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The Case for Lilith

1 Introduction

The legendof Lilith is undoubtedly the most fantastic of alhcient
rabbinicmyths According toJewishlore, Lilith was the first wife of
Adam. She was created hetsame time ake man but wherea$sod
createdAdam from the dust of the earth, Lilith was created from filth
and sediment. Lilith was a failed mate. She argued constantly with
Adam and refused to subnsiéxuallyto him from an inferior position
below. Eventually she utterly rebelled against her husband. She
unleashed her long hair and shouted the holy ineffable name of God.
She thereby supernaturally sprouted wings and fled from the garden.
According topopularversionsof her legendJehovahthen sent three
angels to returi\ d a nedatwoman. They found her in the midst of
the Red Sea.However,she refused to return with them. She chose
instead tomate with angels andbecome the mother of demons.
Because of herefusal the angelsursed Liith that every day 100 of

her seed would die. Gatthen createdEve as a replacement fdhe
wayward Lilith. In revengefor Eve usurping her positignLilith
resolved that she would visit Eved
not protectd. According to mostersions of her legend, including that
espoused b¥abbalah Lilith returned to the gardeander the title of

the infamous SerpentAs the SerpentLilith extracted hewultimate
revenge by causingdam andeve to fall.

Most peopleacquainted with the Biblevould considerL i | i t h & s
legend as nothing more thara colorful andfanciful myth with no
Biblical basis. This is certainly an understandable position, as the
| e g e versionsof early events in the garden appeaompletely
incongruous with the plain written record of Genesis. Yethére is
such scant evidence for Lilithwhy have certain sage scholars
throughout the agepondered andeven championed her existence?
Michelangelo painted Lilith as theempting Serpent in hisamous
frescoes on the ceiling of the Sistine Chapélith is likewise depicted
as the Serpent in a sculpture on the Notre Dame cathedral in France.
Most notably the rabbis of th&ohar and Kabbalah taught her
existence These writerswere the most learnedind sophisticated
Jewish scholars over the lasto thousand years On what basis did
these most sage experts adopt ideas that appear in conflict with the
plain Biblical record? As we shall see, gvhaps the plain Biblical
record is noso plain after all.



Figure 1-2: Lilith Tempting Adam and Eve, Notre Dame Cathedral

As this book shall reveal, there are numerous Biblical evidences
supportingthe existence of Lilith as the Serpent. More int@otly,

this book shall show that her legend is not incompatible with
fundamentalJudeeChristian tenets. Quite the opposite, her legend
illuminates and explains various Biblical mysteries otherwise left
unresolved. For example, Lilith nicely explaine@ 6 s f or et ol d
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between the Serpent and Euad between their seed. She also explains
various inconsistencies in the creation account of Genesis. Finally,
Lilith explains the strange role for the demon Azaielthe Yom

Kippur ceremony of Leviticus. In that ceremony Azazel acts as a rival

to Messiah in the scapegoat ritual
other than the infamous seed of the Serpent, whom God foretold would
be Il ocked in eternal Meqisnidly. wiltihl iE

explains Azazel 6s origins.

Many of thecluesfor Lilith in the Bible aresubtle butonce pointed
out theybecomeobvious and convincing The strongest evidences are
revealedonly by a careful reading of the literal Hebrew aby a
critical examination of themplied facts This book shallnalyze23
evidences from the Bible that supports the existence of Lilith.
Incredibility, these evidences support all the essential facetseiof
legend, such as why she is said to be cdefiten mud and muck, and
not dust like Adam. fiese evidenceaso identify Lilith as the Serpent
of the garden. I n fact, the detai
are so remarkably iharmonywi t h most el erabbimc s of
legends, Ican aly conclude that the analytical process used in this
book must be much the same means by which the ancient rabbis
originally derived details of her legend from the Bible.

Some critics may be quite skeptical about accepting Lilitfor
them Genesis plialy speaks of nasuchwoman. Howeverif Lilith
can be identified as the Serpent of Eden, even they must admit she
plays a very overt and prominent roletime early Bible The Serpent is
second in prominence only to Adam in the early chapters of Genesi
This book will present strongcasefrom Biblical evidence that the
Serpent can be safely identified as Lilith.

Other critics might argue thatlif i | ilegendwsas truand she was
the Serpentthen whydoes Genesiso tenuously recortier creatn
and her pe-Serpent actior’s Why does justsimply overlooking or
misinterpreting a few verses make her seemingly disappear from the
account? As this book shall demonstraBenesis plainly records
Li | i t h ofsom thedastatorigsideAdamin theoriginal Hebrew
It cleveryi nt er weaves her creation narre
doublet. Her creation is even apparentthe imprecise English

! This prominence is demonstrated in several ways. The Serpent is the first speaking
character othethan Adam (Ge 3:1). The Serpent also has a more dominate role than
Evebased on the number of words each speaks and the number of words spoken to
each. The Serpent speaks 26 Hebrew words
receives morattention from God. The curses God heaps upon the Serpent consist of

33 Hebrew words. The curses God inflicts upon Eve comprise a mere 13 words.



translation of the King James Version (KJV). It is true tBanhesis
does not directly recortd i | siearlly Personal actions. This period of
semisilence covers the timest after her creatiomo her return as the
Serpent During this periodGenesisdoesrecordthe ramifications of
her actionsiponAdamand the garderbutit omits direct referencest
her. This lack of direct mentionis apparently done for mystical
reasons. PerhapsGenesisdoes not wish to streshe acts of this
rebellious woman, until her actions as the Serpent have dire
consequences on Adam and his linage.

This book hagwo man goals. The first is to put forth@mplete
case for Lilith based solely on Biblical evidenckhis is sorely needed,
as| haveyet to findin the public domaira coherentollectionof the
numerousBiblical argumentdor her. The only argument propents
usually put forward is outrageously flawed. The faulty argument notes
that there are two creation accounts of a woman in Genegige in
chapter 1 and another in chapter 2. The argument asserts that none of
the creation events described in Genésis a recap or retelling of
creation events that happened in Genesis 1. Thus, when Genesis 1
speaks of the creation of a man and woman and Genesis 2 then speaks
of the creation of Evethe two passages must refer to different events.
This smplistic argument is based @hamefullyfaulty logic. If all of
Genesis 2 was read as documenting new events not specified in Genesis
1, then Ge 2:7 would imply there are also two Adams! Furthermore,
there would be two whole planets, each with its omgean and
biosphere! We must recognize that parts of Genesis 2 do recap Genesis
1, and that the Lilith argument must be put forth with more care and
much more rigor.

The second goalf this bookis to fathom the implications dfilith
on themessage of tBible. If shereally did existaccordingGenesis,
thenwhat does her story meamthe overall message of the Biblé®
we shall seeher tale solves long standing Biblical mysteries and
greatly enriches thB i b Iredebnptivemessagevithout compromisg
anytraditionalJudeeChristianteachingsor understandings

The Biblical Lilith

By the conclusion of this book remarkablydetailed account of Lilith

will emergefrom strictly Biblical evidences As we shall sedahere are

textual clues inGeness that a woman wafashionedfrom the earthat

the same time as AdanHoweverwhereasAd a més pr epar ed
ani mated by Goddés holy breath th
body was animated by a defiling mist that erupted from the earth and
wateed herface Genesigdeclaresthat the woman was destined to

a
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become the head of a rival generationhte mad slt calls herlinage
the generatiomof the heavens, becausebisginningswvould lay in her
mating with fallen angels. Genesis calls e ma® slinage the
generation of the earth, becausts beginningdaid in Adam (and Eve
taken from his side)which was alreadycompleteupon the earthwith
t he man 0 $Genesidedateghat dter a long struggleA d a moé s
generations wouldultimately flourish and inherit the earth. The
womanés gener at i on.s Thayowoulddfallta the i mat e
curses rained down in Noahs f | o lmedomirg digembodied
complainingspirits rejected from the presence of Goddoomed to
roam the earth

I n Go d 0 s judgmehtaf iBwe ansl the Serpent in the garden,
God declares that the Serpent Lilith and her seed would be locked in
epic battle with Eve and her promised seed. ldlith svauld druise
t he heeleedpiUE Ew @ DvogldcrushL | | ihtela@ s Eved
promised seewasMessiah Lilithd s s e &ridal tovldessiah.The
Yom Kippur ceremony of Leviticus reveals thhtstrival was Azazel

The ceremony is a f orjedgrheatdod alli ng o
mankind in the end days. Inahceremonythe High Priest cadbts
upon two goat s. The goat upon who

taken to the altar and sacrificed. Its accepted blood offering brings
redemption tothe High Priestand to all Israel. This goatand High
Priest are archetypesof the slain and riseMessiah. However, the
ot her goat wupon wh o misthesscapegaat Itis he |
arejected sacrifice sent away into the wilderness to Azazel, bearing all
the wo r | sth® sAzazel is the e r e maoountedpart to Messiah
This identifies him ashe seed of the Serpent Lilitirhe link between
Azazel and Lilith is confirmedvhen the Isaialdiscusses the end times
judgment of man The propheusesthe imagery of Yom Kippyrand

he places Lilith at the fulcrum of the judgmenthus, both Lilith and
Azazel are linked to the end times judgment of Yom Kippur.

In GenesisGod judged and cursetioth the Serpentand Evein
accordance wit therituals of thebitter water trialspecifiedin Numbers
chapter5. That trial was used fadetermining the guilt od wayward
wife suspected of adulteryin the triala prieststrewdustinto water in
which the holy name of Jehovah had been blottdthe suspected
woman then drank the water, andsapernaturakurse of bitterness
began in her belly. The priest then tookdn sacrifice to the altar.
Afterwards, she drank again of the waters. If the woman was guilty,
upon her second drinking her heBwelled, her thigh fell away, and
she perishedThe rabbis called this adulterous wife a Sothlowever,

10



if the womanwas innocent, she was spared the curses and promised a
seed as recompense for the trial.

Thesimilaritiesb e t w e escurgthg aof the Serpent Lilith and Eve
and the cursing of the Sotahr i a | are unmistakabl e
upon the Serpent was to eat dust and go upon her betig mirrors
the Sotahof the trial. Shas cursed in hebelly that swells from the
consumption of dust.In the garderGod cursed Eve to give birth in
pain, just as the innocent woman of the timlcursed to bear her
promised seed in the pain of the initial bitter water curses. The epic
battle of the Serperitilith and her seed against Eve and her promised
seedare also mirrored in the bitter water trial. As this book shall
reveal, the mystical key to the trial is the supernatural insemination of
two types of seed. The guilty Sotah bears a mystical sedefitfment
and idolatry that is a rejected sacrifice to Jehovikr swelling belly
is the result of this supernatural pregnancy buattgs death and curses
to the Sotah. However, the innocent woman bears a mystical promised
seed that is an accepted sae. It lifts away her curses. As a
recompense for her losslumbers declarethe innocent womashall
receivea second promised seed as a replacement for the first, and she
births this physical seed outside of the tri&th the garden paralléb
the trial Lilith was the first Sotahand Eve was the first innocent
woman.Eve 6s pr owasMeesds i sache d whasAraret h 6 s
Azazel is a rejected sacrifice of atonement that bringhdeal curses,
just as revealed in the Yom pfiur ceremony.

This book will fully explore the Azazeind Lilith connection. T
First Book of Enoch indicatethat Azazel was the firstborn seed of
Lilith mating with fallen angels called Watchers. There is an erroneous
ageold assumpbn by many scholarshat the Azazel was a Watcher.
However, a careful analysis of First Enoch reveals that the book
actually teaches that Azazel was first-born seed of the Watchers,
and not a Watcher himselfThe seed of the Watchers mating with
women were called thé&ephilim. They werea race of giantaith
extraordinary ability that outompeted ordinary men. First Enoch
relates thathte Nephilim nearly pusheddd a mé s wunpotol ut ed
extinction before the flood. Genesis dfidst Enochbothteach that it
wasbecause of the Nephilithat God brought Noghs f | o wsed. Go
the flood to r es ttoopromineAcd apordtie egith.r e |
As we shall see,ettain clues in First Enoch and vague ancient legends
suggesthat Lilith was responsible for enabling the Watchers to mate
with the daught e muestmfconameenAzazel, shea L i
made a deal with the WatcherShe would teach the Watchers how to
go unto the daughtersf Adam and conceive seed, their leader

11
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Semjazawould agree first to mate with her and conceive her seed.
Therefore Lilith was responsible for allowing the entire race of
Nephilimto come upon the earth, ahdr actionsverethe ultimate root
cause for Noahoés fl ood.

The deptls of Lilithos | e gutynachazimgn
Realizingshe is theSerpentdoes not change the fundamental message
of the Bible. However,in recognizingLilith, a face is put on evil. The
Serpent has understandable motives, and the epic batedmethe
Serpent and Evéias new understanding.But is Lilith really in
Genesis? Read the argument for her case, and judge for yourself.

12
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2 A Brief History of Lilith

Lilith is ancient Her legendpreceeéd Judaismby at least two
millennia Her legendfirst emerge in Mesopotamialongsidema n 6 s
first civilization. Her legend then followed ma n d@wgeoning
civilization into Arabia and the wider Middle Easthere eacHocal
societycultivatedits own variants of her storyFor this reasohili t h 0 s
legendhas many variations across cultuiresnodern times Although

al variationsare related and share magignilarities overthe ageach
cul t ur e basdivérged elnisdbook ball focus on the Jewish
versionof Lilithd s | .eAdtleougbthe Jewish Lilith started wither
Mesopotamia roots, the emerging details of h#&wishversionwere
driven and shaped gvidences thathe priestsandrabbis saw for her

inthe Bible Li I i t hés Jaswdtlednstdtianaryeaon static
over time Her rabbinic legendcontinues to spreadand morph irto
modern cul ture. of all the anci en

more modernVesternmonster mythologies than any other. Her tale
was not only the original source material foedieval Euopeanbeliefs
in succubae and nigitags, but as the mother of estries, she also lies at
the root of modern vampire lore. Her creation story also fueled ancient
Jewish notions about Golems, and has thus helped inspired the modern
Westernversion of this mith, Frankenstein. Theoots behind these
modern variationso f Lil i twilioke didcessed mddetail in
sections3.16and3.22

The first written mentionof Lilith is found in a Sumerian kinlist
(circa 2400 BCH.? The list states that the father of the great hero
Gilgamesh was a Lillu demorLillu demons were one of four demon
types taught to bdescended frorhilith. Today, historianscategorize
al four demontypesas beingn the vampie and succubae clas$he
first substantial written record of Lilith comes in tBeimerianepic
Gilgamesh and the Huluppu Tree(circa2000 BCE. In thattale the
goddess Inanna lovingly tends a Huluppu tree in the holy garden of the
gods She does s hope of making a throne and a bed made for
herself from its wood. However, to her disnae day she discovered
that she could no longer approach the tree becafighree frightful
creatureghat came to inhabiit. The textsays Sefpent who could
not be charmed made its nest in the roots of the ffee Anzu bird set
his young in the branches of the traad the dark maid Lilith built her

2 The Hebrew GoddessRaphael Patai, p.221.
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home i n 1t MeweversthengkeatSumerian hero Gilgamesh

kills the serpent with his sword. Thereaf the frightened Lilititore

down her house arted to the desert, and thnzu bird flew with his

young to the mountainslt is clear from the tale that thmaid Lilith,

the serpent, and th&nzu bird are intimately linked. hold thatthey
represehvarious aspects of a single creatufehe serpent represents
this creaturebds physical body, the
spirit, and theAnzu bird and its youngrepresentt h e creatur
reproductive capabilities and seeAs we shall seethis symbolism is
harmoniouswvith Jewish teachings on Lilith.

The continuing popularity dfilith in Mesopotamia in the following
centuries is documentdaly archaeologicatiscoveres of Babylonian
terracotta reliefsof her,which datefrom 1500 to 175@CE. During
this same era, lad emergel from Egypt and Moseswrote the first
five books of the Bible, the Torah. Mosapparently taps the same
ancient root storysed inGilgamesh.He writes of a woman careated
with Adam butwho is animated by alefiling mist from the ground.
She becomes the Serpent of the Garaem is associated with the
Tree of Knowledgeandwho causes Adam and Eve fall by eaing of
the Tree. The similaritiesbetweenMo s e s 6 dBdthe Gilgdmesh
taleareunmistakable There are at leasevencoresimilarities

1) InGilgamesiL i | i t h 6 s tiralhaena's ek garslenthis a ¢ e
evokes the imagemyf the Garden of Eden.

2) TheHulupputreeof Gilgamesh mirrorghe Tree of Knowledgen
Genesisin whichLilith is said todwell in some lateversions of
her myth

3) GilgamesHinks Lilith (the spirit)to agreatserpen{the body)
This mirrorsthe Serpentof Genesiswhois Lilith.

