah) as God in knowing good and evil.  Thus, based on its PFA, the 

mystical meaning of hayah denotes the transformational event of a 

person beginning to know good and evil through eating of the Tree of 

Knowledge.  This implies the Serpent ate of the Tree of Knowledge and 

ñbecameò crafty, knowing good and evil.   

                                                                                                                    

Strongs identifies it as aram or aruwn.  However, all the words are the same and often 
share the same spelling in passages. 
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Ge 3:22  

And the LORD God said, Behold, the man is become (hayah) as one of us, to know 
good and evil: and now, lest he put forth his hand, and take also of the tree of life, and 

eat, and live for ever: 
 

Few details are available concerning the Serpent Lilithôs possible eating 

of the tree of Knowledge.  Unlike Adam, for her it was probably not a 

condemning event.  There was no command given to her not to eat of 

the Tree.  Indeed, the Serpent is only judged by God for using its 

craftiness to deceive Eve and causing her and Adam to fall.   

In summary, when Genesis relates that the Serpent ñbecame craftyò, 

it relating some significant clues about the Serpent.  First, only a human 

mind can become crafty.  Furthermore, the act of becoming crafty 

implies the Serpent ate of the Tree and ñbecame nakedò of mind, just as 

Adam ate of the Tree and ñbecame nakedò with the knowledge of good 

and evil.  This word play and parallelism between the Serpent and 

Adam suggests the Serpent was human, and on a par with Adam.  Only 

Lilith explains this humanôs origins.   

3.14 A Nachash Serpent Implies a Demonically 

Inhabited Human 

There is further intriguing clue that the Serpent was not only human, 

but that it was a demonically possessed woman.  This hint stems from 

the definition and etymology of the Hebrew word translated as 

ñserpent.ò  This word indicates that the Serpent may have shared the 

traits a demonically inhabited medium or soothsayer, who use 

indwelling familiar spirits to gain power and / or knowledge.   

The word translated as Serpent is nachash (vxn  - Strongs 5175).  

According to the Gesenius lexicon nachash comes from a root which 

means óto whisperô or óto hissô.  vxn  can also mean óto divineô, or óto 

enchantô (Strongs 5172, 5173).  Gesenius relates that this later meaning 

stemmed from the word describing the whispers of the soothsayers. 

Like modern day mediums or channelers, Biblical soothsayers gained 

their powers through an indwelling demonic spirit.  They spoke the 

words of these spirits in their trances.  Also like modern mediums, 

these inhabited soothsayers were mostly women.   

Nachash appears 31 times in the Bible with the meaning of serpent.  

10 of those appearances are in reference to the Serpent.  It appears 11 

times with the meaning of ódivinationô.
 19

  Each time nachash is 

translated as serpent, it refers to a supernaturally inhabited creature of 

                                                      
19 Nechash divination is mentioned in:  Ge 30:27, 44:5, 44:15; Le 19:26; Nu 23:23, 
24:1; De 18:10; 1Ki 20:33; 2Ki 17:17, 21:6; and 2Ch 33:6.   
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cursing.  Nowhere in the Bible does nachash clearly refer to an 

ordinary snake.   

The first time nachash is used in the Bible outside of Ge 3 is Ge 44:5.  

There it refers to divination.  Nechash divination is mentioned 11 times in 

the Bible.  Each time it is performed by humans.  This indicates that the 

Serpent must be a demonically inhabited human.   

The indwelling demonic spirit of a soothsayer is called her familiar 

spirit.  This familiar spirit is summoned by her so that it might inhabit 

her and thereby impart information or power to her.   

This ancient soothsayer corresponds to todayôs modern channeler, 

who claims to have an indwelling demonic spirit that temporarily takes 

over her body, animates her with its life-force, and thereby gives her 

knowledge or power.   

The indwelling spirit temporarily takes over the womanôs 

consciousness, animates her with its life-force, and thereby gives her 

knowledge or power.  The soothsayerôs indwelling owb familiar spirit 

was either the spirit of the dead returned to earth, or the spirit of a 

soothsaying demon.  Some believe that when the soothsayer professed 

to be indwelt with the spirit of the dead, they were in fact possessed by 

a demon falsely claiming to be that spirit.  The ancient medium or 

soothsayer corresponds to todayôs modern channeler, who considers 

herself under the controlled possession of an indwelling demonic spirit.  

The etymology and exact meaning of the word owb is in doubt.  

Gesenius links owb to a sister Arabic root meaning óto returnô, 

especially at night in search of water.  The Hebrew counterpart may 

have more appropriately meant óto bear waterô.  A noun variation of 

this root is found in the Hebrew of Job 32:19, where the plural obot (sp 

twba:k) is used for ówater skinsô or óbottlesô.  In this sense, owb came 

to represent a familiar spirit because spirits were associated with water.  

A moving spirit was compared to a flowing stream.  Hence, a spirit 

inhabiting a medium was as bottled water, or an owb.   

However, as we shall see, the Hebrew word for Serpent provides 

evidence that it was no snake, but rather a demonically inhabited 

human.  Furthermore, this human was an agent of cursing and very 

likely a female. 

3.15 The Fleeing Serpent Leviathan as Lilith 

In identifying Lilith as the Serpent of the garden, we can thereby link 

her to Biblical passages concerning the serpent Leviathan.  Leviathan is 

widely acknowledged to be another guise or title for the Serpent of the 

garden.  From Leviathan many aspects of Lilithôs legend can be 

confirmed.  In the Bible Leviathan is described as a serpent fleeing 
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from God.  It dwells in the seas, and its head shall be crushed in a day 

of judgment. These facts confirm key aspects of Lilithôs legend.  

Namely, that she fled as a fugitive from the garden, that she came to 

inhabit the seas, and that in the Day of Judgment the promised seed of 

Eve would crush her head. 

Note that the title Leviathan may be based on a real sea creature, 

perhaps a whale or other large animal, just as the title of the Serpent 

may have been based loosely on a snake.  However, the mystical 

Leviathan was no mere animal.  He is the king of all sons of pride (Job 

41:34).   

Leviathan is mentioned in the Bible in 7 times - Job 3:8, 26:13, 

41:1; Ps 74:14, 104:26; Amos 9:3; and Isa 27:1.  Two of the more 

informative references are Job 26:13 and Isa 27:1.  Those passages 

describe Leviathan as a ñfleeing serpent.ò  My literal translations are 

given below, along with the word-by-word break down is in Table 3-12 

and Table 3-13.  The word for ñfleeingò in Job 26:13 is bariyach (xyrb  

- Strongs 1281).  In Isa 27:1 the word is barach (xrb  - Strongs 1272), 

the root of the prior bariyach.  Both variants mean to break off and ôto 

fleeô or óto escapeô, as in being a fugitive.
20

  Thus, Leviathan is 

described as fleeing and being a fugitive from some situation.  This 

matches a key element of Lilithôs legend ï that she sprouted wings and 

fled from the garden.   

Job 26:13 (My Literal) 

By his spirit he has garnished the heavens; his hand forms through twistings the 
fleeing  serpent. 

 

xyrb  sxn  w:dy hllx  hrps  Myms w:xwr:b 
fleeing serpent his hand forms 

through 

twistings 

he has 
garnished 

the 
heavens 

By his spirit 

Table 3-12: A Transliteration of Job 26:13 

From Isaiah 27 we also learn that in a day of judgment, God shall slay 

Leviathan.  This matches Lilithôs legend that Eveôs promised seed 

would crush the Serpentôs head.   

Isa 27:1 (My Literal) 

In that day Jehovah shall appoint with his sword the stiffnecked and the great and 

the strong upon Leviathan the fleeing serpent and upon Leviathan the twisted serpent; 

and he shall slay the dragon which is in the sea. 

                                                      
20 Note that the KJV incorrectly translates both bariyach and barach in the passages.  

In Job it mistranslates bariyach as ñcrookedò and then in Isaiah it mistranslates barach 

as ñpiercing.ò  The ASV, YLT, ILB, and many other modern translations correct these 
errors.   
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w:brx:b  hwhy dqpy awh:h Mwy:b 
with his sword Jehovah he shall appoint that In day 

 

Ntywl le  hqzx:h:w hlwdg:h:w hsq:h  
Leviathan upon and strong and the great the stiffnecked 

 

Nwtlqe  sxn  Ntywl le:w xrb  sxn  
twisted serpent Leviathan and upon fleeing serpent 

 

My:b rsa  Nynt:h ta  grh:w 
in sea which is the dragon et and he shall slay 

Table 3-13: A Transliteration of Isa 27:1 

From the Isaiah passage, we learn other fascinating facts concerning 

Leviathan.  In the great Day of Judgment, certain wicked people are 

slain by Jehovah and ñappointedò or ñreckonedò upon Leviathan.  

These people are the stiffnecked and prideful, the great and powerful, 

and the strong.  As we shall see in later sections, this is consistent with 

Lilithôs role in the judgment of the end days.  More remarkably, Isaiah 

implies there are two Leviathans.  There is the fleeing Leviathan, and 

there is the twisted or torturous Leviathan.  Kabbalistic writings have 

explained that these represent two aspects of Lilith, one being male (the 

Fleeing Serpent) the other female (the Twisted Serpent).  In Isa 27:1, 

the dragon refers to the body, and Leviathan refers to the spirit.  In the 

mystical writing of the brothers Jacob and Isaac Hacohen of Castile, 

which predates the Zohar by a few decades, Lilith was created like 

Adam as an androgynous being.  Just as Eve was attached to Adamôs 

side, so too was Samael attached to Lilithôs side.
21

  As we shall see in 

later sections, the Zohar also speaks of two Liliths.  There is Evil Lilith 

and Sinful Lilith.  These are heavily mystical topics that will be 

covered later.  For now, let us continue to investigate the clear 

evidences linking Lilith to Leviathan.   

In its discussion of Leviathan, Psalm 74:14 confirms more element 

of Lilithôs legend.  It states Leviathan dwells in the seas (as does Psalm 

104:26).  This confirms the Lilith legend that she came to dwell in the 

sea.  Psalm 74 also speaks of God crushing the heads of Leviathan.  

This confirms Leviathanôs identity as the Serpent, as it again matches 

Godôs curse on the Serpent in Genesis that Eveôs promised seed would 

crush the head of the Serpent.  The plural ñheadsò in Psalm 14 is in 

probable reference to the multiple ñdragonsò in verse 13 (the bodies) 

and the two Leviathans (spirits) in Isa 27:1.   

                                                      
21 The Hebrew Goddess, Raphael Patai, p. 231. 
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Psalm 74:13-15 (KJV)  

13Thou didst divide the sea by thy strength: thou brakest the heads of the dragons 
in the waters.  

14Thou brakest the heads of leviathan in pieces, and gavest him to be meat to the 

people inhabiting the wilderness.  
15Thou didst cleave the fountain and the flood: thou driedst up mighty rivers.  
 

Psalm 74:13-15 (My Literal)  

13 You broke the sea in your strength: you broke to pieces the heads of the dragons 

in the waters.  

14 You crushed the heads of leviathan, and deliver him to be food for people for 
dry places.  

15 You broke open the fountain and the flood: You had dried up mighty rivers.  

 

Myyu:l Me:l  lkam  wn:ntt Ntywl ysar  tuur  hta 14 
for dry places for the 

people 

food deliver it Leviathan heads of crushed You 

Table 3-14: A Transliteration of Psalm 74:14 

There is another clue in Psalm 74 that Leviathan is Lilith.  It involves 

the drying up of the seas when Leviathan is slain.  The drying up is 

consistent with Lilithôs judgment in Isaiah 34.  Isaiah 34 has the only 

passages in the Bible that directly mentions Lilith by name.  There it is 

related that she dwells in the seas, and that in the day of the final 

judgment the waters of her abode shall be dried up.  Section 3.21 will 

discuss in detail the appearance of Lilith in Isaiah 34.  For now, it is 

sufficient to say that that Leviathanôs judgment in a dried sea matches 

that of Lilith  in Isaiah.   

The drying up of the seas in Ps 74:13-15 during Leviathanôs 

judgment can be seen in all three verses.  Verse 13 relates that in 

breaking the heads of the dragons, God will dry up the seas in which 

Leviathan lives.  The Hebrew word used is parar (rrp  - Strongs 

6565).  It means óto breakô, ómake voidô, or ócause to ceaseô.  It is very 

often used in the sense of ñbreakingò an oath.  In verse 13 it implies 

that God caused the sea to cease, or evaporate.  This notion is 

confirmed in verses 14 and 15.  Verse 15 recalls that it is in Godôs 

power to unleash floods and dry up mighty rivers.  Verse 14 tells us 

that Leviathan will be served up as food for people ñfor dry places.ò  It 

is not that Leviathanôs body will be transported to deserts, but the place 

of his abode and slaying will become dry.  This feeding of Leviathan to 

the people is considered a critical element of the great Banquet 

celebrating the triumph of Messiah at the end of the age.  According to 

rabbinic Aggadah, not only will Leviathanôs body be for food, but also 

its skin will be used to make tents for the people.
22

   

                                                      
22 B. Bab. Bath. 74b-75a; The Messiah Texts; Raphael Patai; p. 237.   
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Psalm 104:24-26  (KJV) 

24 O LORD, how manifold are thy works! in wisdom hast thou made them all: the 
earth is full of thy riches.  

25 So is this great and wide sea, wherein are things creeping innumerable, both 

small and great beasts.  
26 There go the ships: there is that leviathan, whom thou hast made to play therein. 
 

Amos 9:3 also provides evidence identifying the gardenôs Serpent as 

Leviathan.  In Amos God declares that he will hunt down transgressors 

wherever they may flee.  If they go to the bottom of the sea, then he 

will command haônachash (ñthe Serpentò) there to bite them.  Amos 

9:3 is generally acknowledged as a reference to Leviathan.  However, 

Leviathan here is called only haônachash (the Serpent), which is the 

precise title of the Serpent in the garden.  Thus, Amos 9:3 confirms that 

the Serpent of the garden is Leviathan, and that the Serpent dwells in 

the bottom of the sea.  This all matches the Lilith legend.   