4) The Anzu bird of Gilgamesh is involved in the act of raising young
in the Huluppu tree. This associates the Lilith of Gilgamesh with
the raising of young. The same is true of the Biblical Lilith. Her
rival seed to Evés a central feature of the Bible.

5) Gilgameshassociates Lilith withhe Anzu bird, which fleesthe
gardenthrough flight. This is also an act whidhe Biblical Lilith
is said to have done.

% Inanna, Queen of Heaven and Earth: Her Stories and Hymns frorSumer, Diane
Wolksteinand Samuel Noakramer;Harper Perennial; 1st editipp. 8

14



6) In Gilgamesh the three creatures use the Huluppu tree to thwart
Inannafrom obtainingher glorious throne and bed of rest. It is
likewise so in Genesid Eveis equated to Inanna. The physical
body of the Serpent, its eterngirit Lilith, and its seed, use the
Tree of Knowledge tthwart Eve in achieving her glorious throne
with God and a place of reshd peacé heaven

7) In Gilgamesh great hero slays the Serpent, thereby casting Lilith
into the desertand theAnzu bird into themountains This is
precisely the scenario in Genesis. Gedlareghat Evé s
promised seed, the Messiah, would crush the head of the Serpent
andits seed The prophet laiah expounds further upon this. He
relates that in the eriines the slayingof the Serpeits s eed on
Yom Kippurwould cast the spirit of Lilith into an eternal hellish
judgmentsymbolized bythedeserwildernes of Edom

Throughout the TorghMoses reusethe imagery of the Serpent Lilith

and Evethathefirst establishein Genesis. The cursing of the Serpent

and Eve becomes the basis for the ceremony aidhiterous wifdrial

in Numbers 5. tllikewise is the basis for theursingof Israel inthe

golden calf episodef Exodus. Finally, the curse upon the Serpent and

its seed is the basis of the symbolkdmthe Yom Kippur ceremony in
Leviticus. That ceremony f or etotrhanhkind God o6 s

Moseswas not the only authoof the Bible tomentionLi | i t hd s
legend. In Proverbs (circa 1000 BCE), Solomoefers toa female
demon named Alukaim a clever riddle.The ri ddl e invol v

ability to curse a wombearingseed. Histodally, Alukah hasclosely
assodcated with Lilith, even beingassumedo be a directlescendnt of
her. However thenameAlukah may merely be another title for Lilith.
In Isaiah(circa 700 BCE)Lilith makes her only appearance by name in
the Bible TherelLilith plays a critical role in thendtimes judgment
of manknd. According to the prophet Isaiahilith is emblematic of
all the damned who shall remain in hell, whereas another woman
named Ishshah (the first name of Evepresents all theghteouswho
shall be delivered into the Kingdom of God@hese two references to
Lilith will be discussed irdetailin sections3.21and3.22

The popularity of Lilith continuel into the Common Era. She
appearsn The Testament of Solomonwhich was penned anywhere
from 200 to 600 CE This book is doubtlessipocryphé However, it
serves to illustrate the common Lilith legends of the time. The book
portrays Lilith (who gos by the alias Obizuth) as a demon who
strangles unprotected children in childbirth. More importantly,
Solomon strips away her power, at least in part, by forcibly binding her

15
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hair. He then hangs her in front of the Temple for all to see and to be
an abect lesson to the children of Israel. This tale shares interesting
facets with the Soté#hs b i t trial.r It seents epparent that the
writer of the Testament was using elements of the trial for his story. In
the Sotah trial, the hairfahe woman was unloosed, the writer of
Testament apparently saw this as unloosing of the adulterous spirit
within her, so that if she were guilty the demonic Lilith spirit might
take hold and work its curses. In Solomon, Lilith was made a spectacle
at the Temple in plain view of all the public, much like the defiled
Sotah was made a public spectacle at the Temple.

Lilithoés popul ar ["ygenteryo®Et Numareud i
archaeologicatligsin Jewishcommunitiesof that time haveliscovered
bowelsinscribed with magical incantations as protection against her.
The purpose of these bowels was
child during pregnancy. The Talmud (circa 40000 CE) also
demonstratesdr popularity in this era. The purpose of Tre@mud was
to preserve rabbinic knowledge in the post Temple era after the
scattering of the Jews.There are five painfully brief references to
Lilith in the Talmud. All are incidental references that pop up during
the discussion of other topics. Thisglies that she was a wédhown
figure among the rabbisvho needed no explanation. The original
Tal mudic passages describe Lilit
fall; as siring demon seed from Adam by stealing his semen at night
while he slept; as hanwg long hair; as having wings, and as bringing
defilement upon women in childbirth. Later rabbis added explanatory
footnotes to the original passagiescribingwho Lilith was. They did
this becauswvith the loss of the Temple and the scattering ofJthes,
knowledge of Lilithapparentlydecreased over time. Ironically, it was
the purpose of the Talmud to preserve ancient knowledge, yet some of
the Tal mudos presumed knowlaedd g e
footnotes were later added to clarifier idenity. Thesefootnotes

ntc

to

h

(0]

describedc i | it h as a female night demon

human face. It is clear from the footnotes that the later raidis not
very familiar withLilith.

All references to Lilith in the Talmudand subsequegt added
footnotes)are listed below.

1) "One may not sleep in a house alone, and whoever sleeps in a
house alone is seized by Lilith." (Shab. 15&ootnote "The
night demon."”)

2) iRabbi Jeremia ben Eleazar said

their expulsion fran the Garden), in which Adam, the first

16



man, was separated from Ev® became the father of ghouls

and demons and I|Iilin. & Rabbi M e
being very pious and finding that he had caused death to come

into the world, satasting for 130 years, and separated himself

from his wife for 130 years, and wore fig vines for 130 yeatrs.

His fathering of evil spirits, referred to here, came as a result of
wet dreams. 60 (Erubin 18b)

3) "She grows long hair like Lilith . . ." ('Erubin 166-- footnote
"A notorious female night demon."]

4) "l saw how Hormin the son of Lilith was running on the
parapet of the wall of Mahuza ..." (Baba Bathra.-B3a
footnote to Hormin "a demon;" to Lilith "a female night
demon")

5) "If an abortion had the likexss of Lilith its mother is unclean
by reason of the birth, for it is a child, but it has wings. So it
was also taught, R. Jose stated, that it once happened at Simoni
that a woman aborted the likeness of Lilith, and when the case
came up for a decision foee the Sages they ruled that it was a
child but that it also had wings. . . ." (Nidda 166: v6, 24b
footnote to Lilith "A female demon of the night, reputed to
have wings and a human face.")

The most important work on Lilithoutsideof the Bible is the Zoharof
Kabbalah In thisJewishmystical workof the 11" century CE Lilith

plays a prominent role. Remarkably, most of the details concerning
Lilith derived through Biblical analysis in this book match tenets
espoused by the Zoharrmerningher. The Zohar expl ai
rebellious nature. It states thhe defective light of Lucifeanimated

Lilith; whereas he holy spark of Ga&dadhs per
According to the Zoharlilith later returned to the garden undeeth

title of the Serpent. The Zohar also suggests that Aratet seed of

Lilith. The entirety othapters is devotedo discusing whatthe Zohar

says about Lilith.

Lilith in the Alphabet of Ben Sira

Unfortunately, a discussion on Lilitlcould not be complete with
addressing thdlphabet of Ben Sira The Alphabet is an irreverent
rabbinic book, anonymously written sometime around the ninth century
CE. This farcical book has done much to corrupt¢benmonmodern
perceptionf Lilith. The problem began when modern readers began
to consier the irreverent Alphabet as a serious wohithough it was
written in the style of an aggadiMidrash(commentary on the Bible),
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The Case for Lilith

the Alphabetwas intended to be satidl in nature. It made fun of
various Biblical characters and rabbinic motifs, and its offered obvious
parodies to specific Talmudic passages. For example, the book begins
with a group of men masturbating in a bathhouse. It then proceeds to
talk serioulyy about farts, urinating donkeys, and the copulation of
ravens. Norman Bronznick in his introduction to the Stern and Mirsky
edition of The Alphabet of Ben Sira(1998) states, "The Alphabet may

be one of the earliest literary parodies in Hebrew liteeatarkind of
academic burlesque perhaps even entertainment for rabbinic scholars
themselves- that included vulgarities, absurdities, and the irreverent
treatment of acknowledged santta his belief is substantiated in that
the Alphabet was known toave been read as popular entertainment in
most rabbinic communities throughout the Middle Ages.

The Alphabet includes satirical passages on Lilith, and
unfortunately these have become the launching pad for a corrupted
modernperception ofher. The Alphabet farcically paints Lilith as a
qguarrelling headstrong wife, unwilling to submit to her husband. She
refuses to lie beneath Adam during sexual intercourse, but demands to
lie on top. Eventually she flees Adam and the garden. The dejected
Adam complans to God that his wife has left him. Gdlous sends
three angels to bring the wayward wife back. They father ineptly,
against the headstrong womarfter this God has no optiorbut to
make a new wife for Adam. The entire tale has an irrevéoemf as
does the entire bookThe Rabbissaw i | i t h' s ref usal
sarcastic entertainment, something purely inconceivable and laughable.

Unfortunately, t he Al phahbsheéed s i
taken as serious moderntimes Modern feministgjuoteit passages
more than any other source in explaining their version of Lillthey
promote Lilith as the protéeminist, willing to sacrifice even the
paradise of Eden as the necessary cost of freedom and equality. The
series of musical concerts called Lilith Fair founded b$arah
McLachlan in the late 1990s is perhaps the most brazen example.
Some negpagan groups have taken up her cause as well, either
accepting her dark nature as sacred or finding in her an expression for
the eptic goddess within them.
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3 The Biblical Casefor Lilith

This chapter puts forth the Biblical argumentfor identifying the
Serpent as Lilith It presents23 Biblical evidencesthat | have
discoveredvhich support her caseAlthough each evidence considdr
individually may makean inconclusive argument, when they are
weighed together as a whole, they form a cogent and hefty case for
such a conclusion. The firg¢n evidencessupport the notiorthat a
womanwas cacreatedwith Adam before Eveand that shavas in
rivalry with Adam. The nexten support the notion that this first
created woman was the Serpehthe garderand that this Serpefdter

came to becalled Leviathan the fleeing serpent The next two
establish that there was a derass named Lilithin Isaiahand titled
Alukah in Proverbavho matchesall of the critical featureso f Lilith
legend Isaiah mentions Lilith by name and places her at the crux of
the Yom Kippur judgment of the nations.The final evidence
establishes that the demon Azazelthe Yom Kippur ceremony of
Leviticus was the infamous seed of the Serpent Lilith.

The collected evidences do not suppalt facets of the Lilith
legend but they do support most Many of thefew unsupprted
elements of the legend are easily assumed extrapolations of events that
must have taken place. The evidences are bietljnedbelow. Each
evidencewill be covered in more detail ia section dedicated to it in
this chapter

1) Genesisnsinuatethecreation of two womenGenesis recounts of
the creation of a man and woman four times. Th@G®e1:2629,
2:4-8, and Ge 5:R) are so short and succinct they imply the co
creation of a woman with the man from the dust of the editie
creation acount of the second woman, Ew®mesn a forth
passagin Ge 2:2125. Thatpassage clearly indicat¢hatEve
came later and was takébomt h e mwiden 6 s

2) A careful reading of the Hebrew of teeconccreation account of
Adam inGe 2:48reveals thafi t wanardo(h a 6 a d)avasa h
created at the same times fi t htea Gnadildenwvpman was
animated by a mist whickrupted from the ground amdhtered her
face, whereas the man was animated by the breath of Jehovah
which entered his nostrilsThe passagefeclare thathese two are
thebeginningo f At he generations of the

3) The first and third creation accounts of a man and woman in Ge
1:26-29 and Ge 5:P clearly state that when the male and female
werecreatedh nl y t he male was created i
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4)

5)

6)

7

8)

9)

20

femal e not being createdhein Godos
beingLilith. She was created by God, but not in His image, for a

demonic mist arouse from the ground and animated herimage

instead (Ge &). NotethatEvvoul d bear Godds i ma
was taken out of Adamdés si de.

The first creation account of a man and woman in Ge-22&ates

t hat Go d 6 stwasrtdcrgaitetha Wwomaimhts anage.
However, as 3) aboveexplas , only t he mal e was
image. Only the Lilith legend explains thisvartingof Go d 6 s

intentions The mist arose and preemptively animated the woman

in Luciferds i mage.

Conflicting command&rom God to theirst woman and Eve

indicate they must be different individuals. Ge 12®6states that
afterGod createdhe first woman and Adam, God gave freedom to
both to eat the fruit afverytree. However, Eve could have never
received permission to eat of every tree. This absgustbefore

God create&ve in Ge 2:185, God warns Adarnhat he may no

longer eat of every treéAdamcould not eat of the tree of

knowledge. Thughe prohibition against eating all trees is already
in place before Evebs creation.

Ge 5:2 implesa dual creation from the ground fibve first created
male and femalbecaus¢he common name of Adawas giverto
bothof them Only the Lilith legend explains the simultaneous
creation of both the male and female from the ground.

Lilithé s r edx@dint whp Goduddenlyrescinded permission
to eat of every tree, why the tree of knowledge came to exist, and
why Adam had to guard the garden.

Liithés depaptarmas Adamds | onely ste
literal Hebrew of Ge 2:18 confirms,08 did not create Adam
al one, but rather Adam fAbecame al

explains how Adam became alone. She also explains the timing of
Eveds creation after Adamds unsucc.
of the field (which includesilith) for a mate.

In Ge 2:18 the literal Hebrew states that &S made as a

hel pmate for Adam fAloi kel hdmse ogido wn
phraseology implies a woman companion was physically shown to

Adam before Eve existed. It even impltbat Eve was made as a
replacement for this first woman. This is all consistent with Lilith.



10)AfterEvéds creation in Ge 2:23, Adam
seeing her, AThi s wardheri sitthhiss !t d
only used when aavent repeaigind the subsequent event is being
compared to the first. Adamébés u
comparing Evebs creation to a pr
The point of his comparison i s t
frommy bone and flesh from my fl es
creation from dust, or rather mud.

11) The Serpent was not a snake, but rather the most cunning mammal.
Ge 3:1 clearly statesthattBe r pent was the most
of the fieldo  thé Biblethis term refers to higher mammals that
are soulish creatures with developed minds capable of emotions.
Lilith best fits the unique description as the most cunning of these
mammals. She is considered a beast and not human because she
does not bear the ispp and image of God, but rather that of her
father Lucifer. Moreover,with the mind of man and animating
spirit of Lucifer, she is certainly the most cunning.

12)The Serpentods extreme intelligen
explained by it being humarThe Lilith legend provides the only
real explanation for the origins of this human. The general tenor of
Genesis implies that the Serpent
is not supernatural or unexpected, but rather the natural created
state of théeing. It certainly did not surprise Adam or Huesee
the Serpent talking. It is inconceivable that they would express no
surprise over seeing an animal speaking.

13)Ge 3:1st at es t hat the Serpent HfAbeca
the fied. This means the Serpent had to have a human intellect.
The Hebrewwordf or fAlkiraét glol y. dteaaals® Anak
mean crafty because A n a k eiglerposad tandevious
thoughts.Only a human mind can become crafty. Furthermore,
the Serpentvas not always crafty, but through some transformative
eventfit fibecamed cr af tmgkingitsimihdke s er pe
nakedandbecoming crafty mirrdA d a mé s besomingnadked
and comingo know both good and evil through the eating of the
tree ofknowledge. This stronglyitits at the 8rpent being human
and on par with Adam. Only Lilith can explain this other human

14)The Hebrew noun transl ated fASerp
soothsayer, which isfauman speaking through an indwelling
demonc spirit. In the Bibleinhabited soothsayeese
predominately women. Lilith provides the only possible origia of
humansoothsayer
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15) Lilith best explains Leviathan, which is commonly recognized as
Lucifer in the form of the Serpent of tharden. Leiathan is
describedn Job 26:13 and Isa 27:1 as a Serpent fleeing from
bef ore God and dwelling in the se
of fleeing on wing from the garden and her subsequent oceanic
abode.First Enochconfirms that Leviathan dwells ihe seas, and
adds that Leviathan is female. This again matches Lilith. Psalm
74:14 speaks of God crushing the head of Leviathan. This matches
Goddés curse on the Gerpead im tGea
of Messiah would crush the heafttioe Serpent.

16)Job 26: 13 implies the Serpent Lev
to that of Adani that it was fashioned by God through twisting
and manipulating of earth into a golem. This similar creation
supports the notion that the Serpent was ctegitéhe same time as
Adam and in a similar fashion. This is consistent with the Serpent
being the first woman, Lilith, created from dust of the earth.