Amos 9:3 (KJV)  

And though they hide themselves in the top of Carmel, I will search and take them 

out thence; and though they be hid from my sight in the bottom of the sea, thence will 
I command the serpent, and he shall bite them: 

 

There is one final bit of non-Biblical information confirming Leviathan 

is Lilith.  Leviathan also appears in the Apocryphal Book of Enoch.  In 

that book Leviathan is specified as being female.  She is also associated 

with the abyss of the ocean and the fountain of waters there.  As we 

saw earlier, these fountains of waters are the same source of Noahôs 

flood and the mist which arose to water the ground when Lilith was 

formed.  Lilithôs home is said to be the sea.   

First Enoch 60:7-8 

And that day will two monsters be parted, one monster, a female named Leviathan 

in order to dwell in the abyss of the ocean over the fountains of water; and (the other), 

a male called Behemoth, which holds his chest in an invisible desert whose name is 
Dundayin, east of the garden of Eden.  

3.16 Leviathan Created as a Golem like Adam 

There are three Biblical passages that indicate that Leviathan was 

created from the soil of the ground in the same fashion as Adam.  They 

were both created as golems.  In the Talmud and Kabbalah, golems are 

artificial men made by powerful Rabbis from dust and water and 

supernaturally animated to life.  The earliest Talmudic concepts of a 

golem are based largely on observations of Jehovahôs creation of 

Adam.  The Talmudic Aggadah asserts that after Adam was fashioned 

by God from the dust of the ground, but before he became nefesh 

(soulish) by the breath of Jehovah, he was a golem.  He was aware on a 

limited level, and able to receive visions from God, but he did not yet 

have a soul.  In Sanhedrin 38b, Aha bar Hanina said that in the first 

hour of Adamôs creation the earth was piled up.  In the second hour, 
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Adam became a golem.  In the third hour, the golemôs limbs were 

stretched out, and in the fourth, Adamôs soul was cast into him.   

The Talmudic use of the term golem to describe Adamôs pre-

animated body stems from Psalm 139:16.  There the Talmud holds that 

the psalmist David is quoting Adam in describing his own marvelous 

creation.  That the psalm concerns Adam is virtually certain, for in 

verse 15 what other man was made in secret and finely woven in the 

lower parts of the earth?  David declares that while his body was being 

formed in secret in the earth, his substance was not hidden from God.  

In verse 16 he declares that Godôs eyes saw golemôy (ñmy golemò).  

Golem (Mlg - Strongs 1563, 1564) means óto twistô, óto turnô, and 

hence óto shapeô.  Hence, David is declaring that God saw his shaped 

body while it still resided in the earth.  He concludes by stating that all 

of his twists and moldings were recorded in Godôs book on the days of 

their shaping.  There is ñnot oneò of them that was failed to be 

recorded.   

Ps 139:14-16 (KJV)  

14  I will praise thee; for I am fearfully and wonderfully made: marvellous are thy 

works; and that my soul knoweth right well. 

15  My substance was not hid from thee, when I was made in secret, and curiously 
wrought in the lowest parts of the earth. 

16  Thine eyes did see my substance, yet being unperfect; and in thy book all my 
members were written, which in continuance were fashioned, when as yet there was 

none of them. 

Ps 139:14-16 (My Literal)  

14  I will praise you; for I am fearfully and wonderfully made: marvellous are your 

works; and my soul knows it very well. 

15  My substance was not hid from you, when I was made in secret, and finely 
woven in the lower parts of the earth. 

16  Your eyes saw my golem; and upon your book all them is written of the days 

they were formed, and there is not one in them.   
 

The literal Hebrew of Job 26:13 in Table 3-12 shows that Leviathan 

was made much the same way as Adam.  In the KJV the passage states 

that Godôs hand had chullah, or ñformedò, the fleeing serpent.  

However, chullah means much more than just ñformed.ò  Chullah (sp 

hllx ) is a variant form of chuwl (lwx  - Strongs 2342), which means 

óto twistô or óto turnô.  Chullah implies a kneading and twisting, like a 

potter with clay.  This word brings to mind the twisting and kneading 

creation of Adamôs golem from the dust of the earth.  The use of 

chullah in Job 26:13 implies that the serpent Leviathan underwent a 

creation as a golem similar to that of Adam.  This is what we would 

expect from the Lilith legend.   

There is more Biblical evidence establishing Leviathanôs creation as 

a golem similar to that of Adam.  Psalm 104:26 states that God yatsarat 

(had formed) Leviathan in sea.  Yastsarat is the singular perfect tense 

form of the verb yatsar (ruy  - Strongs 3335), which means to form 
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through squeezing into shape, much as does a potter.  Thus, yastsarat 

means óyou had formedô, and its meaning implies a creation similar to 

that of Adamôs.  Indeed, the first use of yatsar in the Bible comes in Ge 

2:7.  There the passage states that God yatsar (formed) the man Adam 

from the dust of the ground and breathed into his nostrils the breath of 

life.  Thus, yatsar refers to the creation of Adamôs golem, before it yet 

had the soul of life in it.   

Psalm 104:24-26 (KJV)  

24  O LORD, how manifold are thy works! in wisdom hast thou made them all: the 
earth is full of thy riches. 

25  So is this great and wide sea, wherein are things creeping innumerable, both 
small and great beasts. 

26  There go the ships: there is that leviathan, whom thou hast made to play 

therein. 
 

w:b qxv:l  truy  hz Ntywl Nwklhy twyna Ms 26 
in it for a derision you had 

formed 

this Leviathan travel ships There 

Table 3-15: A Transliteration of Psalm 104:26 

There is yet another clue that Leviathan was created as a golem.  It 

comes in Isa 27:1, which calls Leviathan a ñtwistedò serpent.  As can 

be seen from Table 3-13, the Hebrew word for twisted is aqallathown 

(Nwtlqe  - Strongs 6129).  It comes from the root aqal (lqe  - Strongs 

06127), which means óto bendô or ótwistô.  Thus, the second title of 

Leviathan as the twisted serpent implies a creation similar to that of 

Adam as a golem.   

In summary, there is much Biblical evidence supporting Leviathan 

as the Serpent Lilith created with Adam as a golem.  Out of the seven 

mentions of Leviathan in the Bible, three discuss the nature of its 

creation.  All three supports the notion that its creation was of similar 

nature to Adamôs, namely a twisting and shaping of soil from the earth 

like a potter.   
 

Golems in Rabbinic Tradition 

Based on the Adam and Lilith creation mythos (and the rituals of the 

bitter water trial, see 3.20.3), Rabbis came to believe that they could 

create artificial men by mimicking the means by which golems were 

animated in the Bible.  Therefore, the Rabbis could create artificial men 

using dust and water and certain animating forces.  However, such 

efforts were not without pitfalls.  For the Rabbis, Adam and Lilith 

represented the ultimate possible extreme outcomes from such an 

endeavor.  Adam was the flawless man created in the perfection of 

Godôs image.  Lilith was the imperfect man, created by a process that 

had gone awry and created a being lesser than human and not in the 
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image of God.  Because of this, in Rabbinic tradition Lilithôs creation 

emphasized the importance of purity for the two main ingredients in 

creating a golem.  Both the dust used to make the body and the 

water/breath used as animating forces must be pure.  Lilith was made 

with defiled waters that animated her with evil spirits.   

The Jewish tradition of the golem is a vast topic upon which many 

books have been written.  In the Talmud and Kabbalah golems are 

artificial men (and in at least one other case an artificial calf) made 

from dust and water and supernaturally animated to life by powerful 

Rabbis.  These creatures were not fully normal.  Golems lacked the 

power of speech and had tendencies to go out-of-control on destructive 

rampages.  This erratic, even demonic, behavior was often fueled by 

the Rabbisô mistakes in handling the golem, especially in its creation.  

The creation of a golem followed very strict procedures.  The 

overriding principle was purity of ingredients and purity of purpose.  

First, the Rabbi mixed clay, dust, and pure water, and fashioned this in 

the image of man.  The statue was then animated by placing the written 

name of Jehovah in its mouth or elsewhere in its body.  The Rabbis 

were also recorded as sometimes animating the golem by placing other 

mystical Hebrew words or letter combinations upon the golemôs body.  

The resulting golem was a brutish creature, with no soul, and no ability 

to speak.  It had the ability to hear and obey simple commands from its 

Rabbi creator.  Often golems obeyed these commands in a blindly 

literal manner, much to the detriment of their creators.  A common 

feature of golems is that over time they steadily grew larger and more 

powerful.  Eventually, the Rabbi had either to destroy the golem, or be 

killed by it.  The Rabbi could de-animate the golem by removing or 

erasing certain of the animating letters upon its body.   

The first evidence the sages saw for golems was in Adamôs creation.  

The Talmudic Aggadah asserts that after Adam was fashioned by God 

from the dust of the adamah (ground), but before he became nefesh 

(soulish) by the breath of Jehovah, he was a golem.  He was aware on a 

limited level, and able to receive visions from God, but he did not yet 

have a soul.  In Sanhedrin 38b, Aha bar Hanina said that in the first 

hour of Adamôs creation the earth was piled up.  In the second hour, 

Adam became a golem, a still unformed mass.  In the third hour, his 

limbs were stretched out, and in the fourth, his soul was cast into him.  

The Talmudic Aggadah even goes so far as to say that Adam was 

created from the dust of the earth on the Temple mount ï the same 

locale from which is taken the dust of the Sotah trial.  ñFrom what is 

clearest in the earth He created him, from what is most excellent in the 

earth He created him, from what is finest in the earth He created him, 
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from the place of divine worship [in Zion] He created him.ò
23

  Philo 

wrote, ñIt is conceivable that God wished to create his man-like form 

with the greatest care and for that reason he did not take dust from the 

first piece of earth that came to hand, but that from the whole earth he 

separated the best, from pure primal matter the purest and finest parts, 

best suited for his making.ò 

The history of the golem can be traced back to the Sefer Yesirah 

(Book of Creation, 2
nd

 century B.C.E. or older).  The book in turn was 

referenced by the Rabbis of the Talmud (4th century C.E.).  Perhaps the 

most striking example in the Talmud comes in Sanhedrin 65b.  There 

the creation of a golem by Rabbi Abba ben Rav Hamma ("Rava") is 

recorded.  

Sanhedrin 65b 

Rava created a man. He sent it before Rav Zera. He spoke to it, but it did not 
answer. He said, "You must have been created by one of my colleagues. Return to 

dust."  
 

Also in Sanhedrin 65b is related another incident.  There instead of 

creating a man, Rabbis Hanina and Oshaia used the ñBook of 

Creationò, or Sefer Yezirah, to create a calf.   

Sanhedrin 65b 

Rabbi Hanina and Rabbi Oshaia spent every Sabbath eve in studying the 'Book of 

Creation', by means of which they created a third-grown24 calf and ate it.  
 

The Sefer Yezirah is the title of two esoteric books.  The newer (early 

centuries of C.E.) added extra content to the more ancient version.  The 

older, used by Hanina and Oshaia, is the oldest and most mysterious of 

all the Kabbalistic works.  It was also known as Hilkoth Yezirah (Laws 

of Creation).  Portions of the book may be quite ancient.  However, the 

completed version has affinities with Babylonian, Egyptian, and 

Hellenic mysticism and its origin has been placed in the second century 

B.C.E., when such a combination of influences might be expected (J.E., 

XII, 602).  According to Rashi, the Hilkoth Yezirah is the same means 

by which Rava created his golem.  Rashi also claims that all the sources 

agree that the Hilkoth Yezirah explains how a golem is made.  This is 

important in that the Sefer Yetzirah is a mystical work, and never 

describes or delves into literal instructions for making a golem.  The 

procedure derived from the Sefer Yetzirah is described by Rabbi Aryeh 

Kaplan.  First, the creator should not do it alone, but should always be 

accompanied by one or two colleagues.  The golem must be made of 

                                                      
23 On the Kabbalah and Its Symbolism, Gershom Scholem, Schocken Books, 1960, 
p. 160, quoting an un-named source in the Midrash HaGadol on Genesis.   

24 A calf that has reached one third of its full growth.  Others interpret ñin its third yearò 
or ñthird born.ò   
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virgin soil, taken from a place where no man has ever dug.  The soil 

must be kneaded with pure spring water, taken directly from the 

ground.  If this water is placed in any kind of vessel, it can no longer be 

used.  The people making the golem must purify themselves totally 

before engaging in this activity, both physically and spiritually.  While 

making the golem, they must wear clean white vestments.  Creating a 

golem was primarily not a physical procedure, but rather, a highly 

advanced spiritual and meditative process.  This involved chanting 

appropriate letter arrays together with the letters of the 

Tetragrammaton.  Once the golemôs body was completed, this spiritual 

potential could be transferred to the clay form and animate it.  This was 

the process through which a physical golem would be brought to life.  

One must not make any mistake or error in the pronunciation of the 

rites.  No interruption whatsoever may occur.   

To the Sages of the Talmud, the creation of a golem was not in and 

of itself particularly remarkable.  The Talmud mentions the above 

episodes in Sanhedrin 65b in passing, during a discussion of other 

topics.  Anyone who could cleave to God sufficiently would be able to 

perform such a feat.  According to Jewish tradition, many other holy 

Rabbis and Sages also created human and animal Golems, such as 

Rabbis Channina and Hoshia, Ben Sira, Joseph's eleven brothers, and 

the Patriarch Abraham.   

The formula for creating a Golem has proliferated over the ages.  

However, the original formulas all used clay, dust, water, and 

empowering words.  The essential ingredients are:   
 

¶ Pure white robes  

¶ Purified clay  

¶ Purified dust  

¶ Purified water  

¶ Purity of purpose  
 

Creating the golem from clay took several hours.  The creator was to 

wear the pure white robes during the ritual, and it was important for 

him to maintain a purity of purpose during the entire creations process, 

and even for the entire life of the golem for that matter.  The first step 

was to mix the clay with the dust and water until a slightly malleable 

mixture was formed.  The creators then used bare hands to mold the 

figure of the golem from the clay.  Prayers to God were essential for 

success while forming the clay.  When the body was formed, an 

animating word of power was given to the creature.  This was usually 

either the Hebrew word for truth, emeth (t ma), or Jehovahôs 

Tetragrammaton.  Jehovahôs Tetragrammaton was usually written on 
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parchment placed under the golemôs tongue.  Emeth was normally 

inscribed upon the forehead of the golem, although it was sometimes 

inscribed behind the ears or engraved on amulets.  The golem could be 

destroyed by erasing the leading aleph (a) of emeth, turning it into meth 

(t m), meaning ñdeath.ò   

Purity of purpose was an essential ingredient in making a golem.  