17) The literal meaning of the name Leviathars Aj oi ned one. ¢
impliesa continual and eternal contien between Lucifer and the
Serpent LeviathanThe Serpent being fatherégt Lucifer and
animated in his likenedsest explains this continual connection
This isbecausa simple possession thfe Serpent by Lucifer
would be a temporary and reversibtendition. The Lilith legend
provides an explanation for this irreversible fusing event with the
Serpent. Lucifer became the animating father spirit of the Serpent
Lilith when his mist broke through from the depths of the earth and
watered the ground dfer creation.

18) Job 3:8 implies that Leviathan is especially suited for instigating
abortions of fetuses. This match
legend, namely that she is a danggrregnanivomen in
childbirth. Isaiah34 also indtates that Lilith is a slayer of
children, also confirming the chi
legend.

199The strong parall el s bandagamstn Godo
the Serpent in Ge 3:15 imply that the Serpent, like Eve, was a
woman ad a wouldbe mother.Theywere to be the source of two
rival seeds. The SerggenfdoEvedsd
seed, but Eveds seed would crush

20) The curses handed out to the Serpent and torE@e 3:1416 are
the same as those of the bitter water trial for the wayward
adulterous wife in Nu 5:18 1 . The Serpentds cur
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of the adulterous wife, and Evebd
experienced by the innocent woman of the trial. The Serpent, in
herrole asthe defiled Sotaheats dust and is cursed in her belly,

and she shall be slain by the promised seed of the innocent woman.
Eve, as the innocent woman in trial, shall temporarily endure the
painsof the cursen childbirth, butshe shall be saved by her seed.

This strong parallelism further solidifies the identification of the

Sergent as an adulterous female wias gone astray from under

her husband, AdamThis could only be Lilith.

21)Isa 34discussesas d e mo n n a wie fllfill§ thd cliticat h o
endtimeroles of the SerpentsaiahplacedLilith at the cruxof
Godébés final judgment of the nat.i
Isaiah in thatgreat Day of Judgmemthen the lots of Yom Kippur
are castlilit h is eternally damned to a land of withering drought,
cursing, and fire Her seed perishes and comes to naught. Isaiah
contrasts Lilithoés eternal punis
Ishshah Ishshah was the first name of E¥alam later reaamed
her Eve) Ishshats h a r e s hellishabode toréagime and
suffers the same cursdzritisaiah reveals that God redeems
|l shshah from that situation. | s
the name which Eve held during her cursing with Lilithitie
garden. Isaiah iglearlydiscussinghe ultimate end of the rivalry
established in the garden between Eve and the Serpent Lilith.

lIsasiahnot only confirms Lilithoés cri
end times judgment of Yom Kipputhe prophet also corroborates

many other mundane details of her legend. He confirms that Lilith
dwells in the midst of the sea; that she is a deadly birdlike creature;

that she is the slayer of stray younglings; that she is closely

associated with a ake, and thaghe is the mother of failed seed

that perishes from a cursing of God.

22) Proverbs 3@escribes demoness titled Alukaliho is very similar
to Lilith. Alukahis described as having a mystical power like that
of the bitter water cursing agenta Sotalirial, which is the spirit
of Lilith. Proverbs declares thathen two typs of barren women
are given over to the power of A
outcomes are possible. For the woman who survives the ordeal,
Al u k a he8 somehow gsant her a promised seed, but to the
other barren woman of tleedeal Alukah brings the curses of
death. Irrabbinictraditon Al ukahoés rich and det
matches enumerable aspects of Lilith. Alukah was the mother of
estries which ae female vampires. Common attributes between

23



The Case for Lilith

estriesand the spirit of Lilith includel) both had winged flight and

a birdlike appearance, 2) both engaged in the murder of children, 3)

both of their powers were activated by unleashing their hair, 4)

both of their cursed powers could be revitalized by deceitful eating,

5) both were constrained by an oa
either women was dangerous, 7) the death or banishment of both

was effectively brought about by filling her mouth with earth

23) Lilith best explains the origins of the demon Azamdghe Yom
Kippur ceremony of Leviticus 16. InahceremonyAzazel plays
a counter role to Messiah. As such, Azag¢heSer pent 6s
infamousseed, whichGod prophesied wouldruise the heel of
Eveds pr omiMsssigh. seed

With the summary of evidences compléét,usstudy each in detail.

3.1 Creation Accounts of Two Womenin Genesis

The first argument for Lilith that we shall tackle is the notion that
Genesid accaint of Evd s cr eati on i s not cons
creation accounts of a womanin these other accountdhe woman

appears to be created at the same time as Adam. The argument holds
that thisinconsistency idestresolved by concludinthat Genesisust

be referring totwo different women. This argument must be put forth

with great care It is the onlyevidenceusually proffered by proponents

of the Lilith legend, and unfortunately, it is almost always presented in

an outrageously fatdd manner.

Let usreview allfour separate accounts in Genesis that speak of the
creation of Adam and/or a woman. The KJV rendition of each is listed
below. | hold that the first three discuss the simultaneous creation of
Adam and Lilith, while the Ist obviously discusses the later creation of
Eve For ease of remembering, | hold that all mentions of a woman in

Genesis before Evebds creation in Ge
The first creation account comes in Ge 1286 There God creates
bot h a male and femal e, and the mal

blesses the two and tells them they may eat of any tree. The brevity of
the account certainly makes it appear as though God created both the
male and female at the same time. Critics ofth.ivould assert that

this apparentco-creation of Adam and theomanin the passages
merely an artifact of anuchabbreviated account of Adam and Bve
separate creations. It is difficult to refute their view basegisithis
onecasuabbservation obneverse However, there is more.

Ge 1:2629 KJV (First teling of Adamand Lil i thdéds creation)
26 And God said, Let us make man in our image, after our likeness: and let them
have dominion over the fish of the sea, and over the fowl efath and over the
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cattle, and over all the earth, and over every creeping thing that creepeth upon the
earth.
27 So God created man in hisvnimage, in the image of God created he him;
male and female created he them.
28 And God blessed them, and Gselid unto them, Be fruitful, and multiply, and
replenish the earth, and subdue it: and have dominion over the fish of the sea, and
over the fowl of the air, and over every living thing that moveth upon the earth.
29 And God said, Behold, | have given yewery herb bearing seed, whigh
upon the face of all the earth, and every tree, in the whitte fruit of a tree yielding
seed; to you it shall be for meat.
The second creation account comes in Ge82:4t oddly speaks of the
generations of the heans and earth aneiplainswhy certain plants
did not exist in the earth before this point. It then speaksstrfaage
mi st breaking forth from the eartt
creation of Adam from the dust of the ground. In this most léetai
account of Adamdés <creation, the s
not apparenin the KJV. Because of this omission, this account is
rightfully taken by critics of Lilith as serious evidence against her
legend. However, as we shall gedhe nextsection there is much in
these passages that is not appdirent a casual reading of the KJV.

Ge 2:48 KJV (Second retellingof Addamand Lilithés creation)

4 Theseare the generations of the heavens and of the earth when they were
created, in the dathat the LORD God made the earth and the heavens,

5 And every plant of the field before it was in the earth, and every herb of the field
before it grew: for the LORD God had not caused it to rain upon the earttheraed
wasnot a man to till the ground

6 But there went up a mist from the earth, and watered the whole face of the
ground.

7 And the LORD God formed maof the dust of the ground, and breathed into his
nostrils the breath of life; and man became a living soul.

8 And the LORD God planted garden eastward in Eden; and there he put the
man whom he had formed.

The third creation account comes in Ge 5:2. Like the first account, it
revealsthat God created man in his own image.fulther states that

God created both a male and femalagblessed them, and called their
collective name Adam in the day they were creattk curiosity of

this common name is covered in secti®®). The brevity of this

creation account, like the first, again suggests that bottvénean and

man were created at the same timdowever, citics would again

respond byasseingt h at the illusion o-f t he
creation is merely aartifact of an extremelysuccinctrecap of Adam
andEvé s separate creations

Geb5:1-2 KJV (Athirdrecapof Adamand Lil i thds creation)
1 Thisis the book of the generations of Adam. In the day that God created man, in
the likeness of God made he him;
2 Male and female created he them; and blessed them, and ttalecdhame
Adam, in the day when they were created.
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There is further evidence for -@veation inGe 5:2 The passagstates
that God blessed and namedthem n t he day .tdihisy wer ¢
suggest a cocreation. Critics would explaithe phrase with two
arguments.The first is that Evevas actually created on the same day
as Adam. This is difficult to accept, given all the events which
transpired between thereationsof the two. The second argument is
t hat t he wybomd usedgeneritallia mean a certain span
of time. This is certainly an accepted meaningyom but such a
usage for it here seenaait of place Whenyomis used to specify a
generic span of time, it usually denotes an era of time marked by some
commonsignificant eventtFor exampl e, the fAday c
actually refer to an era of judgment that spans over many years. There
is no such era apparent in Ge 5I@.addition this counter argument of
the critics bites both ways. It can also be used to support tiva rod
co-creation. For just as easily ggmcan mean a long span of time, it
can also mean a very short span of time, or an instant., fihusn t h e
daytheywer e createdo could just as ea
the instant they were createdaagimplying a cocreation of man and
woman.

The fourth and final creation account comes in Ge -24.6 It
clearly speaks of Edes creati on from Adamds
Godbés warning to Adam not to eat of

Ge 2:1524KJV (TelingofEve6s creation as a replacement)

15 And the LORD God took the man, and put him into the garden of Eden to dress
it and to keep it.

16 And the LORD God commanded the man, saying, Of every tree of the garden
thou mayest freelgat:

17 But of the tree of the knowledge of good and evil, thou shalt not eat of it: for in
the day that thou eatest thereof thou shalt surely die.

18 And the LORD God saidt is not good that the man should be alone; | will
make him an help meet for him

19 And out of the ground the LORD God formed every beast of the field, and
every fowl of the air; and brouglthemunto Adam to see what he would call them:
and whatsoever Adam called every living creature,wethe name thereof.

20 And Adam gave ames to all cattle, and to the fowl of the air, and to every
beast of the field; but for Adam there was not found an help meet for him.

21 And the LORD God caused a deep sleep to fall upon Adam, and he slept: and
he took one of his ribs, and closed upftbeh instead thereof;

22 And the rib, which the LORD God had taken from man, made he a woman, and
brought her unto the man.

23 And Adam said, Thigs now bone of my bones, and flesh of my flesh: she shall
be called Woman, because she was taken ouiaof M

24 Therefore shall a man leave his father and his mother, and shall cleave unto his
wife: and they shall be one flesh.

In summary, a cursory reading of the first and third creation accotints
a womanseemingly contradict the fourth creation story a@ming
Eve The succinchess of the accounts along with some ofirthe
wording suggests that Adam and a woman veerereated at the same
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time. However, there are plausible explanations for the apparent
contradictions. A serious problem withe notion that Lilith explains
these discrepancies lies in the second creation account of & 2:4
There Adam appears to be created alone, in conflict with the Lilith
legend. However, as we shall see, those passages actelliiscuss

Li | i t hod,sndtheygmvidihe strongest evidender herin the
Bible.

3.2 The Co-Creation of a Woman with Adam in

Genesis 2:47

The most importanBiblical evidencet o t ackl e in arg
existenceconcernghe passages describirggcond creation accouat

Adam in Ge 2:4/. As we have seen, a cursory reading of those
passages suggests ttiad manwas created alone in a rather uneventful
sequence oévents However, quite the opposite is true. Theral

Hebrew relates that truly momentous eventare occurring It is
announcing the simultaneous beginnings of two rival generations of
humans.One generati on i,Adamolbd cthdrisi n A
rooted in , Althh&heomands wpudbeaftext i on ¢
the likeness of Gador he was aimated by the holy breath of God

whichf i I I ed his nostril swouldb€&ihthe wo ma
likeness of Lucifer, for she was animated by his spirid mistwhich

erupted up from the earth and watered her fakker a long struggle

between therival generations, where both endured curses, the
generations of the man would prevail, inherit the eattd flourish.

The womands generations would com
down curses upon the earth, such that her seed was slain and became
disenbodied demonic spirits trapped in the earth.

3.2.1 The Generations of the Heavens and the Earth

As always, the bestinderstandingdf a passagdegins with a good
literal translationof the Hebrew. My best literal translation of the
passages is belowlt provides some subtle updates to the KJVhe
word-by-word break down is given iable3-1. In reading the table
recall that Hebrew is written fronight to left.
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Ge 2:47 (My Literal)

4 Theseare the begettings of the heavensdaof the earth in their creation; In the
day that Jehovah God had made earth and heavens.

5 And allthornbushes of the field are before they came to be in the earth and all
herbs of the field are before they sprouted, because Jehovah God not hdstdause
rain upon the earth, and Adam is not for sentlrgadamah

6 And there rose up a mist from the earth, and watered the whole fabe of
adamah

7 And Jehovah God formed the mahdug from the adamahand breathed into
his nostrils the breatbf life; and the man became a living soul.

<= <= <= <= <= <=Hebrewisreadighttoleft <= <= <= <= <= <= <= <=

M:arbh:b Ura:h:w Myms:h twdlwt hla 4
in their creation and the earth of the heavens are begettings These
Mymsw Ura Myhla hwhy twve Mwy:b

and heavens earth God Jehovah had made In day
Ik:w Ura:b hyhy Mrj hdv:h XyV Ik:w 5
and all | inthe earth| came to be are before| of the field | thornbushes And all
Myhla | hwhy | ryjmh al yk xmuy | Mrj | hdv:h | bve
God Jehovah| has cased to| not |becaus they are |of the field| herbs
rain sprouted | before
daiw6 | hmdah | ta | dbe:l Nya | Mda:w | Ura:h le
And a mist | the adamah| et* | for serving| isnot | and Adam| the earth | upon
hmda:h ynp | lk -ta hgsh:w Ura:h Nm | hley
of the adamah| face | the whole | ard watered the earth from rose up
hmda:h Nm | rpe Mda:h | ta | Myhla hwhy | ruyy:w7
the adamah | from of dust | the man God Jehovah | And formed
hyx spn:l Mda:h | yhy:w| Myyx | tmsn | w:ypa:b| xpy:w
living for a soul| the man |and beca of life breath in his and
nostrils | breathed

Table 3-1: A Transliteration of Ge 2:46

In my translation | maintain an important distinction made in the literal

Hebrew. | am very careful to distinguish between the proper name
Adam and the termh a 6 a,d awh i c h i s adamdt earnadl liys
commonly transl ated as f@Athe mano

strict in keeping this distinction. | do this because the Bible uses each

term for distinct purposes.

In Genesis the name Adam consistently

refers to a dual male and female creafge® sectioi3.6), whereas the
termh a 0 a (ha man) refers solely to the masculine side of the dual
Adam. This can be seen in Ge 5:2, which states when God created the

4 Et(ta ) is the Hebrew particle. It cannot be translated into Engligimerely
indicates that the following noun is the direct object of the verb action.
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male and fema , together he call ed. o hei
ThusAiAdamo was a name for a dual o
male and female. When Genesis wants to specifically address the male
half of Adam, it uses the terma 6 a@d@imhe mano) .le Thi
fact is demonstrated in that the first 22 times Genesis refers to the
created male, it uses the tehma 6 a @ha man). Amazinglybefore

the physical creation of t he man
completely disappears from Genesis until late an€sis 4. The full
mystery of this is discussed la(section3.4).

There is an important point t o
universal use oh a 6 a w demote the man Adam. If a woman were
created from the earth atetlsame time as a 6 a (@ha man), then we
would expect Genesis to refer to herhaa 6 a d @headman). This
is becauséh a 6 a d & tha feminine form oh a 6 a.dTus, any
Genesis reference th a Gaaah in the creation account should be
considered a calidate reference to Lilith, the female half of the Adam
dua For that reason, | leave the appearancésaf® aathia verses 5,

6, and 7 below onl y adamaht dTlelKIW t r a
translatesh a 6 aattasn it he gr ound o asadamahh e s e
(hmda - Strongs 127)neans 06 gr o un d &swe shaltséee Het
an analysis of the passages strongly indicates that the verse 6
appearance must b e udldclsorheld thabtde a s
other two appearances should be understsod @ t h e. owo ma n

Verse 4 opens the account with a very odd pronouncement. It states
that , AThese are the generations
creation. o To state that the heav
very unusual. The Hebreword usedis towledot It might be best
transl ated as fibegeDlhthaBdetowledot At h
always refers to the begetted children (i.e. generations) of a father. In
all its usages, the fathering entity immediately follows the wdndGe
2:4 Athe heavenso and fit howledatr t ho
Thus, the passages are speaking of the begettings of two generations,
whose fathering entiti es ®bviossly,it he
the heavens and the earth are-hang locales incapable of fathering
life. As we shall see, the terms refer to the places where the fathering
spirits reside.

5 Towledot(twdlwt ) is the plural otowledah(hdiwt - Strongs 8435) Towledah

comes from root verpalad(dly - Strongs3205, whi ch means Ot o bege
or 6 braladis & very common verb, appearing almost 500 times in the Bible, and

ital most al ways means the fibegettingo of «ct

29



The Case for Lilith

The opening verse is very clear that thésequenpassages will
discuss the origins or genesis of the two generations. e\eistates
that these are thg e n e r a tthieiocreationd® Thus there are two
generationsthat were created and the verse declares thathe
beginnings of each will be discussadhe following passages

3.2.2 The Hebrew Doublet of the Account

Unfortunately, to most laypersons the next verses appear to be a
mishmash of odd statementsThe difficulty in comprehenihg the
passagess largely due to two factors. First, the accounts oftthe
generations arénterwovenwith each other inthe passages ing a
Hebrew doublet construct. Second, the last three verses are describing
events in reverse chronological order.

The key toclearly understanding the verses is realizing they are
written in a doubletconstruct. A doubletonstructconsiss of two
paallel, yet separateaccounts interweaveih alternatingstatements
within a single set of passagedsually each verse of the construct is a
compound sentence. The first sentence will discuss an aspect of the
first topic. The second sentence will thgiacuss a mirroring aspect of
the second topic. This alternating discussion will continue for each
verse of the construct, with the ordirat the topicsare discussed
within each verse stily maintained. For example, a Hebrewonstruct
may startwith a compound sentencatingthat two events,1A and
1B, occut The secondcompoundsentence states that 2A and 2B
result The third states the reasons are 3A and 3B. The doublet
construct is based on the fact teantenced A, 2A, and 3A discuss a
common topic or string of events. This isermed the StringA
message Likewise, 1B 2B, and3B form a second string of statements,
termedStringB, concerning a mirror topic t8tringA. The objective
of the doublet construct is contrast and com@&trang-A to StringB.

Every element inStringA matches a mirrocounterpart inStringB,
thereby facilitating the contrast and compare of each element of both
strings. The doublet is a useful and compact tool for contrasting and
comparing similar events.

Let us first discuss the Strifig) doublets in verses 4 through 6,
which are easiest to follow. This is laid out in the last columfiatile
3-2. 1B declares that this string concerns the creation of the begettings
(or generationsof the earth. 2B states that these begettings were
established in the day Jehovah had made the heavens. 3B declares the

& Themem(M) pronominal suffix ob & h a b évtagbli:tm) is clearly in the plural
masculine state. |t muaet be rendered, ]
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current time is a time before alltivatedcrops(i.e. cultivatedherbg)

of the field have sprouted. 4B explains that this latkcrops is
because Adam does not yet exist to till or serve the ground, and 5B
relates that God formeth a 6 a ¢he nman)from the dud of the
adamalh and breathed into his nostrils the breath of life. These parts
are all linked and discuss the same topi¢hen put together they relate
that after the heavens were created, the herbs of the field had not yet
sprouted because there was no Adam to cultivate thensérve the
adamal). After God created the man from the dust of dldamah

there was a marottill them, and the cultivated herbs of the field did
sprout, and generations of the earth were complete. , Thiuserbs of

the field are the generations of the earth, and their beginnings are in
h a 0 a (the man). Note the last three elements of tbebtet are
written in reverse chronological order. 3B says there are currently no
crops inthe field; 4B explains this is because there is ho Adam. 5B
documents the creation bfa 6 a @ha man) which isthe beginning

of the generation of the heavens.

String-A of Doublets String-B of Doublets

Part1 | 2.4 These are the begettings of |and [these are the begettings of] the earth
heavens in its creation creation

Part 2 |in the day that Jehovah God had m| [in the day Jehovah had n&dhe heavens
the earth

Part 3 | 2:5 And allthorn bushes of the fiel{ and allcultivatedherbs of the field are befg
are before they came to be in the ed they sprouted

Part 4 | because Jehovah God not had caf [because]and Adam wasnot for serving
it to rain upon the earth hadadamah

Part 5 | 2:6 And there rose up a mist from § And Jehovah God formeld a 6 a (tha man
earth, and watered the whole facq of dust fromh a 6 a d, amd &rbathed into i
the adamah. nostrils the breath of life; and a 6 a ¢he
man) became a living soul.

Table 3-2: A Breakdown of Ge 2:46 into its Doublet Construct

Now let us consider the Strirdy doublets, whichare laid out in the

first column of Table 3-2. 1A declares that this string concerns the
creation of the begettings (or generations) of the heavens. 2A states
that these begettings were established in the day Jehovah had made the
earth. 3A states that the current time is a time beforéhtira bushes

"The Hebrew used f oesebfathsea (hdsih ove, Strings f i el d o
6212 and 7704 In its four other usages in the Bible, the tesebh a 6 s alwhgsh

refers to cultivated crop&e 3:18, Ex 9:22, 25, 10:15Yhus before Adam was

created, there was no man to plant and teesecultivated cops.
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of the field have come to exist in the earth. 4A explains that this is
because Jehovah had not yet caused it to rain upon the earth, and 5A
relates that a mist rose and watered the facédn af 60 a d &imea h
groundo or @At he wo maalldinked and discess e p a
the same topic. When put together they relate that after the earth was
formed, no thorn bushesxisted in the field because Jehovah had not
caused a rain upon the earth. Usi
String-B doubletsto guide us, we see that Jehovah had not caused it to
rain because the mist had not yet erupted from the earth and watered
the face ofh adamah(just as Adam could not serve tle&amah
because he was not created yet). Once this mist erupted, Jehovah
cau®d a rain upon the earth, tth®rnbushes of the field began to exist
in the earth, and the generations of the heavens were complete.

The doublet construct implies the creation of a woman thighman
The parallelism of the construct demands thilaénthe mist waters the
face ofh a 6 aath @hmwoman)this should result in a living creature
responsible for thehorn bushes of the field, just as the breath of
Jehovah fillingh a 6 a (tha mman resulted in a creature responsible for
the cultivated herbsfdhe field. Thusthe parallelism of the doublet
demands understandiiga 6 aati@fm 5A as referring t
half of the Adammale/femaleduo.

Through the parallelispnwe also see that thmist of theearthand
the breath ofGod are the two insemating forces in the rival
generations. The target of the mist was the fach af6 a d @hama h
woman). The target of GodOoshdda@Eam was
man).

3.2.3 The Defiling Mist of Lower Creation Waters

Severalevidences confirm the notion ththe ascending mist was a
rival i nseminating agent to Jehova
literal Hebrew of verse .6 It states that the mistab a | (@&rdse) from

the earth and watered the facetofa 6 a d.aYa@ &l mehans Ot o
ascendd uowd powe? oThie Makes it clear that the mist

arose from the earth of its own accord and power, and was not a direct
causation of Jehovahn addition God purposely creatdda 6 a (tha m
man)fromdr y dust free oGoddhe anvsitdanc
wetted soilis anothe cluethatthe mist was defiling. As we shall see

8Y a 6 a(liley his the second person imperfect singular mascttirma of alah (hle
-Strongs927 , whi ch means &é6to go upodoyaGaléal ari
indicatesthemistwent upunderits own violationand power In order for aroutside
agent to cause the mist to rise, the Hiphal form of the \ejtb (h) would be used.
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(section5.1),the Zohar teaches that Lil it
defective light. The source of thdefectivelight was the mist.

The most astauding evidence for the defiling nature of the mist
stems from the mystical meaning of the word relating its act of
fiwateringo the ground. The myst.
Principle of First Appearances (PfA PFA theory asserts théte
mystical meaning of a word is defined by the context of the Biblical
passages in which the word is firs
according to a hierarchy of how closely a Bible appearance matches the
spelling of the word. The more precigespelling match, the stronger
the mystical meaning match. This is because changing a single letter
can switch wordoés meaning signific
single letter a verb can switch from active to passive, to causative, or to
reflective’ The notion of PFASs fully explained and elaborated upon
in the bookThe Bitter Waters Code (BWC).

The word for how the mist Afwat e
v 6 h a s tsmhqsh:w)."° Nu 5:24 and 27 are the only two passages
elsewherén the Bible wherer 6 h a s baa beddund spelled exactly
as in verse 6. Those two passages concern the bitter water trial of the
adulterous wife. In both instancesd h a s mefexs dohthe priest
causing the woman At o dr iThus,dhe o f t
PFA for v 6 h a s Wenates the drinking of bitter waters that the
wayward adulterous wife of the Sot#dal. This implies that in her
creation account in Ge 2, Lilith is mystically said to be drinking the
waters ofthe Sotah. This is amazing, because Lilith is the first Sotah.

That the mist which watered the ground carried the defilement of
Sat ands atsgbe suimtsedynathoughtfulreading ofGenesis
Ge 1:2 relates that after the creation of the uswiethe earthii h a d
b e ¢ o mas@ and void® Many Biblical scholars hold that this
transitionto a waste state was theresult Sat ands rebel |

°Changes in spelling al so olaestgesancentwor dos
Jewish practice afeading words as number#é numericvalueis assignedo eah

letter of the Hebrew alphabethe numeric value of all the letters in a word are then
summed.Whena word isread as numberit can bemysticallycompared and

contrastedo other words.

V6 h a s hisatlee &iphal form of theerbshagah(hqv - Strongs 8248)which
means Ot o drwaokudctive préfix SThus 6 hasmégad O6and cal
to drink6é or o6and to water 0. T

1 The literal Hebrew of verse 2 makes it clear that creation transitioned to the state of
waste and voidness. Thewlor t he KJV r bayatad(spbtyhf).wiaissthie i s
perfect third person feminine singular teédayah(hyh - Strongs 1961 )which

means O thbsdorddbweec a ndayatahl i t er ally means, fdhad
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Jehovah created the universeadrperfeced state After this Satan
rebelled By the next versethe earth had become void and warsité
the defil ement . SuthaSundeestantliag falleevbthe | i o |
gap theory. That theory holds that there is a large gap of unwritten
history between the first and second verses ofeGis

With the gaptheory, we sedhat the major theme @farly Genesis is
J e h o vedldmption othe earthfrom its defiled state This process
began immediately in verse ZAfter the waters of creation had become
waste and void, God moved upon the surface of the waosl was
not within the waters, for they contained ttefilemento f Satanods
rebellion. H o w eed eipon theGarel @ the wgagers r i t
and sought to r ed e emthistehdeavowas toGod 6 s
create light. This separated the darknefsdefiled creation from the
light of Godobs i nTenhdedal soeagtuiaorna.nt i
defilement from the holy presence of God. On the secondGlay
further purified creation by establishing firmament, os divide, in the
midst of the waterso that waters above the firmament were separated
from the waters below the firmament. Now the upper waters were in
closer proximity to Godds presence
still contained the quarantnitheed de
third day, God further confined the defilement of the Lower waters by
creating dry land in the mitsf the waters. fe dry land was apecial
abode below the firmametiiat wasfree from the lower wates. Upon
the purified dry land God sought teeatethe dualAdamcreature, who
woul d bear . Bawdvérsa nisma deéiled lower creation
waters erupted from the earth, and watered the face of the woman.

3.2.4 The Rain of Jehovah and ther'horn Bushes of the Field

The key tofully understanding # message of the Stri#gdoublet is
to understand the mystical symbolism of the key items mentiohed.
shall establish in the next paragraphs that the rain caused by Jehovah is
not an ordinaryraining down of water, but rather a raining down of
curses dwn upon the earth.The thorn bushes of the field are cursed
plants in a dry desolate waste that was once floodEuese bushes
represent Lilithdés seed, whom are
Lilithdés infamous seed, Azazel

The doublet costructe qu at es Ad ahnmabdbsa d dtarani n g
ground) to God dostheavamas (Partg afabte3-2).0 r ai |
These are related in that both are cursing evehiter Adam fell, God
ejected him from the garden and cur$déah to serveh a 6 a d @hma h
ground) in the sweat of his facd~urthermore, thé a 6 a d wantoh
be cursed for his sake (Ge 3:17, 24). Thdamd serving the ground
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is referring tlLkewish@o drbasn 6csa ucsuirnsge si.t

the other haliof t he doubl et i's refTEBering
verb for A ¢ aharmatayr (ryjmb ). ritasithe diphal gor
causative Qal) form ofnatar (rjm - Strongs4305 whi ch mear

raindé or 6to pelt d o wmrdn, theHédreww h | i
matarcan refer taheraining downof water or the peltingownof any
item (e.g. a boxer could rain down blows upon his opponent)
Surprisingly, the connotation ofiatar within the Bible is not positive
but negative Matar is used 13 other tinsein the Bible, and all but
three of these cases it refers to
earth. The next mention of angnatar rain in the Bible comes in Ge
7:4. There God declares he wiliusea cursingmatayr(rain) upon the
earth for 40 dys and 40 nights to bring aboutNéak f | oo d .

Indeed, he mystical meaning diamatayrdenotesGod israining
down bitter water cursesThe PFA for hamatayrin Ge 2:5is defined
by the only exact spelling dhe wordelsewheren the Bible. This
comesin Ge 19:24 There Godchamatayr(i c aus ed t dfirer ai n
and brimstone uporSodom and Gomorrah Thus the mystical
evidence is thathe rains which God caused to fall Ge 2:5were a
cursing event that led to thieornbustes of the field coming to exist

The cursed nature of the rain which God caused is also seen in the
literal meaning of thédebrewword used forthe fithorn bushes of the
field. The word is siyach (xyv, Strongs7880). Syach plants are
mentioned threeimes elsewher@ the Bible(Ge 21:15, Job 30:4, 7).
In every case they apantsin desertwastdéands. In the two cases of
Joh they are in a desert waste formerly flooded by a cursing deluge.
Syachl i t erally means 06t oSyashpmayahad& or
come tobe used to refer tthe wastelandplants because dhornsor
bitter taste. Siyachprobably refers to thorn bushes or some similar
harsh plant associated with desolated deserts.

3.2.5 The Generations of the Heavenand the Nephilim

There is intriguing evidence in the creation account that the bushes of
field must represent the Nephilioffspring of Lilith. The passages

discus the generations of the woman and the man. It is clear from the

text that the bulses of the field and the herbs of the field represent the
generationateed of thesevo heads. This means that tirnbushes

of the f i el dgenemfonsénleapters, we will distulssd s

the evidences in théible and other books h a t Lilithés d
comefrom mating with fallen angels called Watchei&he firstborn of

this mating (and perhaps the only bornpAmazel whois the infamous

seed of the Serpent in the gardemzazel isthe firstborn of the
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Nephilim, who are the giant offspring of the Watchers mating with the
daughters of Adam and LilithThe Nephilim nearly drovpureblooded
mankind to extinction before the flood, and it is for this reason that God
brought the flood telearsethe earth of their impurity.

Thereis textual evidencén the Genesis creation accouatsupport
the notion thethorn bushes of the field represent NephilimFirst
consi der the i thernlalshmesani mget bé ti
siyachh a 6 s.aAd arbady mentioned, the literal meaningiyfachis
Gospeakd or 0t o, varse fduld ibendst literallyT h u s
translated to say that after God had rained down curses upon the earth,
ispeakingso or A canmaplexdstimthesarth.oThe t h e
notion of speaking and complaining voices coming from the field
reminds us of the voice of the slain Abel, whblood in the ground
cried up to God. This suggests speaking voices of the field could be the
cryingsofthepi r i t s o f Nephililh seedHRabbinictradidion n
holds when a Nephilim was slain, their spirits did not depart the earth,
for they were not accepted in Jeh
disenbodied demonspirits that roaned the earth even aftehe flood.

That the complaining voices of the field could be in reference to
Lilithoés sl aiis futher suppotted oy tisepFAFfori t s
siyach The first exact spelling afiyachelsewhere in th8ible comes

in 1Ki 18:27. ThereElijah mocks the priests of Baal, claiming that
their god could not respond to his challenge because Baal was busy
siyach (talking or complaining. Thus siyachis associated witlthe
speectof demons. Verse 5 could benystically understood to say that
afterthe rain of God, the speaking or complaints of demons appeared in
the earth.