Rabbi Eleazar of Worms stresses this, and the need for the assistance of 

others, at the end of his commentary on Sefer Yetzira.  He states that 

whoever occupies himself with Sefer Yetzira (Book of Creation) must 

purify himself and put on clean white clothes.  He must work together 

with two or with three persons.  He must take virgin soil never dug by 

man from a mountainous spot and mix it with flowing water, and make 

one golem.   

The greatest threat stemming from a lack of purity in the effort was 

not the failure to animate a golem.  Rather the greatest threat was to 

create an unstable beast, likely to turn upon it creator and others.  There 

are many such legends of golems gone awry.  Indeed, most golems at 

some point seem to go amuck.  This is doubtlessly in large part because 

of imperfect man competing with God in the act of creation.  One such 

legend concerns Rabbi Elias, who shaped the form of a man from clay 

and inscribed emeth on its forehead, thus granting it life.  The golem 

performed menial tasks for the Rabbi.  However, as its life continued it 

grew larger and stronger.  Elias felt threatened when the golem 

eventually grew overwhelmingly large.  Elias ordered the golem to lace 

its shoe, causing it to bend down low enough for Elias to reach its head.  

He then destroyed the golem by erasing the aleph from emeth, making 

it the word meaning ñdeathò, meth.  It immediately reverted to a 

gigantic pile of clay which toppled over, crushing Elias beneath.   

The most famous legend of golem creation concerns Rabbi Loew 

ben Bezaleel (1525-1609) in 16th century Prague.
25

  Rabbi Low, also 

referred to as the Maharal, created a nine-foot tall golem named Joseph 

from dust and clay.  When he was on the point of blowing the breath of 

life into the golemôs nostrils, two spirits appeared before him to inhabit 

the figure -- that of the demons Joseph and Jonathan.  Loew chose the 

former, the spirit of Joseph, because he had already revealed himself as 

the protector of the Rabbis of the Talmud.  However, Loew could not 

endow the golem with the power of speech because the living spirit 

inhabiting the Golem was only a sort of animal vitality and not a soul.  

He possessed only small powers of discernment, being unable to grasp 

                                                      
25 This story could be based on an earlier legend concerning the Rabbi Elias in Poland.  
In which case it may have been attributed to Rabbi Low sometime in the 18th century.  
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anything belonging to the domain of real intelligence or higher 

wisdom.
26

  The purpose of Loewôs golem was to patrol the city streets 

of Prague and defend its Jewish citizens against the blood libel ï the 

belief that an ingredient in Jewôs Passover matsah was the blood of 

slain Christian children.  One Sabbath night, the golem went on a 

rampage after Rabbi Loew forgot to remove from its mouth the tablet 

upon which was written name of God (thereby deactivating it).  On past 

Sabbaths he had done so because he feared the golemôs growing power.  

He worried that on some future Sabbath, it would become immortal and 

men might be induced to worship it as an idol.  Rabbi Loew managed 

to regain control of the golem and vanquish it by removing the name of 

God within the golem's mouth.  It was then returned to dust and clay by 

a ceremony much like its creation ceremony played backwards.  

Legend has that the golemôs remains were then placed in the attic of the 

synagogue, the Alt Neu-schul, where they can still supposedly be seen 

today.   

3.17 The Unique Fused Nature between Leviathan 

and Lucifer 

The literal meaning of the name Leviathan hints at a continual and 

eternal connection between Lucifer with the Serpent Leviathan.  

Livyathan (Ntywl - Strongs 3882) means ójoined oneô.  It comes from 

the root lavah (hwl  - Strongs 3867), which means óto be joinedô.  

Lavah is the same root from which Levite is derived.  It implies a close 

connection, as in a blood relative, that cannot be separated.  The name 

of Leviathan suggests a unique joining of Lucifer to the body of the 

Serpent.  This joining is like that of a blood relative.  This is all very 

consistent with the Lilith being the Serpent with whom is joined 

Lucifer as its fathering blood relative.  Thus, the unified creature is 

named Leviathan.   

The implications of the literal meaning of the name Leviathan is 

also touched upon by Rashi.  In attempting to explain the passage of 

Job 3:8, Rashi explains that literal meaning of the word leviathan 

should be understood as indicating a conjugal union between a man and 

wife.
27

  Thus, he recognizes the fused nature the name implies.   

                                                      
26 Professor D. L. Ashliman, referring to Angelo S. Rappoport, The Folklore of the 

Jews, London: Soncino Press, 1937.   

27 Iyov:  Job / A New Translation with a Commentary Anthologized from Talmudic, 

Midrashic, and Rabbinic Sources; Rabbi Moshe Eisemann; Mesorah Publications; 
1994. 
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Lilith's mystical fused nature with Lucifer is also documented in the 

Kabbalahôs Zohar.  It states Lilith is the ñfemale of Samaelò, whom is 

the king of Demons and another term for Lucifer.  It explains, ñSamael 

is like the soul and Lilith like the body.  Deeds are wrought by Lilith 

with the power of Samael.ò  Indeed, the Zohar holds that male and 

female are strangely fused in the Serpent, in an almost androgynous 

form.  This is perhaps best stated in Zohar I 148a-148b. 

Zohar I 148a-148b 

The male is called óSamaelô, and his female is always included with him.  Just as 
on the side of holiness there are male and female, so on 'the other side' there are male 

and female, included one with the other.  The female of Samael is called 'snake,' 'a 
wife of harlotry,' 'the end of all flesh,' 'the end of days.' Two evil spirits are attached to 

one another. The male spirit is fine, the female spirit spreads out down several ways 

and paths, and is attached to the male spirit.  
 

Thus, we see that the title of Leviathan given to the serpent in the Bible 

is consistent with the expected nature of Lilith as a being animated and 

fathered by Lucifer.   

3.18 Leviathan as the Slayer of Younglings 

Job 3:8 provides a provocative clue that Leviathan matches another 

important element of the Lilith Legend, namely that she is a danger to 

women and their children during birth.  Job implies Leviathan was 

uniquely suited as instigating the abortion of fetuses.   

In chapter 3 Job laments that he was ever born.  He asserts the day 

of his birth should have never happened.  In verse 8 the name 

Leviathan appears in a very peculiar passage.  The use of Leviathan is 

so odd, the KJV does not even translate the word as the proper name 

Leviathan.  Instead, it inexplicably renders Leviathan as ñtheir 

mourning.ò   

Job 3:8 - 11 (KJV)  

8  Let them curse it that curse the day, who are ready to raise up their mourning. 

9  Let the stars of the twilight thereof be dark; let it look for light, but have none; 

neither let it see the dawning of the day: 
10  Because it shut not up the doors of my motherôs womb, nor hid sorrow from 

mine eyes. 