If the complaining voices in the field are thgemonic slain
Nephiims eed of Lilith, then the raini
the earthshouldbe in referene to the rains of Noab $lood. These
floods slew theNephilim. Is there any textual evidenae the current
creation accourtb support this? Yes there i§he bushes of field did
not exist because God had not yeimatayric aused 0the r ai n
actualraining event which brings about the bushes goes unspecified in
the immediate passagesdowever, thenext mention of any kind of
matar rain in the Bible comes in Ge 7:4There God declares he will
causea matayr(rain) upon the earth for04days and 40 nights to bring
about Noaho&s f | ofduwlerain méhtondd th versh 5?s b e
It certainly seems the case when all evidences are consid&fetave
already seen the PH&r hamatayrp oi nts t o Goddéds r air
brimstone upon Sodom and Gomorrah. As B\g§i€atly elaborates
upon, the curses against Sodom and Gomowate a bitter water
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cur se, | ust wassinfith apimesfeature of 8atiom and
Gomorrahos c udtissiwereggnuridatedahdoverivheliméde

by the Dead Sea, whicpermanentlyflooded the entire plaif the

cties There is a further eeri e si mi
account o el ements of Noaho6s fl ood.

the deep broke througthe earth and contributed to the flood. In

Lilithos ,oelaetasinilaphendmenonythe mist which
erupted from the earth and watered her body.
There is also evidence for Nephilime r i t age i n Lil it/

in anodd reversal inhe opening phrase of the double&ringB says,
fiThese are the begettings of t he
h e a v eStrisg:A0 s aThaseare the begettings of the heavens ... in
the day God nvhythe revérsal?Theaekptamatioa for

String B is that the begettings of the earth (Adasyn g e n)averat i o n
planned and established by God when he created the heavens at the
beginning of time. The explanation f8tring-A is that the begettings

of the heavens (fallen gals mating with Lilith and daughters of man)

were not planned and established until God created the earth. Only
then could the angels see the daughters of man upon the earth and be
tempted by evil Lilith to plan or purpose their illicit unions with them.
These notions are confirmed by details in the passages. Verse 5 states

t hat before Godds raini msigachhdheen of
earth. This isin contrast to theultivatedherbso f Adamdés , genei
which were preserih earthbut had ot yet sprouted.That thesiyach
previouslydid not exist in earth implies that tisgyachwere fathered

from something outside the earth. This is the fathering spirits of the
Watchers,who areangelsthat descendedrom the heavenso mate

with the daugt er s of ma n a outtivatedihdrbs (his . A
generations)were said to already be present in earth because the
compl ete geneal ogy of Adambés gener
his creation from the dudfor Evewas taken from Isi side, and through

these two all men came to be.

3.2.6 The Generational Story of Genesis 2:4

There is one more remarkable point to note. When one becomes
equipped with the full understanding of what the passages are
conveying, then in looking back at thensence doublets, we can they
that they reveal the entire history of the generations they discuss. To
ease the reading of this historgt us reverse the order of the®3
through %' doublets as thegre writtenin reverse chronological order.
This is dbne inTable3-3. Text in brackets ([]) in the table and its
corresponding reconstructions below are added information. This
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information is based on mystical meanings of the words used, and a
general knowledge of events tlzan be obtained from sources outside
the passages.

The Generational Story The Generational Story
of the String-A Doublets of the String-B Doublets
Part 1 p| These are the begettings of | These are the begettings of ttaeth in its
b heavens in its creation. creation.
Part 2 p|2.4 ... in the day that Jehovah {[in the day that Jehovah had made]
b had made the earth heavens.
Part 5 p|2:6 And there rose up a mist frq And Jehovah Gofbrmed the man of duj
the earth, and watered the en]|from the woman, and breathed into
P | face of the woman. nostrils the breath of life; and the m
became a living soul.
Part 4 p|[And she became defiled and w{ [but the man felll and he and
astray and bore seed to {generations were cursed]
P|watchers]  And Jehovah Gi
rained down upon the eartfthe and Adam (the man and Bveerved th
Plcurses of Noahs f 1 oo d ] [curses of the defiled] woman
Part3 PJ[ And the woman¢l[but Adam (the man and Eyewas
b and cast down in chains tin the] redeemed starting with the birth of Seth
earth
] and all cultivated herbs of the fig
P]2:5 And all [their] complainind sprouted
voices of the field came to be in {
earth

Table 3-3: The Generational Stories Told by the Doublet Strings

Note in part four of the doublets, | interpret the passages as saying that
Adam (the man and Eyevould serve the curses of the woman Lilith.

This notion is suppoed by Ge 2.23, which states that after God cursed
t he

t he

ma n Adam,

he

ejected

h a 6 a dfaom aiich he was takend@heh a 6 a d faom sihich the

man Adam was taken is the dry dust not spoiled by the mist of the

verse 6. Theagadings of the table are provided below.
This is the String-B Story of the Generations of the &rth.

These are the begettings of the earth in its creation in the day that Jehovah God

made the heavens. Jehovah God formed the man from the dust ofthe @e. that
part of her body not defiled by the mist), and breathed into his nostrils the breath of
[But the man fell,] and Adam (the man and Esgervel the [curses of the
defiled] woman. [But Adam (the man his wife Eve) was redekstarting with the

life.

birth

of Seth], and

of the original Adam finally came to be).

This is the String-A Story of the Generations of the Havens.
These are the begettings of the heavianits creation in the day that Jehovah God

made the earth. And there rose up a mist from the earth and watered the entire face of
the woman. [And she became defiled and went astray and bore seed to the Watchers.]
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And Jehovah God rained down upon #eath [the curses ofthe Ndals f | oo d . And
womanés seed was slain and cast down in cl
complaining [disembodied] voices of the field came to be in the earth.

In summary, the Lilith legend alone is consisterith the elaborate

doublet construct of the passages comprising G&.2:®nly her rival
generation to Adamés explains the
the earth. Only her bodyds ani mar
the earth can completeeh mi rr or counterpart t
from Jehovahoés spirit t hat the do
that this analysis of these passages is a-diamk for the case for

Lilith. Further evidence is hardly necessariiowever,there is so

much moe.

3.3 Onlythe Manwascr eat ed i n Godos

An intriguing Biblical evidence for Lilith come&om the first and third

creation accounts of AdanBoth Ge 1:27 and Ge 5:2 state that when

God created thenale and female, only the male waxdei n God 6 s
image. It is nearlyinconceivablghat Evewas not created in the image

of God. She was taken Afdrammagd d a mo s
and his image was in the image of Godow can these passages be
rectified against the known linage of E¥df the femalethey mention

is Lilith, then all makes sense. Lilith was rmotimatedn the image of

God, but rather in the image of Lucifer.

Although the passages amasonablclear in the KJMtranslation |
haveprovideda literal translation belown Table3-4 and Table3-5 to
elucidatecompletely theunderlyingHebrew. The passages are very
clear that God madenlyt he man i n QGed:@7testeraiesna g e .
this fact twice. First, it statesthat God createch a 6 a (lha man) in
his image. It then reiteratesthis factfor emphasis It statesi | n | ma g e
of God he createdim. 'd The versethen continues byemindingthe
readerthat God created both male and female. The passage is clearly
implyi ng that the female was not <cre
man was. Could this be true of Bvédt hardly seems that it carEve
was taken from the man and is fully in the image of God. So why does
the passage go out of its way to anmoel that God created both the
female and the male, bthen reiterateswice that onlythe manwas
created in the image of God? Only Lilith explains temphasized
statement

2The singular masculine pronoent (vta) me a n sdThid grdnoun makes it
clear that the passage is speaking only of

39



The Case for Lilith

Ge 1:2627 (My Literal)
26 And God said, Let us make Adam in our image, aslizeness: and let them
rule over the fish of the sea, and over the fowl of the air, and over the cattle, and over
all the earth, and over every creeping thing that creepeth upon the earth.
27 And God created the man in his image. In image of God htedrim. Male
and female he created them.

<= <= <= <= Hebrewisreadighttoleft <= <= <= <= <= <=

Mlu:b w:mlu:b Mda:h ta Myhla arby:w 27
In image in his image. the man et God created
M:ta arb hbgn:w | rkz |wita®®| arb Myhla
them. he created and female Male him. he created of God
Table 3-4: A Transliteration of Ge 1:27
The statement that the female is not createddnd@® i mage i s r |

in the third creation account of Ge 81 The fact is not repeated twice
for emphasis as ithe first accountbut it is againvery clear God only
created the masculine Ahimo in God ¢

Ge 5:1:2 (My Literal)

1 Thisis the bod of the generations of Adam. In the day that God created Adam,
in the likeness of God made he him;

2 Male and female created he them; and blessed them, and called their name
Adam, in the day when they were created.

<= <= <= <= <= <=Hebrewisreadrighttoleft <= <= <= <= <= <= <= <=

wita*?| hve | Myhla | twmd:b | Mda | Myhla | arb | Mwy:b
him | he mad of God in image Adam God created | in the da
M:ta Krby:w M:arb hbgn:w rkz
them and blessed he created them and female Male

Table 3-5: A Transliteration of Ge 5:1-2

There isanother indicatiothat the female was not created in the image
of God. h verse 2 both the male and female went by the uliasc
name Adam. This implies aascendancyf the male over the female
that was inherent in their creatiofthe female not being created in the
image of Godwould explain thenherentinequality between the first
created male and female Only thdlith legend explains this
inequality, as she waanimatedby the mistof Lucifer whereaghe man
was created from the breath of God.

If one asserts h a't t he femal e nowaskEve eat ed
then that causes serious theological issudswever,if one accepts
that Lilith is the female othe passages, then all is wellShe was
created by God just like the man Addrom the dust. But instead of
being animated byG o d Bloly Spirit within her, she was ristead
animatedn the image of Luder. For that reasgrthe man would have
ascendancgver thefirst female.
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There is ondinal hint that Lilith is the femaleeferencedn both
passages. It centers around a word play concerning the kiebatw
meaning of the words o malefiandffemale dhese words areakar
andneqgebah(fimale and femaly. The twowords are not commonly
used in theBible, as there are other more common words that mean
6mané or. Zakav@Ekma Stwngs 214 whi ch means
is used 81 times in thBible. The Geseniudexicon relatesthis word
stems fromthe rootzaker (rkz - Strongs 02142) whi ¢ hto me an
remembed Gecalh o rcalldo mind .Gesenius holds thatkercame
to mean male because it is through the son that the memorial of his
parentds continued.Hence the Hebrew word for male in Ge 1:27 has
a very positive connotation. It as though saying through Adam, the
memorial of Jehovah, his father, would continue upon the earth.

Now consider the word for femaleegebah(hbgn - Strongs 537).
It is used only 22 times in th&ible. This word has a negative
connotation. Itomes fronthe rootnagab(bgn - Strongsb344), which
means 0t6d oc brlas®pP,hemed haps more |
ordoperfomaAtedneani nge tofstéeanmecdurf r or
original meaning of O6to pierced oI
holds thatnagabcame to be used to denote a female because of its
descriptive power for her genitals, which is a piercing or slit in her. In
any case, the rooof the word for femalenhagah has a negative
connotationof cursing This is precisely what the female Lilith did.
She received curses and was a curs

34 The Overt ur nntentgn toGreatéo d 6 s
Both the Male and Female in hisiage

Another noteworthyevidence for Lilith maybe pulled from the fact
that only the male waswase®Hoddsi o
intentionto have both the man and the woman created in his image.

However, only the male ended up being creafech Godoés | i k
This thwarting of G o d dtention can only explained by Lilitld s
legend.

I n verse 26 God states, fi Eramt us

this, we seethat God wanted both halves of the Adam male / female
duo to be made in his likenesRecall from the discussion 8f2.1that
the proper name AdarfMda) here isin reference to thelual male /
femalecreature This notionis confirmed by thgrammarof the verse.
It states that God wanted to make Adam is lkenessand that he
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want ed fAruldhosemtbe edarth’® By sayingfit hemo God w:
referring to both the male and female he was about to cfeate.
However,asdocumentedn Table3-5, God only creatett a 6 a (ha m

man) in hisi ma g e . The sudden change in
Adam can only be explTheimsealosebagd L i | i
preemptivelyanimatedthe womani n Luci fer 6s | i kene:¢

have to take m alternateroute to finally get hisdesireddual Adam
creature. He would have to create Eve

<= <= <= <= Hebrew isreadighttoleft <= <= <= <= <= <=

wdry:w | wn:itwmd:k| wn:mlu:b | Mda | hven |Myhla | rmay:w26
and let them | as our likenesgin our image| Adam let us God and said
rule make

Table 3-6: A Transliteration of Ge 1:26

The overturning of Godbs hynat ent i c
remarkable phenomena Genesis. Once God creates the man, the
namefiAdand disappeardrom Genesis until chapter'a. Before Ge
4:25, the name Adam appears only twic&e 1:26 and 2:5. Both
usages are actually references to a future Adam before he exists. In Ge
125 Adamo mer @élhye Gefddérss ithd enand on t o
Ge 2:5simplynotest hat AAdamdé did not yet ex
Genesis, the masculine Adam is referred to 22 timds ash a (tha m
man)-- Ge 1:27 2:7(twice), 8, 15, 16, 18, 19, 20, 21, 22, 23,28, 9,
12,17, 20, 21, 22, 24nd4:1.

Why does the name Adam disappear once God creates the Iman?
is becauseG o d intention to create the dual creature Adam was
thwartedwhen only the male was creatiedhis image. And why does
the name suddenly return to use in Ge 4:25? That pastsggthat
Adam knew his wife Eveand they conceived Seth. This the
beginning of the linage of Adam that God had intended fthe

BThe word for fitmdam(hdt eSirongsr728y hesavy2 6 i s

suffix to radahis aplural fenmnine gronami n a | suffix. Thus, the v
them rule o
“Without the dual creature understanding o

have domi ni onddamiss i siexglli &bl et the verse
having dominion. It is probably fdhis reason that the KJV mistranslates the proper
nameAdamher e a$ fAman

15 This phenomena is not apparent in the KJV translation. The KJV correctly renders

hadaasamithe manodo most of the ti me, however
the nane Adam-- Ge 2:19, 20, 21, 23; 3:8, 9, 17, 20, 21; and 4:1. The KJV also
performs the opposite error. iTGeilR6e it ren
and 2:5.
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beginning Thereforewi t h Eve taken from the
Adam creature that God had originally indexd was in existence and
functioning. After Ge 4:25 Genesiexclusively use the name Adam
insteadof h a 6 a.dTéaemame Adam is uséad Ge 4:255:1, 2, 3, 4,

and 5.H a 6 a @ aowhere used after Ge 4:25.

3.5 Conflicting Commands for Eating Fruit of
Every Tree

There is a easily grasped evidence supporting the notbriilith.
The evidence comes from conflicting commagd®nto the womerof
the first and fourth creation accountgarding what trees they were
allowed to eat.

In the first creation acunt of Adam andh femalein Ge 1:29 the
versestates that God gave freedom to both the womartendanto
eat the fruit oleverytree. All trees were allowed. However, Exauld
have never received permission to eat of every tree.cléds from Ge
2:17 that before Eve was even creatéod issued a new command
rescinding permission to Adam to eat of every tree. Adam was no
longer allowed to eat of the Tree of Knowledge. Thus, at no time were
both Adam and Eve allowed permission byd@o eat of every tree.
The only way to rectify this contradictidretween the first and fourth
creation accountaithout resorting to verbal gymnastics is to conclude
that the woman of the first creation account and Eve are not the same,
and that the woan of the first account preceded Ev@nly Lilith
fulfills this role.

3.6 The Common Name of Adam for boththe Male
and Female

Ge 5:2 provides strong evidence for Lilitths we have already seen
the brevity of the account and the fact that they were btated and
blessed in the same dayplies that the first created male and female
were fashioned at the same timédowever, there is further evidence
for a cocreation. The common name of Adam given to both the male
and femalalludes to their common eation from the groundOnly the
Lilith legend explains ta simultaneousreation of both the male and
female from the ground.

Ge 5:2states that in the day God created the male and female, he
gave them both the name AdanThis common name of Adam ha
long puzzled scholars and led ancient Rabbis to bizarre conclusions.
For them the phrase implied that
and male existed and were complete. This meantcaeation of male
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and female in the same instant. Recognizirggdbnflict of this with

Evebs | ater <creation, t he Rabbis att
assorted odd scenarios. Surprisingly it was rather widely held that
Adam was originally created androgynous (i.e. with both male and
female organsdr, as the Zohaand others hold, that Eve was somehow
attached to his side. With the Lilith legendo such outrageous
arguments are required. Both male and female were created at the
same time, but they weseparatdeings.

The commonnameof Adamin the passage alsmggests a common
creationof the male and femalieom the ground This isbecause th
nameAdamis the masculindorm of adamah(hmda - Strongs 127)
whi ch me an sGodigaveahe mamdef Adamto the dual
creatureto reflect itsorigin from the ground. It is interesting to note
that if one were addressing the femalaf of the dual Adam creature
one wouldcall it Adamah(woman). Likewise, one would address the
male half addam(man).

Where and when the Serpé&damahmight have acquired her latter
name ofLilith is subject to speculation. One fascinating possibility is
that Adam named her this in Ge 220. Those passages cover
Adamés naming of al/l the animal s i
passages ralt e eévénabte afs t of the fieldo (h
minds and emotions) was summoned unto him to be named. This
would certainly include the Serpent Lilith, whom is specified as a beast
of the field in Ge 3:1. Thusiccording to the literal readind Ge 2:19
20, God must have summoned the Serpent to Adam, and Adam must
have named her. Is it possible Adam gave her the name Lilith? The
passages state that Adam gave names to the creatures after their nature.
Thus, if he named her &dlith, her new ame must have somehow fit
her nature. As we have already studidtith, or Liyliyth, comes from
the rootlayil (lyl - Strongs 3915) , whOne h me ¢
possibility is that Adam perceived the darkness surrounding the
Serpent, and named her afténist Another possibility is that she
resisted his summoning for quite some time, and when she was finally
compelled to arrivafterit had become dusk or night. This notion has
some support from the Lilith legend, which states that she repeatedly
resistelk Adambés call
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3.7 Why God Rescinded Permission to Eat of Every
Tree; Why the Tree of Knowledge came to
Exist; and Why Adam had to Guard the
Garden

Lilithos adceugtdanndany evaents that transpired in the
garden for which Genesis gives no explamrat Her legend can explain
why Godébés permission to eat of eve
of Knowledge came to exist, and why God commanded Adam to guard
the garden.
As we have already seen, when God first created the man and
woman he gave themermission to eat of every tree. However, God
later rescinded his permission. Adavasno longerallowed toeat of
the tree of knowledge of good and evil. What could have transpired to
so drastically c hTheexpanato i that inthe mma i
beginningthe Tree of Knowledgedid not exist. Only after Adam was
placed in the garden did the tree come to exist, and @ existedod
forbid Adam from eatingf it. Thisis remrded inGe 2:89 and 17 In
verse 8 God plants the garden and eisflabs the man therén verse9
God causes the Tree Khowledgeto grow from the groundln verse
17 the man is forbidden from eating of the tree.

Ge 2:810, 15 (KJV)

8 And the LORD God planted a garden eastward in Eden; and there he put the
man whom k had formed.

9 And out of the ground made the LORD God to grow every tree that is pleasant
to the sight, and good for food; the tree of life also in the midst of the garden, and the
tree of knowledge of good and evil.

10 And a river went out of Eden twater the garden; and from thence it was
parted, and became into four heads.

15 And the LORD God took the man, and put him into the garden of Eden to dress
it and to keep it.

Ge 2:89, 15 (My Literal)

8 And Jehovah God planted a garden eastward én;Eahd there he established
the man whom he had formed.

9 And Jehovah God grew frothe adamalevery tree pleasant to sight and good
for food, and the tree of the life in the midst of the garden, and the tree of the
knowledge of good and evil.

10 And ariver went out from Eden to water the garden; and ftbereit was
parted, and became into four heads.

15 And Jehovah Ga took the man, and led him the garden of Eden, to serve it
and to guard it.

Why did the Tree of Knowledgecome to exist? Verse9 gives an
important clue.lt indicateshat the woman malyavebeenresponsible.
The versestates that God grewhe Tree of Knowledge fifrom
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haoadaohawe have seeladadamahrefer to ei
groundo or t Geenfihatljuea couplerd verses earlier
h a 0 a dwasiashd in reference to the woman whose fexswvater
watered by the mist, Beems clear that the passagesreferring (at
least poetically) tahatwoman. Verse 9could thenbe referring to the
woman as the soce of the tree. The notion that the woman is
responsible is supported iyh e wor d ih warse % dtrise wo
tsamach(xmu _- Strongs 679). This is the same word used in Ge 2:5
to denoteA d a miésponsibility forfi g r o wcultivates crops. This
hints thatthe tree could have grown from treultivating work of the
woman. Although it is clear in verse 9 that God is causing the growing
of the tree, per haps Gddaccomplige®hrr ough
thiswork.

Note: Adam is created outside ofrdgan. He was put in the garden
in verse 8. Thus the man was createaltside the gardeand thatis
where the mist eruptesihd watered the groundOnly the Tree of Life
is said to be in the garden. The tree of knowledge is a subset of the first
group,of every tree pleasat the eye and good for food. These trees
are from theadamahdefiled by the mist.

Evenifh a 6 adiaumderstod as meaniimwgrse®gr ound
can still be understood ametically referencing the woman. Itvsry
telling that thepassagetresgsthat God grew the tree from tigeound.
From where elsevould he grow the? It is unnecessary to state the
obvious. Whenthis superfluougmnention ofthe groundis mated to the
fact thatjust a few verses eaat the same groud was ruined by the
mist, we understand thahe passageould be poetically linking the
womanof the defiled groundto the trees which God caused to grow in
thegarden.Li | it hés | egend provides the
defiling mist to the Tree dfnowledge.

Many other events are happening in the garden at the same time that
the Tree of Knowledggrows from the groundThe Tree of Life also
growsin the gardenas do many trees with similar characteristics to the
Tree ofKnowledge. These are &® pleasant to the sight and good for
food, asEveusesvery similarwordsto describe the tree of Knowledge
in Ge 36. In addition a river beginsto flow out of Eden into the
garden, which lies on the eastern border of Eden. And in themard
the river splits into four heads.

Lilithés | egend also explains why
Afguardo the garden i misshamas(res 15 . T
Strongs8109 . The KJV renders it fkeep

more precisefo6 k e e p wat ¢ h 6 The@aomnm@anddo gganda r d 6 .
the garden implied there was a new threat against it. The new
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circumstances may be the after mat
Adam should have certainly been more on guard for the rebellious
Serpent, Wwom is Lilith.

That circumstances in the garden changed is also supportenlday
15 Itst ates t hat  Gledanént begakito ledd dihdd o f
in the garden.The manwas already put in the garden in verse 8. This
taking of the man implies hevas taken from a situatioto another
where God began to be personally involved with him. Thenge of
situation could be Lilithos rebell

There is yet another fascinating and peculiar word choice in the
passage. He word | renderas Aiand loedi nhi mer se :
voyanag@Epwhkngw The KJV renders it i an
its root to beyanach(xny -St rongs 3240), which m
6t o | e tGivea thisatymdlogy themeani ng of &6t o s
suggestive of a separatioof Adam from a mate, this being Lilith.
However, the YLT and othenodern translationtake the word to be
from the related roohuwach(xwn- St r ongs 5117) , whi
restdé6 from work or any arduous ef"
fits very nicely with the Lilith legend, as the passage can be read to say
that God caused Adam fAto resto fr
would certainly be the rebellions of Lilith.

| hold out yet another possibility for the rootv 6 y a na.cBya h av
my analysis the root is probablyachah(hxn - Strongs 5148), which
means 06t o | e dadiwoud meanthat Gadahem bedame
personally involved with Adam and led the man in garden, in order that
the man might serve and guard it. My identificatminthe root as
nachahis based on the only other two exact spellingalofxny:m the
Bible. They come in Ge 19:16 and 1Ki 13:29. The KJV renders the

word fAand set hi md and fAand | aid
However,the moreliteral translabnof t he word i n eac|
ledhim ol n Ge 19: 16 the angels took
famil ybs hands fAand | ed himd out si
took the mands body da.ndhlKié3dl9 (car
thereisa preposition At oo -tiamslatedhingheHe b r
KJV. One could not fAlay him to t
him to the ass 0

Ge 19:16 (KJV)

And while he lingered, the men laid hold upon his hand, and upon the hand of his
wife, and upon the hand of his two daughters; the LORD being merciful unto him:
and they brought him fortnd set hinwithout the city.
1Ki 13:29 (KJV)

And the prophet took up the carcase of the man of @od,laid itupon the ass,
and brought it back: andefold prophet came to the city, to mourn and to bury him.
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3.8 Adam Became Alone

One of the morgrofound evidencefor the existence of Lilith comes
in Ge 2:18. In the literal Hebrew othe verse Goddeclares thait was
not good that Ada ifhisinbaadhat before Bvine al ot
creation there existed a period of time where Adam was not alone and
had a companian Furthermoresome eventnust have transpired to
make him become alone. Only Lildhs | explainstthese facts
She wash e  mmitiab @mpanion, and he became alone after she
rebelled.
In the literal translation of Ge 2:18 ihable 3-7, the key word
reveling that the man became alonéhigyowt (twyh). Hayowtis 3°
person perfect tense ofetlverb hayah (hyh - Strongs 1961)which
means Oto beHapwten@ ans Thhe had beco
indicates that the man had become alone at some point in the past.
Thus he was not always alone and must have had a companion before
Eve Lilith is the only viable explanation for this previous companion.
The man had become lonely after she rebelled andhedarden For
this reasonGod lanents that the man had become aland purposes
to make a new companion foim.

Ge 2:18 (My Literal)
And said Jehovah God, it is not good the man had become alone. | shall make for
him a help as shown before him.

w:db:l Mda:h Myhla

to his separation| theman God

Table 3-7: A Transliteration of Ge 2:18, Part 1

al
not

twyh J bwj

he had becomg good

hwhyJ rmay:

Jehovahl and said

The notion that Adam became alone also solvesvo nagging

theological issug First, why would God create Adam alone,

especially when God created companions for all the animdls?

addition,why were the beasts of the field searched with anylrep¢

of finding a suitabléhelpmatefor the mar? The answer to the first is

that the man was not created aloriée was createdvith a companion

Lilith who rebelled and fled Moreover,the beast of the field were

searched for a companion, because itha n fied companion, the

Serpent Lilith, was considered one ofdbbeasts of the field Recall

the Serpent was called a fibeast of
Lilithé s | alsp éakpd explaithe timing of Evés cr. &&t i on

was createdmmediately following thena n failed search among the

beasts of the field. We have already seen that the Serpent Lilith must

have been summoned at ttirme, andthatAdam must have given har

name. Adamés n anemomstratedis nasiery aedr e at u

lordship over them. Thu®\d a mo s namiwogddendte ani | i t h

48



act of mastery over her, Weouldcer t ai nly expect
rebellion at this point, for she would not submittte manby her
demonic nature. In her utter rebellion she became physically
transformed into a winged creature. Indeed, aftsrghint the Bible
refers to Lilith as the winged Serpent fleeing before God. At this point
reconciliationwith Adam is imp@asible, and thus Eve is made in the
immediately following verses

Why did God wait until this moment of utter rebellion by Lilith to
replace her with Eve Like Lucifer, Lilith had the right to choose her
destiny. Even though she was defigdthe mist, God blessed her and
told her she to multiply with the man and fill the egi@e 1:28) The
man was giverascendancyver the woman, but through Adasshe
couldinhertGo d 6 s b |Eges shoughgGod knew Lilith would
ultimatelyrebelaganst Adam,Godwaited for her actualtterrebellion
to take place befor@dging her forit. By his holy and just natur&od
does not puni sh the si nnireeversiblef or e
rebellion Godtook he st ep of cr mentBven JoteL i | i t
this notion implies that before Li
was in a defiant, yet not wholly
perspective). This is consistent with the Lilith legend, which states she
repeatedly refued Adam before finally transforming herself at one
encounter by uttering the holy name of Jehovah.

3.9 A Helpmate wasshownto Adam before Eve

We are not finished with the evidences &oprevious helpmatim Ge

2:18. Perhaps the mogirovocativeevidence for Lilith in the Bible

comes in the second half a@he verse. As shown in the literal
translation ofTable 3-8, the literal Hebrewconcludes wittan amazing
statement. It statethat ahelpmatewas shown to Adam beforgve

existed The key word leading to this interpretationksb ne ge d 6 v
(wdgnk I't |l iterally means 6éas shown
negedor its sisternagad(dgn- Strongs 5048, 5046).Negedmeans
O6befored, as isomething.iNaggdmiem nsr onto oh
Negedandnagadare essentially the same word with different implied
shades of meaning. When something is plaagdbefore) a prson,

it is nagad (shown) unto him. Ké n e g is thénegedroot prefixed

with akahf(k) i nseparabl e preposition me
vahv(y singul ar masculine pronominal
kdnededobevwr ally means 6as shown hi

Perhaps it is best tfust combine both shades of meaning irdo
compositdranslaton 6as shown before hi md.
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w:dgn:k n‘ rze

as shown before hin| a help

Table 3-8: A Transliteration of Ge 2:18, Part 2

wil hvea
for him | | shall make

As seen n the literal translation bew and the word-by-word
breakdown inTable 3-9, the phrase fAa help as
used again in Ge 2:20.

Ge 2:20 (KJV)
And Adam gave names to all cattle, and to the fowl of the air, and to every beast of
the field; butfor Adam there was not found an help meet for him.

Mda:l:w

But for the man

al
not

w:dgn:k

as shown before hin|

rze aum
a help | was found

Table 3-9: A Transliteration of Ge 2:20

The use ok 6 n e gnever€s\i8 and 20has long puzzled translators
and commentators. Al t hough the w
enough to understanitis implication isperplexng. The literal Hebrew
impliesthat Adam had personally seen a previous mate right in front of
his face. Traditional interpreters go to great lengths to explain this.
They are forced to revert to tortured Hebrew and allegory to explain the
literal Hebrew. The KJV goes so far as to completely ignore the word
in its translation ofboth verses. Many commentators hold that
kdnedgeadldw at e s hdlpmatawould bdeabefbrs him, near,
close, and personal. However, these explanations would really only
make sense with the absence of Kadf preposition. Adam Clark
attempts to explaik 6 n e gaeich@ying that Evewould bestanding
before or opposite to onkdikenorfiasn t he
himself &° However, havingk 6 n e g abrinote this allegorical
meaning is tortured Hebrew. Rashigues a similar meaning ftine
wor d, i n t hapgposii®@t afoppdsedta him dRashi
explains thathis meant thafifihe is worthy she shall be a help to him;
if he is unworthy she shall be opposed to him, to fight. hiim Thus
suffers similar p rstatioh, eands protides aCl ar k
completely unsubstantiated claim for what the word implies.

All explanations outside of the Lilith legend fail to address the
literal Hebrew of vers#18 and 20. Tbse passages ackear that God
was going to mabp as showan befédrel BmoThisa h el
implies that before Eveven existed, &elpmatestood before Adam
and was shown to him. Besides Lilithpthing can explain this
previous woman.

18 Complete Commentary to the Old Testament, Adam Clark.
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3.10Adam Declares Evewasa SecondCreation

One of the mee astounding evidensd or Li |l it h comes
own lips in Ge 2:23. Although it is not clear from the KJV below, in
the original Hebrew when Adam first awakes from his slumber to
discover the newly created EvAdam is clearly comparingc v e 6 s
creation to a previous one.
Ge 2:2324 (KJV)
23 And Adam said, This isow [ h a p abdére wflmy bones, and flesh of my
flesh: she shall be called Woman, because she was taken out of Man.
24 Therefore shall a man leave his father and his mothestaiidcleave unto his
wife: and they shall be one flesh.
The key word in verse 23 that implies a previous creatidaip a 6 a m
(Mep:h) . The KJV translates this w
accurate.H a p a &tenm fronthe rootp a 6 @Mep - Strongs6471),
plus an indefiniteheh (h) article. The KJV often just translates
HapabapmbGansd si mply as Atimed or An
the words more propeHdpa Gaameaally A 0 C «
refers to the case of something that happened befpeating again at
At hi s o Pdarhaps the fullest English translatios fi a t this
repetition 0
The meaningo f 6 art e pteh is stléany supportedby the
w o r cepeated use throughout the BiblEheha p a &vaiamtis used
twelve timesin the Bble, and in each instancié used to denote the
subsequent repeat of an event after its first occurrence. For example,
the first use oth a p a élsewhere in the Bible comes in Ge 18:32
below. The passage follows a long series of questionAbaahamhas
asledof God God has patiently respondtmithese questions. In verse
32 Abraham asks God to toleratés final speakindh a p a@am t hi s
repetitord it hi s onced i n t e plddl&Ehhy. I T
refers to the latest occurrence of arepegti event , namel vy
continuing series of questiotsGod.
Ge 18:32 (KJV)
And he said, Oh let not the Lord be angry, and | will speak yettisitonce
[h a p a]dParadventure ten shall be found there. And he said, | will not désfaory
t e rsakes
The meaning oha p a Gsaalso demonstrated in its next three uses in
Ge 29:34, 29:35, an80:20. In these passages Leah is explaining how
after the birth of each of hersomsa pa@fatmhi s ti meo or
KJV) something would change. Soce againwe see thaha p a 6 a m
refers to the latest occurrence of a repeating event. Note that the birth
of Leahds firshapaobhisdio l@esause oytthe u s e
wordodés definition it w o farltheé ininab t be
eventof a fquencefor it has not yet repeated. The further solidifies
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hapaédammeani ng 0 abdThetrdmaiging msameeg af t i o n
h a p aid therBible (Ge 46:30Ex 9:27, 10:17Jud 6:39, 15:316:18

and 16:28 demonstratéghe same usageA study of thep a 6 parent

word shows it has essentially the same meaning also.

Ge 29:34 (KJV)

And she conceived again, and bare a son; and said tiNewme[h a p a] &vidl m
my husband be joined unto me, because | have born him three sons: therefore was his
name cHed Levi.