11 Why died I not from the womb? why did I not give up the ghost when I came 

out of the belly? 
 

My literal translation of verse 8 is given below.  The word-by-word 

breakdown is given in Table 3-16.  I render Ntywl as the proper name 

Leviathan.  The YLT, ASV, ILB, and other translations likewise make 

this correction.  Another correction I make is not to do as the KJV and 

translate rre  as an unusual variant of uwr (rwe - Strongs 05782), 

which means óto rouse oneselfô or ôawakeô.  Rather, I take the 

straightforward translation of rre  as arar (rre  - Strongs 6209), 

which means óto make bareô, especially as in to level a construction.  
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Thus, the last half of the verse says, ñLet Leviathan make bear the 

preparations.ò  By this Job is imploring that Leviathan should make 

bear or break the preparations of his birth.  This means that Leviathan 

should kill Jobôs fetus.  Rashi explains that rde  in the passage is a 

variant of a related word ariyriy (yryre   - Strongs 06185), which 

means to be childless.  In which case the passage could be said to say, 

ñLet Leviathan make childless the preparations.ò  Either way, it is 

implied here that Leviathan is suited as an instigator of abortions.  This 

matches an important feature of Lilithôs legend, namely that she is a 

danger to unborn children.   

Job 3:8 (My Literal)  

Let cursers of day curse it.  Let Leviathan make naked the preparations. 

 

Ntywl rre  28 Mydyte:h Mwy yrra  wh:bqy 8 
Leviathan make naked / 

make childless 

the preparations of day cursers curse it 

Table 3-16: A Transliteration  of Job 3:8 

That Lilith is a slayer of younglings is also established in Isaiah 34, 

which we will discuss in detail in section 3.21.  For now, we have also 

established that Leviathan is well suited to the abortion of younglings, 

and that its nature is consistent with the Lilith legend.   

3.19 Parallels between Godôs Cursing of Eve and the 

Serpent 

Some of the strongest evidence for Lilith derives from the specifics of 

Godôs curses upon the Serpent and Eve.  In Ge 3:15 God declares that 

he would put enmity between the serpent and Eve.  This alludes to a 

rivalry between the two.  This rivalry is also seen in the parallels of the 

curses imposed upon each.  Implied in any rivalry is a similarity and 

equality of roles between the two rivals.  This is certainly the case 

between Eve and the Serpent.  God states that He would also put 

enmity between the seeds of the Serpent and Eve.  This puts the 

Serpent and Eve on equal terms as progenitors of rival generations.  

Because Eve is a mother in this rivalry, one would expect the Serpent 

likewise to be a mother.  Clearly, by parallelism the Serpentôs role in 

the rivalry is the counterpart to Eveôs role -- they would both be the 

mothers of rival generations.  This strongly implies that the Serpent is a 

                                                      
28 The word translated by the KJV ñthose who are readyò is haôathiydim.  It is the root 

athiyd (dyte  - Strongs 6264), plus a heh (h ) article prefix meaning ótheô and a plural 

masculine suffix of My.  The athiyd root means óreadyô or ópreparationô.  Thus, 
haôathiydim literally means ñthe preparations.ò 
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woman and a mother.  None other than Lilith can explain this female 

rival to Eve. 

Ge 3:14-16 

14  And the LORD God said unto the serpent, Because thou hast done this, thou art 

cursed above all cattle, and above every beast of the field; upon thy belly shalt thou 

go, and dust shalt thou eat all the days of thy life: 
15  And I will put enmity between thee and the woman, and between thy seed and 

her seed; it shall bruise thy head, and thou shalt bruise his heel. 

16  Unto the woman he said, I will greatly multiply thy sorrow and thy conception; 
in sorrow thou shalt bring forth children; and thy desire shall be to thy husband, and 

he shall rule over thee. 
 

The rivalry announced by God in Ge 3 is a continuation of the rivalry 

first established as the generations of the heavens and the earth in Ge 2.  

This was discussed in detail in section 3.2.  At the creation of Adam 

and Lilith, even before they were created, God announced that the two 

would be the heads of rival generations.  After a long struggle with 

Lilithôs generations of the heavens, Adamôs generations of the earth 

would flourish and bring the remembrance of Jehovah upon the earth.  

Lilithôs generations brought curses upon the earth, and the ultimate fate 

was to perish in a cursing rain of Jehovah.  This same rivalry is 

mentioned again in Ge 3.  The role of Eve, as the counterpart to Lilith, 

is now announced in Godôs plans.   

There is a final counterpoint to dispel.  Some may doubt the Serpent 

could be a woman in verse 15 due to a notion that women do not ñhave 

seedò according to the vernacular of the Bible, but that only men do.  

This erroneous belief has been somewhat popularized in recent times to 

support the notion that it is unique for Eve ñto haveò seed and that this 

speaks of the virgin birth of Christ.  The theory goes that the term is 

uniquely applied to Eve, because her seed, Christ, is unbegotten by 

man.  Although it is true that the concept of ñhaving seedò is usually 

associated with men in the Bible, in at least seven other occasions the 

Old Testament refers to the seed of a woman.  These are: Ge 4:25, 

24:60, Le 22:13, Ru 4:12, 1Sa 1:11, and 2:20.  For example, in Ge 

24:60 when Rebekah leaves to marry Isaac, her family blesses her.  

They tell her to be a mother of thousands of millions, and they say let 

ñthy seedò possess the gate of those which hate them.  Some of the 

instances of a womanôs seed might be considered prophetic references 

of the same Messianic birth to Eve (especially 1Sa 1:11 and 2:20), but 

the others (especially Ge 24:60, and Le 22:13) are far removed from 

any possible prophetic implications.  Thus, the seed of a woman is not 

an exceptional term in the Bible.  The Serpent could be said to have 

seed and be a woman, just as Eve was in the same passages.   

Even if the phraseology of a woman having seed was considered 

exceptional for Eve, then the same exceptional overtones could be 
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extended to the Serpent.  The Serpentôs seed might denote a 

supernatural ñAnti-Messiahò who is unbegotten of man.  Indeed, as we 

shall discuss later in chapter 6, it is almost certainly the case that the 

Serpentôs seed was Azazel, and he was not sired by man, but of fallen 

angels.   

3.20 The Serpentôs Curses Match those of an 

Adulterous Wife in the Bitter Water Trial  

For me, the most intriguing evidence that the Serpent was the failed 

first wife of Adam comes from Godôs infamous cursing upon her and 

Eve in Ge 3:14-15.  The framework of those curses indicate that God 

judged the Serpent and Eve in the first bitter water trial.  The bitter 

water trial is a test for suspected adultery in a wife as specified in Nu 

5:10-31.  The Serpent was judged according to the adulterous woman 

undergoing the trial.  Eve was judged according to the innocent woman.  

Like the trialôs adulteress, the Serpent eats dust, her belly suffers 

curses, and she and her seed are slain by the promised seed of the 

innocent woman.  Like the trialôs innocent woman, Eve suffers pain in 

birthing her promised seed.  Although this promised seed is wounded, 

it prevails over the curses and slays her rival.  Through her promised 

seed, she is saved from the curses.   

Those not familiar with the bitter water trial might consider this 

proposed evidence as one of the more esoteric proofs for Lilith.  

However, as one becomes more familiar with the trial, it becomes clear 

that it solves many mysteries concerning her.  First, the trial reveals 

that the Serpent was adulterous in her rebellion.  This confirms Lilithôs 

legend that she mated with angels and bore seed to them.  Secondly, the 

trial confirms that Lilith was idolatrous against God and contemptuous 

of his power.  This again matches the general tenor of the Lilith legend.  

Thirdly, the mystical elements of the trial also elucidate the details of 

the struggle between the seed of the Serpent and the seed of Eve.  This 

struggle finds portrayals and foreshadowing throughout the Bible.  It 

manifests itself in such diverse events, from Israelôs golden calf episode 

at Mount Sinai to Israelôs Yom Kippur ceremony.   

In order to understand how the trial pertains to Lilith and Eve, a 

basic review of the bitter water trial is first needed.  There are two 

fundamental sources of information on the trial which we shall study.  

First and foremost is the description of the trial in the book of 

Numbers.  Second is the trialôs discussion in the Talmud.  The Talmud 

was written by Rabbis who lived not long after the destruction of the 

Temple in 70 CE.  The principle goal of that ancient book was to 
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preserve for posterity the details of Temple rituals.  The bitter water 

trial was one such ritual.   

3.20.1 The Bitter Water Trial in Numbers 

The best place to start studying the bitter water trial is to see what the 

Bible says about it.  Below is the Bible description of the bitter water 

trial in Nu 5:11-31.   

Numbers 5:11-31 (KJV)  

11  And the LORD spake unto Moses, saying, 

12  Speak unto the children of Israel, and say unto them, If any manôs wife go 
aside, and commit a trespass against him, 

13  And a man lie with her carnally, and it be hid from the eyes of her husband, and 

be kept close, and she be defiled, and there be no witness against her, neither she be 

taken with the manner; 

14  And the spirit of jealousy come upon him, and he be jealous of his wife, and 

she be defiled: or if the spirit of jealousy come upon him, and he be jealous of his 
wife, and she be not defiled: 

15  Then shall the man bring his wife unto the priest, and he shall bring her 

offering for her, the tenth part of an ephah of barley meal; he shall pour no oil upon it, 
nor put frankincense thereon; for it is an offering of jealousy, an offering of memorial, 

bringing iniquity to remembrance. 

16  And the priest shall bring her near, and set her before the LORD: 
17  And the priest shall take holy water in an earthen vessel; and of the dust that is 

in the floor of the tabernacle the priest shall take, and put it into the water: 

18  And the priest shall set the woman before the LORD, and uncover the womanôs 
head, and put the offering of memorial in her hands, which is the jealousy offering: 

and the priest shall have in his hand the bitter water that causeth the curse: 

19  And the priest shall charge her by an oath, and say unto the woman, If no man 

have lain with thee, and if thou hast not gone aside to uncleanness with another 

instead of thy husband, be thou free from this bitter water that causeth the curse: 

20  But if thou hast gone aside to another instead of thy husband, and if thou be 
defiled, and some man have lain with thee beside thine husband: 

21  Then the priest shall charge the woman with an oath of cursing, and the priest 

shall say unto the woman, The LORD make thee a curse and an oath among thy 
people, when the LORD doth make thy thigh to rot, and thy belly to swell; 

22  And this water that causeth the curse shall go into thy bowels, to make thy belly 

to swell, and thy thigh to rot: And the woman shall say, Amen, amen. 
23  And the priest shall write these curses in a book, and he shall blot them out with 

the bitter water: 

24  And he shall cause the woman to drink the bitter water that causeth the curse: 
and the water that causeth the curse shall enter into her, and become bitter. 

25  Then the priest shall take the jealousy offering out of the womanôs hand, and 

shall wave the offering before the LORD, and offer it upon the altar: 

26  And the priest shall take an handful of the offering, even the memorial thereof, 

and burn it upon the altar, and afterward shall cause the woman to drink the water. 

27  And when he hath made her to drink the water, then it shall come to pass, that, 
if she be defiled, and have done trespass against her husband, that the water that 

causeth the curse shall enter into her, and become bitter, and her belly shall swell, and 

her thigh shall rot: and the woman shall be a curse among her people. 
28  And if the woman be not defiled, but be clean; then she shall be free, and shall 

conceive seed. 
29  This is the law of jealousies, when a wife goeth aside to another instead of her 

husband, and is defiled; 

30  Or when the spirit of jealousy cometh upon him, and he be jealous over his 
wife, and shall set the woman before the LORD, and the priest shall execute upon her 

all this law. 
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31  Then shall the man be guiltless from iniquity, and this woman shall bear her 

iniquity. 
 

The trialôs rituals might seem bizarre and brutal to the modern Western 

mind.  The main purpose of the trial, besides discovering if a wife had 

cheated on her husband, seems to be to destroy the adulterous woman.  

The trial also has stupendous supernatural elements that are a challenge 

to accept.  Did every adulterous woman who underwent the trial 

actually suffer such a horrible death?  If so, why would any guilty 

woman subject herself to such fate?   

Table 3-17 below gives a breakdown of the twenty major steps of 

the bitter water trial.  This table is constructed from a literal reading of 

the text.   
 

Verse Event # and Description 

15 1) Husband brings wife to Priest. 

2) Husband brings wifeôs minchah (meal offering) for her. 

16 3) Priest brings woman near Jehovah 

17 4) Priest places holy water in earthen vessel. 

5) Priest adds dust of Tabernacle floor to this water 

18 6) Priest sets woman before Lord  

7) Priest uncovers womanôs head 

8) Priest puts minchah in her hands,  

9) Priest has in his hand the bitter water that causes the curse. 

19 10) Priest causes woman to swear to her innocence.    

11) Priest charges an oath to the woman to be free of bitter water if guiltless 

20, 

21, 

22 

12) Priest charges a second oath of cursing to the woman that if she is guilty, her 
thigh will rot and her belly swell because of the water 

13) Woman responds ñAmen, Amen.ò 

23 14) Priest writes curse in book and blots it out in the water 

24 15) The woman drinks the water. 

16) The water causes bitter pain in her. 

25 17) Priest takes minchah from her, waves it, and brings it to altar. 

26 18) Priest takes handful of minchah and burns it on altar. 

19) Woman drinks water again. 

27 20a) If woman is defiled, the water shall cause bitter pain, her belly shall swell and 
her thigh shall rot. 

28 20b) Otherwise, if woman is pure, she is free and shall conceive a child. 

Table 3-17: Outline of Bitter Water Trial in Nu 5:15 -28 

There is an important and obvious feature of the trial that needs to be 

noted.  Verse 27 is clear that the adulterous woman shall be destroyed 

by fantastic curses.  Even more importantly, verse 28 is quite clear that 
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the innocent woman shall conceive seed as a result of the trial.  The 

verse may even be interpreted as saying she shall conceive the seed 

during the trialôs rituals.  This is a remarkably naked statement 

concerning the deeper mysteries of the trial, namely that it involves the 

supernatural insemination of seed.   