Ge 29:35 (KJV)
And she conceived again, and bare a son: and sheNaid[h a p a] avdl in
praise the LORD: therefore she called his name Judah; and left bearing.

Ge 30:20 (KJV)

And Leah said, God hath endued wi¢h a good dowrynow [h a p a] &vil my
husband dwell with me, because | have born him six sons: and she called his name
Zebulun.

Given the above understandinglofa p a, @ & rlear in Ge 2:23 that
Adamdés r e mabrsk carbeoauhta pEavéeh mferenge to a

previous creationi namel y Lil ithos. My | it e
passage is belawTable3-10 gives a woreby-word breakdowrof the

translation Note that Eve is repeatedly referenced by the odd pronoun
ithiso | n pdeatly peaasise dhg erigins afpher title as

woman are being discussed. The Hebrew word for wotshshah is

thus Eveds original Ghavah@e. Evb)dafeor e b«
by Adam.

Ge 2:23 (My Literal)

And the mars a i Tdhis [i.efiEvé is asthis repetitionbone from my bone and flesh
from my flesh. For thisile. Eve] shall be called Ishshah, because from man this
[ Eve] was taken. o

rvb:w y:mue:m | Mue Mep:h taz | Mda:h | rmay:w

and flesh| from my bone| bone | thisrepetition | This | theman | And said
taz hxql sya:m yk hsa arqy | taz:l y:rvb:m
this she was from because] woman | shall be | for this from my

taken man called flesh

Table 3-10: A Literal Translation of Ge 2:23

Given the literal Hebrew, thpassage must be understood as saying that
themamwakes and e xapétidBoniaigs,[i.e.ievgtbone hi s
from my bone and f 1| esh,itéppearsithany f | |
Adam was expecting his replacement mate to be createdtfiewchust
of the earth, like Lilith, but instead his new mate was created from his
own flesh. She was not a creation from the dust.

| find that there is only onesemi plausible refutation to the
implicationof h a p a i@farmmg to Lilithd s ¢ r. ©retighvangue
that Adam may have been referring to his qwaviouscreationwith
h a p a.6Aglam may have been expecting Egebe createdike him
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from the dust, buh a p a (atathis iteration) God creatduer from
Adamés f | esh aaerdthisbcounter.argumeHtoswiers
because the grammatical appropriateness of Adam using the term
h a p aié diminished. The parallelism of a repeating event required

byhapaibsamsi mply weaker in comparin
than it is that compamig Li |l i t hds <creation to
Eve.

There is ondinal amusingnoteto make on the passag&/erse 23
relates that Ada maaslishshah(hvai -a&Strongs a me
802 , me a n i n (He gaveoherahimame is becae she wa
taken out ofiysh (vya - Strongs 37§ , me a n i rispshabisna n 6 .
merely a feminine form dfysh lyshis a very common word to denote
a man in the Bible. It is used 1432 times. However, verse 23 is the
first time it is used in the Bible. Bare that time only the name Adam
and the ternh a 6 a @ha mman) are used to denothe man. At this
point, would noti t have been more appropri
shall cal l you Adamah, becausdlou
shall call youh a 6 aath denause outdiad aggam wer e t ak
Maybe he would have, ithesemore logical nam&had notalready
been taken by Lilith.

3.11The Serpent was theMost Cunning Mammal

With this section ware now entering a seriesdiscussions examining
the various Biblical evidencesidentifying Lilith as the infamous
Serpent of the gardenThe first evidences we shall discussthis
section are those that dispel the myth that the serpent must be a
reptilian snakedlemonically inhabited by Lucifer This is arather big
hurdle to overcomeas in some circles thgopularnotionmay bequite
entrenched. The populgriof the notion no doubtbeganwith the
KJV6s choice t o rrmachdhars thtsethehpbyrt eow
invoking the image of snake to the read Dispelling this popular
identification is made more difficult because a snake also seemingly
explains Godds curse upon the ser
dust (as the flicking tongue of snakes appear to taste the ground).
However, as we shHabkee, thepassages quite clearly state that the
serpent was a mammalMoreover, it was the mostintelligent and
cunning of all mammas. Lilith best describes this most cunning
mammal.

The first indication that the Serpent wad asnake comes frora
simple logial exercise If i t was Godods curse th
Serpentinto a snakehat must go upon its belly and eat dukenthe
Serpent could not have been a snake before the .cu@Gherwise
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G o d dursefor it to go upon its belly would havseen pointlessas it
would haveno detrimentalimpact upon the creatureThe Scofield
Study Bible takes this same position. Scofield wrjtéEhe serpent, in
his Edenic form, is not to be thought of as a writhing repfilbat is
the effect of the cues(Gen. 3:14). The creature which lent itself to
Satan may well have been the most beautiful as it was thetsnbsid
of creatures less than mamil herefore even under thenostentrenched
position that thepostcurse Serpent refeto a snake, the picurse
Serpent must have been something ¢lse walked on legs The
position thatthe postcurse Serpent was snakegprovidesabsolutely no
clue to suggest what it might have been before its cursing.

Note that | do not hold that the Serpent was fansed into a snake
atits cursing.Rat h e r cursi@goflis belly and its eating of dust
refer tothe mystical elements of the bitter water trial which God is
subjectingthe Serpent Lilith. This shall be discussedditail in
section3.20

Does the Biblical text provide any clue as to who or what the
Serpent was? Yes it doe§e 3:1 states that thdte Serpenwas the
mo st cunning fbechaytth ad s.atTheathayoti e | d 0,
h a 0 s are thehfinal creatusecreated by Jehovah on creation day 5.
Except for Adamthey are the highest life forms on the planet. This is
Sso because Genesisb6 describes God
complex life throughout each creation day. The beasts of the field are
the cumination of this creation event. These would essentially be
mammalsi mice, cats, dogs, wolves, bears, etc. They have large
complex brains and are soulish creatures who have the ability to display
emotion. This emotional capability is confirmed in Jh20, which
says thechayoth a 6 sfiplajtee wi t h each other when
and there is no waniThe characterization ahayoth a 6 saa ligher
mammals is confirmed throughout the Bible. The term appears 24
times in theBible, and in each appemnce is obviously applies to
mammals who eat crops and/or hunt humans (lions, etc). The
emotional and intellectual capacity of theayoth a 6 sisavehg only
they and birds were brought before Adam as potential companions in
Ge 3. Only with thesesoulish creatures could Adam hope to have a
type ofemotional cerelationship.

A literal translation of Ge 3:1 is provided below, as well as the KJV
version. A breakdown of the wotny-word Hebrew is provided in
Table 3-11. It is quite clear from the passage that the Serpent is a
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member Afromd al | Thhsehe beepanscowdd natf t h
be a snake. It must be a mammal.
Ge 3:1 (KIV)

Now the serpent was more subtil than any beast of the field which the LORD God
hadmade. ...

Ge 3:1 (My Literal)
And the serpent became crafty from all beasts of the field which the Jehovah God

had made. ...
tyx | lkm | Mwre| hyh sxn:h:w
beasts| from all | crafty | became| and the serpen
Myhla | hwhy | hve | rsa hdv:h
God Jehovah| made | which | of thefield

Table 3-11: A Transliteration of Ge 3:1

At this point it is fascinating tarealizethat Lilith would logically be
classified as the mogttelligent beast of the field. She would not be
fully classified as humarbecause that requires she bear the image and
spirit of God like Adam. Lilith bore the image and spirit of her father
Lucifer. Thus she would be more beast than humbieverthelessshe
would definitely be classified as the most cunninghelse beasts. She
possessed a complete human body and mind, and she would have
access to the amazing animating spirit of Lucifer within her. To call
her the most crafty and subtle creature from all the beasts of the field
would be very apt.

Lilith alone aptly fulfills the description of the Serpexst a beast of
the field Otherwise, one must conclude that the Serpent was a primate
(chimp, orangutan, etc), as these are generally considered the most
intelligent mammals on thearthoutside of man.

3.12The Ser pent dés Extreme | nt
to Speak

The Serpentds extreme icanreallydniygenc e
be explained by it being human. The Lilith legend provides the only
plausibleorigin for this human.

Could the Serpent have bean ordinary animal that was somehow
supernaturally given the power of speechif?e evidence sayn The
literal Hebrew of Ge 3:1 states that the Serpent itself is intelligent and
crafty amongall the mammals. It is not an indwelling demonic spirit
tha imparts the Serpent with these abilities. Intelligence and craftiness

Y Themem(m) inseparable prepdiin attached tahol((k , meani ng fAall o)
indicates the serpent came from all the beasts of the field.
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are innate in the creature. Indedtk general tenor of Genesis implies
that the Serpentodos intelligence ant
unexpected, but rather the natungeated state of the being. It certainly
did not surprise Adam or Ev® see the Serpent talkingzve held a
long discussion with the Serpent and was deceived by lit.is
inconceivable thashewould express no surprise or inquire ovezisg
an animal speaking.

There is only one instance in the Bible of an animal speaking
through some type of supernatumlervention, and in that casthe
feat was meant to astonish the witnesseBhe eventcomes in Nu
22:2830. ThereJehovah opendite mout h of Bal aamb6s
its rider. Jehovah is using the ass to demonstrate the spiritual blindness
which had come over Balaam, whose ways had become perverse to
God. The ass was able to ssearmed angel blocking the way, but
Balaam was notGod supernaturally gave the ass speech as a rebuke to
Balaam. The absurdity of a talking asgiserthan its rider wasneant
to impress upon Balaam how perverse he had becovwihile it is
certainly conceivable that the Lucifer could manifest similar pamnel
cause theSerpent to speak, Adam and Bve s hoc k shauld t he
have <certainl y NuaitherE&Evesod AdBradxmeased s .
any astonishment at seeing the Serpent spddie Serpent must have
been human.

3.13The Serpent Became Crhy

One of the most provocative evidences thatSerpent must be human
comesfromGe 3:lltst ates t hat t heodheveglent i
beasts of the field As we shall see, only a human mind can become
crafty. Furthermorethes er p e nt dbecommg draftyonfirre
Adamés act of coming to know both ¢
the tree of knowledge. This strongly hints at the serpent being human
and on par with Adam. Only Lilith can explain this other humaaron
equal basisvith Adam.

Ge 3:1 states that .titheHeSenvwordnt b e
for crafty is aruwm (Mwre - Strongs6175. As the Gesenius lexicon
and others point ougruwm is simply thepast participleof the root
aram(Mre - Strongs6191). Thus,aramandaruwnare the same word
(i.e. Strongs should not have assigned separate numbArajn has
two meanings® Either itcan mearbnaked 6, odpr udemtnd

BWhen thearamr o 0t means O6nakedoom@®iterStonys i den
5903 or its variant spellingyrom(Mye ). When tharamroot means o6cr aft
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or 6cr af t yholdsthat tBee rocd snost lgeral meanings
6naked®éd, and tneantcrafiydin the kense thatlkeme t o
ondmi nd i s made fnakedabetomexmftyl e v ol
Thus to have a fAinakedo mind (open

That aram has tle dual meaning of 6 n a kaadd & r dsf easjlyd
demongtated. The exact root spelling airuwmin Ge 3:1 (spMwre
appeardl9 timesin the Bible. Of thesel9 times, the KJV renders$t
timesasé naked?6. T h the KAV tereders il @r u d emetsod
0 c r aThusytlle exact same word has two meanings

Based onits dual meaningsthe actual meaning cdram in any
passage can only be determined based on the context in which the word
is used. Therefore,Ge 3:1 can be poetically understood to say that the
Serpent fAbecame nake¢g.odndeedshoth arel o f
statementsrue. The serpent became naked of mind in order to become
crafty. Why is this important? In Ge 3:7, when Adam and Bie of
the Tree of Knowledge, their eyes were opened and they knew they
wereayrom (Mye, i n a k e d 0,)when Adanh and Eve ate of the
Tree, they becamayron (naked). Likewise, whernthe Serpenbecame
crafty, it becamearuwn (Mwre i.e. naked of mind). This poeticword-
play suggests that events surrounding the Serpent becoming crafty must
have been very similar to events in which Adam and Eve ate of the tree
of knowledge. This notion is also supported by simple logic. h&M
Adam and Eve ate, they also must have become diledtyhe Serpent
for they gained knowledge ofjood andevil and their mindswere
fiopenedDod,expbsedtaeviousthpughts

The parallelism betweeh he Ser pent 6édancandf t i n
Eved s n a kcandbe &uher demonstrated. Ge 3:1 states that the
Serpent fi b e ThasntbedSerpentavAstoyt . al way s fic
but through some transformative eventt Abecamdhe cr al
Hebr ew wor d fhayah(hfihd &ttoagni®6d) Thisis the
same key root of the word in sectid®d@ s howed t hat Ada
becomea®& Tad fost time thahayah appears exactly spelled
elsewhere in the Biblésp hyh) comes in Ge 3:22. There it is stated
t hat in eating of the Tree of Kn
(hayal) as God in knowing good and evil. Thbssed on its PFAhe
mystical meaning ohayah denotes the transformational event of a
person beginning to know good and evil through eating of the Tree of
Knowledge. This implies the Serpent ate of the Tree of Knowledge and
Abecamed crafty, .knowing good and

Strongs identifies it asramor aruwn However, all the words are the same and often
share the same spelling in passages.
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Ge 3:22

And the LORD God said, Behold, the mamecomehayah as one of us, to know
good and evil: and now, lest he put forth his hand, and take also of the tree of life, and
eat, and live for ever:

Few details are available concerning the Serpeintl i t hés possi b
of the tree of Knowledge. Unlike Adam, for her it was probably not a
condemning event. There was no command given to her not to eat of
the Tree. Indeed, the Serpent is only judged by God for using its
craftiness to deceive Eand causing her arsidamto fall.

Insummary, men Genesis relates that t h
it relating some significant clueboutthe SerpentFirst, only a human
mind can become crafty. Furthermore, the act of becoming crafty
implies the Serpent at eodofonfind fustes Tr ee
Adam ate of t he Taweihehe &novdeddge bfggood me n -
and evil. This word play andparallelism between the Serpent and
Adamsuggestshe Serpentvas human, and on a partiviAdam. Only
Lilith explainsthishumalhs o.x i gi ns

3.14 A Nachash Serpentmplies a Demonically
Inhabited Human

There is furtheiintriguing clue that theSerpentwas not only human,

but that itwasa demonically possessadoman. Thishint stemsfrom

the ddinition and etymology ofthe Hebrew word translatk as

fi s e r. PEhis word indicates that the Serpenay haveshared the
traits a demonically inhabited medium or soothsayer, who use
indwelling familiar spirits to gain power and / or knowledge.

The word translatedas Serpents nachash(vxn - Strongs 5175).
According tothe Geseniudexicon nachashcomes froma root which
means Ot o whi syynecan@alsome ailt 6t biGds @i ne
enchand(Strongs 5172, 5173)Gesenius relates thttis later meaning
stemmed from th word descriling the whispers of the soothsayers.

Like modern day mediumer channelersBiblical soothsayers gaad
their powers through an indwelling demonic spirithey spoke the
words of these spirits in their tranceg\so like modern mediums
these inhabited soothsayers wartestlywomen.

Nachashappears 31 times in the Bible with the meaning of serpent.

10 of those appearances are in reference to the Serpegpears 11
times with the me'dnEaahdimenachashisli vi na
translated as serpent, it refers to a supernaturally inhabited creature

% Nechastdivination is mentioned inGe 30:2744:5,44:15 Le 19:26 Nu 23:23,
24:1;De 18:10 1Ki 20:33 2Ki 17:17,21:6, and2Ch 33:6
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cursing. Nowhere in the Bible doesachashclearly refer to an
ordinary snake.

The first time nachash is used in the Bible outside of Ges8 4g:5.
There it refers to divination. Nechasldivination is mentioned 11 times in
theBible. Each time it is performed by humarnBhisindicates thathe
Serpenimust bea demonically inhabited human.

Theindwelling demonic spirit of a soothsayer is called faaniliar
spirit. Thisfamiliar spirit is summoned by her so thaniight inhabit
her and thereby impart information or power to her.

This ancient soot hsayer correspo
who claims to have an indwelling demonic spirit trehporarily takes
over her body, animates her with its {ffece, and thereby gives her
knowledge or power.

The i ndwel ling spirit temporar.i
consciousnessanimates her with its liféorce, and thereby gives her
knowledge or power The s oot h sowlyfamilid spirii ndwe

was either the spirit of the dead returned to earth, or the spirit of a
soothsaying demon. Some believe that when the soothsayer professed
to be indwelt with the spirit of the dead, they were in fact gssed by

a demon falsely claiming to be that spirit. The ancient medium or
soot hsayer corresponds to todayds
herself under the controlled possession of an indwelling demonic spirit.
The etymology and exact meaning of therdvowb is in doubt.
Gesenius linksowb t o a sister Arabi c root
especially at night in search of water. The Hebrew counterpart may
have more appropriately meant o6to
this root is found irthe Hebrewof Job 32:19, where the plurabot(sp

twba k) i s used for 6wat er ,soWwhcared or
to represent a familiar spirit because spirits were associated with water.