3.20.2 The Bitter Water Trial in the Talmud  

In the Talmud there is a wealth of additional information on the bitter 

water trial.  This information fleshes out the bare bone account 

provided in the Torah (the first five books of the Old Testament).  

Much of the extra detail provided by the Talmud can verified by other 

passages in the Old Testament that apparently referenced the bitter 

water trial in generating prophetic or poetic imagery.   

The Talmudôs Mishnah calls the adulterous woman of the bitter 

water trial a Sotah (hjv  - Strongs 7847).  Sotah means ñto deviateò or 

ñto turn away from.ò  The term applies to the adulterous woman 

because she has turned away from both her husband and the Torah.  

The word sotah is used only six times in the entire Bible.  Four of these 

come in the bitter water trial of Nu 5.  There it is used to describe the 

defiled woman who has óturned awayô from her husband.   

According to the Mishnah, in the days of the Second Temple a 

husband had the right to submit his wife to the Sotah trial if he had any 

reasonable doubt as to his wifeôs faithfulness.  For example, if a 

husband had warned his wife not to seclude herself with a certain man, 

and later she later allowed herself to be alone with that man for a time 

sufficient to have had intercourse, then the husband had the right to 

submit his wife to the test of the Sotah.  The wife could refuse to take 

the waters, but this was grounds for divorce.  If she agreed to take the 

test, the husband began the process by taking his wife and any 

necessary witnesses to the local Beit Din (i.e. the court or literally 

ñhouse of judgmentò).  If the woman pleaded innocent before the Beit 

Din and indicated that she was willing to drink the waters of the Sotah, 

then the Beit Din would refer the case to the Sanhedrin (the Jewish 

religious supreme court that convened in the Temple at Jerusalem).  

This meant that the husband and wife would journey to Jerusalem.  

During this time the husband was not allowed to have sexual relations 

with his wife.   

Once the husband and wife were before the Sanhedrin, the priests 

would vigorously persuade the woman to confess to her misdeed and 

forgo the trial.  Their motivation was to prevent the holy 

Tetragrammaton (four-letter name) of Jehovah (Yahweh -- hwhy) from 

being blotted out during the trialôs rituals.  This name was written twice 
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upon the scroll to be blotted in the bitter waters.  The erasure of 

Jehovahôs name was considered a very serious matter.  The priests 

would fervently attempt to prevent this from occurring.  They would 

give incentives to the woman to confess.  They would say to the 

woman, ñMy daughter, much is done by wine, much is done by joking 

around, much is done by kidding, and much is done by bad friends.  

For the sake of the great Name which is written in holiness, do it so that 

it will not be blotted out by water.ò
29

    

If she did confess, the woman was ordered to leave her husband, and 

the case was dismissed.  However, if she still insisted on her purity, the 

priests then attempted to tire her out.  They led her back-and-forth all 

over the Temple.  In this, they hoped that she would become worn-out 

to the point of confession.  If after this, she still insisted on her 

innocence, they would take her to the Eastern gate, which is Nicanorôs 

Gate, separating the court of the women and the court of Israel.  This 

gate stood before the sacrificial altar.  This is the closest point to which 

women were allowed to approach the altar and Heikhal (holy place).  It 

is in this same place that women were purified after childbirth and that 

lepers were purified.  At this point the Mishnah relates that the woman 

underwent a series of public humiliations intended to disgrace her.  A 

priest would tear her clothes until her breasts were exposed.  He would 

let her hair down (also mentioned in Nu 5:18), which for a Jewish 

woman was a particular disgrace.  The womanôs jewelry was removed 

from her.  A rope made of twigs was tied around her (the Midrash 

indicates a flaxen rope from Egypt was used).  Spectators were allowed 

to come and stare at her in her disgrace.  In short, she was made a 

public spectacle.  The Mishnah considered it a mitzvah (divine precept) 

for women to come and take part in the humiliation of the Sotah by 

witnessing these acts.  This belief was justified with Ezekiel 23:48, 

which asserted they should do so such ñthat all women may take 

warning and not commit lewdness as you have done.ò   

The Mishnah further explains that these acts were done unto the 

woman midda-keneged-midda ï which means that the sin you measure 

out shall be measured back to you in equal form and in justice.  The 

Sotah primped herself for sin, therefore the Omnipresent made her 

repulsive.  She exposed herself to sin; therefore, the Omnipresent 

exposed her to her peers.  She began to sin with the thigh and afterward 

with the belly, therefore the thigh suffers the curse first and afterward 

the belly.   

                                                      
29 Sotah 1:4 B, The Mishnah: A New Translation, Jacob Neuser 
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The Mishnah relates that when the husband brought his wife 

forward to the priest, he carried his wifeôs minchah meal offering for 

her in a basket of palm twigs.  The husband then took this basket and 

placed it into the hands of his wife.  This unusual minchah had four 

qualities unique from all other minchah offerings proscribed by the 

Torah.  First, all other minchah offerings began and ended their 

ceremonial use in a Temple service utensil.  The Sotah offering came 

forth in a basket of palm twigs.  Second, all other minchah offerings 

required oil and frankincense.  Nu 5:15 strictly forbids this for the 

Sotah.  Thirdly, all other minchah offerings were of wheat.  This 

offering was of barley.  Fourthly, although the Omer meal offering was 

barley, it was a sifted barley flour.  The Sotah minchah was un-sifted 

flour.   

The priest prepared the bitter waters by first taking a new clay bowl 

and filling it with water from the Templeôs laver.
30

  The priest would 

then enter the Heikhal, turn right, and lift a marble flagstone by a ring 

attached to it.  He then grabbed a handful of dust from the floor beneath 

the flagstone and put it into the water.  The Midrash states that the dust 

was added to the water as a reminder to the woman that if she was 

innocent, she was promised by God a son of the caliber of Abraham, 

who described himself as dust and ashes.  It was also a reminder that if 

she was guilty, she would return to the dust.   

The priest would then write the following curses on a scroll.  The 

curses and commandment to write them come straight from the text of 

Nu 5:19-21.  The two occurrences of the word ñthe LORDò in the curse 

are the holy Tetragrammaton.   

The Written Curses of the Trial 

If no man has lain with you, and if you have not turned aside to uncleanness, while 

you were under your husbandôs authority, be free from this water of bitterness that 

brings the curse. 
But if you have gone astray, though you are under your husbandôs authority, and if 

you have defiled yourself, and some man other than your husband has lain with you,  

then the LORD make you an execration and an oath among your people, when the 
LORD makes your thigh fall away and your body swell.   

 

The Mishnah then states that the priest took the offering from the 

basket, put it into a utensil of service, and lay this into the womanôs 

hands.  Next, the priest took the offering, waved it, and brought it near 

the altar.  He took a handful and burned it upon the altar (the remaining 

portion would be for the priest to eat).  It is hear that a disagreement 

about the sequence of events occurs.  Some Rabbiôs believed that the 

                                                      
30 Ex 38:8 states that this brass laver was made from the looking-glasses, or brass 

mirrors, of the women who assembled at the door of the tabernacle.  Being constructed 
of these mirrors is generally viewed as a sign of sacrificing vanity.   






































































































































































































































