A moving spirit was compared to a flowing stream. Hence, a spirit
inhabiting a medium was as bottled water, cowath.

However, as we shall see, the Hebrew word for Serpent provides
evidence that it was no snake, but rather a demonically inhabited
human. Furthermore, this human was an agent of cursing and very
likely afemale.

3.15The Fleeing Serpent Leviathan as Lilith

In identifying Lilith as the Serpent d@ghe garden, we cathereby link
herto Biblical passages concernitige serpenteviathan Leviathan is
widely acknowledgedo beanotherguise ortitle for the Serpet of the
garden From Leviathan many aspects
confirmed. In the Bibld_eviathanis described as serpent fleag
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from God It dwells in the seasandits head shall be crushed in a day
of judgment These factsconfirm key aspe t s o f Lilitho6s
Namely, that she fleds a fugitivefrom the gardenthat shecame to
inhabit the seasand that irthe Day of Judgmenthe promised seed of
Evewould crush her head

Note that the title Leviathan may be based on a sealcreature,
perhaps a whale or other large aninjast as the title of the Serpent
may have been based loosely on a snakéowever, the mystical
Leviathan was no mere animate is the king of all sons of pride (Job
41:34).

Leviathan is mentionedchithe Bible in7 times - Job 3:8,26:13,
41:1; Ps A:14, 104:26 Amos 9:3;and Isa 27:1 Two of the more
informative referencesare Job 26:13 and Isa 27:1Those passages
describe Levi at ha ndMyalitral dranglafiodnscagei ng s
given below along withthe wordby-word break down is imable3-12
andTable3-13. The wor d firnJob 26:134 baryach(xyrd
- Strongs 1281) In Isa 27:1 thevord isbarach(xrb - Strongs 1272)
theroot of the priobariyach Bothvariantsmeanto break off andto
fleed or 6 asdn beirga dugitvd® Thus Leviathanis
described as fleeing and being a fugitive from some situation. This
matchesask ey el ement d fthatkhesprouteth irgys ance g e n d
fled from the garden.

Job 26:13 (My Literal)
By his spirit he has garnished theakens; his hand forsthrough twistings the
fleeing serpent.

xyrb sxn w:dy hilx hrps Myms | w:xwr:b
fleeing serpent | his hand forms hehas the By his spirit
through garnisted heavens
twistings

Table 3-12: A Transliteration of Job 26:13

From Isaial27 we also learn that in a day of judgment, God shall slay
Leviat han. Thi sndrhatt Bvéhr e s p rLo rii 4 éhd s ¢
would crush the Serpentoés head.

Isa 27:1 (My Literal)

In that dayJehovatshall appointwith his sword the stiffneckedndthe great and
the stronguponLeviathan the fleeing serpemnd uporleviathanthetwistedserpent;
and he shall slay the dragamichisin the sea.

20 Note that the KJV incorrectly translates bb#riyachandbarachin the passages.

In Job it mistranslatdsariyacha s ficr oo k e d 0 ianmsttandlateamachi n | s ai
as fp.i &@weASVnYdT, ILB, andmany other modern translations correct these

errors.
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w:brx:b hwhy dgpy awh:h Mwy:b
with his sword Jehovah heshallappoint that In day

Ntywl le hgzx:h:w hiwdg:h:w hsqg:h
Leviathan upon and strong andthegreat thestiffnecked
Nwtlge sxn Ntywl le:w xrb sxn

twisted serpent Leviathan and upon fleeing serpent

My:b rsa Nynt:h ta grh:w

in sea which is the dragon et andheshall slay

Table 3-13: A Transliteration of Isa 27:1

From the Isiah passagewe learnother fascinating facts concerning
Leviathan. In the greatDay of Judgmentcertain wicked people are

sl ain Jehovah and

by

fi a hqviethant e d 0

These people are the stiffnecked and prideful, the great andfpbwe
and the strongAs we shall sei later sectionsthis is consistent with

Lilithoéds role in

t hMorejremdrkplohgsaidah
implies there are two Leviathans. There is the fleeing Leviathan, and

there is the twisted or tortune Leviathan. Kabbalstic writings have
explained that thesepresentwo aspects of Lilith, one being malbe
Fleeing Serpent)he other femaldthe Twisted Serpent)in Isa 27:1,
the dragon refers to the body, and Leviathan refers to the dpitihe
mystical writing of the brothers Jacob and Isaac Hacatie@astile
which predates the Zohdny a few decades, Lilith was created like

Adam as an androgynous being. Just as\iEges
side, so too was Samaeelt t ac he d

attached

t 0 AsLwe Ishalt sh@ s

later sectionsthe Zohar also speakst@fo Liliths. There isEvil Lilith
and Sinful Lilith. These are hed#ly mystical topics that will be
covered later. For now let us continue toinvestigatethe clea

evidences linking Lilith to Leviathan.

In its discussion of Leviathaf®salm 7414 confirms more element
of Lilith 6 kegend It stated eviathandwellsin the seagas does Psalm
104:26) Thisconfirmsthe Lilith legendthat she came to dwell in the
sea Psalm 74also speakof God crushing the heads of Leviathan.

Thisconfirms Levi
Godds curse on the
crush the head of the Serpenthep | ur al
probable referencetbohe mul ti pl e
andthetwo Leviahans(spirits)in Isa 27:1.

21 The Hebrew Goddess, Raphael Patai, p. 231.
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The Case for Lilith

Psalm 7413-15 (KJV)

13Thou didst divide the sea by thy strength: thou brakest the heads of the dragons
in the waters.

14Thou brakest the heads of leviathan in pieces, and gavest him to be meat to the
people inhabiting the wilderness.

15Thou didst cleave the fountain and the flood: thou driedst up mighty rivers.

Psalm 74:1315 (My Literal)

13 You broke th sea in your strength: you broke to pieces the heads of the dragons
in the waters.

14 You crushed the heads of leviathan, and deliver him to be food for gepple
dry places.

15 You broke open the fountain and the flood: You had dried up mighty rivers.

Myyu:l | Me:l |lkam wn:ntt Ntywl | ysar | tuur hta 14
for dry placeq forthe | food deliverit Leviathan | heads of| crushed You
people

Table 3-14: A Transliteration of Psalm74:14

There is another clue in Psalm Rat Leviathan is Lilith. It involves
the drying up of the seas when Leviathan is slain. The drying up is
consistent with Lilit® gudgmentin Isaiah34. Isaiah 34 has thenly
passagein the Bible that directly mentis Lilith by name. There it is
related that she dwells in the seas, and that in the dalgeofinal
judgmentthe waters of her abode shall be dried @ection3.21 will
discuss indetail the appearance of Lilith in Isaiah 34. For now, it is
sufficient to say thatthdt e vi at h a n insa drijedi seappatches t
that ofLilith in Isaiah

The drying up of the seas in Ps 7418d ur i ng Leviat
judgmentcan be seen in all three verses. Verse 13 relatesintha
breaking the heads of the doms, God will dry up the seas in which
Leviathan lives. The Hebrew word usedparar (rrp - Strongs

6565) . |t means O6to break?o, 6 make
often used in the sense of Abreaki
that Gal caused the sea to cease, or evaporate. This notion is
confirmed in verses 14 and 15. V
power to unleash floods and dry up mighty rivers. Verse 14 tells us
that Leviathan wil/ be s olheesed up a:

is not that Leviathands body wil/ I
of his abode and slaying will become dry. This feeding of Leviathan to

the people is considered a critical element of the great Banquet
celebrating theriumph of Messah at the end of the agéccording to

rabbinic Aggadah, natinly will L e v i a bodyabe forsfood, bualso

its skin will be used to make tents for the pedple.

22B, Bab. Bath. 74i¥5a; The Messiah Texts; Raphael Patai; p. 237.
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Psalm104:2426 (KJV)
24 O LORD, how manifold are thy works! in wisdom hast thou maemtall: the
earth is full of thy riches.
25 So is this great and wide sea, wherein are things creeping innumerable, both
small and great beasts.
26 There go the shipthere isthat leviathanwhomthou hast made to play therein.
Amos 9:3 also providesevidenceidentifying the g a r d erpéntas
Leviathan In Amos God declareshathe will hunt down transgressors
wherever theymay flee. If they go to the bottom of the se¢hgnhe
will commandh a6 na ¢ ha sk Sher poebitetthien.Amos
9:3is generally acknowledged as a reference to Leviatliowever,
Leviathan here is callednly h a 6 n a ¢tHe &erent), which is the
precisetitle of the Serpenin the garden. Thyu&mos 9:3 confirms that
the Serpent of the garden is Leviathan, and tthatSerpent dwells in
the bottom of the sea. This all matches the Lilith legend.
Amos9:3 (KJV)
And though they hide themselves in the top of Carmel, | will search and take them
out thence; and tugh they be hid from my sight in the bottom of the Heance will
| command the serpent, and he shall bite them:
There is ondinal bit of nonBiblical information confirming Leviathan
is Lilith. Leviathanalsoappears in the Apocryphal Book of Enoch. In
that book Leviathan is specified as being femalee iS also associated
with the abyss of the ocean and the fountain of waters there. As we
saw earlier, these fountains of waters are the same source od Noah
flood and the mist which arose to water the ground when Lilith was
f or me d shomé&is daid to beGhe sea.

First Enoch 60:7-8

And that day will two monsters be parted, one monster, a female named Leviathan
in order to dwell in the abyss of the ocean over the fountains of water; and (the other),
a male called Behemoth, which holdis chest in an invisible desert whose name is
Dundayin, east of the garden of Eden.

3.16 Leviathan Created as a Golem like Adam

There are threaBiblical passage that indicate that Leviathan was

created from the soil of the grouimdthe same fashioas Adam They

were both created as golems. the Talmud an&abbalah golems are

artificial men made by powerful Rabbis from dust and water and
supernaturally animated to life. The earli@gsimudic concepts of a

golem are based largely on observatioislelo va hoés cr eat i
Adam. The Talmudic Aggadah asserts that after Adam was fashioned

by God from the dust of the ground, but before he becaeiesh
(soulish) by the breath of Jehovah, he was a golem. He was aware on a
limited level, and able to receivasions from God, but he did not yet

have a soul. In Sanhedrin 388ha bar Hanina said that in the first
hour of Adambébs creation the garth
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Adam became a golem. In the third hourh e g tinhbe wdbes
stretched out, ahin the fourthA d a nséuswas cast into him.

The Talmudic use of the tergolemt o descri be Adan
animated bodgtems from Psalm 139:16Thae the Talmudholdsthat
the psalmist Davids quoting Adamin describing his owrmarvelous
creation That the psalm concerns Adam vstually certain, for in
verse 15 what other man was made in secret and finely woven in the
lower parts of the earth? David declares that while his body was being
formed in secret in the earth, his substance was not hiddenGod.
In verse 16 he declgaorleegnfdotyhr ago iGe tho }
Golem (Mlg - Strongs 158, 1564 means &6t o t wi st 6, (
hence 6t o sDaddiedeclaring tHa Gad saw his shaped
body while it still resided in the earth. etoncludedy stating that all
of his twists and moldings were recordeddm d libsk on the days of
t heir shaping. There is finot one
recorded.

Ps 139:1416 (KJV)

14 | will praise thee; for | am fearfullgnd wonderfully made: marvellouare thy
works; andhatmy soul knoweth right well.

15 My substance was not hid from thee, when | was made in santstyriously
wrought in the lowest parts of the earth.

16 Thine eyes did semy substance, yet being unperfeatd n thy book allmy
membersvere written,which in continuance were fashioned, whas yet there was
none of them.

Ps 139:1416 (My Literal)

14 | will praiseyou; for | am fearfullyandwonderfully made: marvellowsreyour
works; and my soul knosit very well.

15 My substance was not hid frogou, when | was made in secretnd finely
wovenin the lowe parts of the earth.

16 Your eyes saw my golem; amghonyour book all themis written of he days
they were formegdand there is not one in them

The literal Hebrew of Job 26:13 ifmable 3-12 shows that Leviathan
was made much the same way as Adam. In the KJydbsage states
that God s hhadh ahullah, or if or medo, t he f
However,chullah means much more tha j u st . dHhulkah (spe d
hllx ) is a variant form othuwl (Iwx - Strongs 2342), which means
60t o t wi st 6hubahimgdies@ kneadingnadd. twisting, like a
potter with clay. This word brings to mind the twisting and kneading
creation of Adm6s golem from the dust of
chullah in Job 26:13implies that the serpernteviathanunderwent a
creationas a golensimilar to that of Adam This is whatwe would
expect from the Lilith legend.

There is more Biblical evidenceedstab s hi ng Levi at hano
a golem similar to that of Adam. Psalm 104sk&tes that Gogatsarat
(had formed) Leviathan in se& astsaratis the singular perfect tense
form of the verbyatsar (ruy - Strongs 3335), which means to form
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through squeeénrg into shape, much as does a potter. Thastsarat
means Oyou had formeddé, and its me
t hat of Adamods. I ndeed, the first
2:7. There the passage states that @udar (formed)the man Adam

from the dust of the ground and breathed into his nostrils the breath of

life. Thusyatsarr ef er s to the creation of
had thesoulof life in it.

Psalm 104:2426 (KJV)

24 O LORD, how manifold are thy works! inisdom hast thou made them all: the
earth is full of thy riches.

25 So isthis great and wide sea, whereire things creeping innumerable, both
small and great beasts.

26 There go the shipghere isthat leviathanwhomthou hast made to play

therein.

w:b agxv:l truy hz Ntywl | Nwklhy | twyna | Ms 26

init for a derision| youhad | this | Leviathan travel ships There
formed

Table 3-15: A Transliteration of Psalm 104:26

There is yet another clue that Leviathan wasate as a golem. It
comes in Isa 27:1, which calls Le
be seen fronTable 3-13, the Hebrew word for twisted &qallathown
(Nwtlge - Strongs 6129). It comes from the r@atal (lge - Strongs
06127) , whi ch means ¢ttoe sécend titlé ofor 0
Leviathan as the twisted serpent implies a creation similar to that of
Adam as a golem.

In summary, therés much Biblical evidence supporting Leviathan
as the Serpent Lilith created wikdam as a golem. Out of tlseven
mentions of Leviathan in the Bibleghree discuss the nature of its
creation. All three supports the notion that its creation was of similar
nat ur e tnameld awistinggand shaping of soil from the earth
like apotter.

Golems in Rabbinic Tradition

Based on the Adam and Lilith creation mythos (and the rituals of the
bitter water trial, se@.20.3, Rabbis came to believe that they could
createartificial men by mimicking the means/which golems were
animated in the Bible. Therefore, the Rabbis could cieadfecial men

using dust and wateand certain animating forcesHowever, such

efforts were not without pitfalls. For the Rabbis, Adam and Lilith
represented the ultimate pildle extreme outcomes from such an
endeavor. Adam was the flawless man created in the perfection of
Godds i mage. Lilith was the i mpe
had gone awry and created a being lesser than human and not in the
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image of God.Becauseo f t hi s, in Rabbinic tra
emphasized the importance of purity for the two main ingredients in
creating a golem. Both the dust used to make the body and the
water/breath used as animating forces must be pure. Lilith was made

with defiled waters that animated her with evil spirits.

The Jewish tradition of thgolemis a vast topic upon which many
books have been written. In the Talmud dfabbalahgolems are
artificial men (and in at least one other case an artificial cadilen
from dust and water and supernaturally animated to life by powerful
Rabbis. These creatures were not fully norm@olems lacked the
power of speech and had tendencies to getiabntrol on destructive
rampages. This erratic, even demonic, belrawias often fueled by
the Rabbisdéd mistakes in handling t
The creation of a golem followed very strict procedures. The
overriding principle was purity of ingredients and purity of purpose.
First, the Rabbi mixed clayjust, and pure water, and fashioned this in
the image of man. The statue was then animated by placing the written
name of Jehovah in its mouth or elsewhere in its body. The Rabbis
were also recorded as sometimes animating the golem by placing other
mysi c a | Hebrew words or | etter <comb
The resulting golem was a brutish creature, with no soul, and no ability
to speak. It had the ability to hear and obey simple commands from its
Rabbi creator. Often golems obeyed these canu® in a blindly
literal manner, much to the detriment of their creators. A common
feature of golems is that over time they steadily grew larger and more
powerful. Eventuallythe Rabbi haeitherto destroy the golem, or be
killed by it. The Rabbi cdd deanimate the golem by removing or
erasing certain of the animating letters upon its body.

The first evidence the sages saw
The Talmudic Aggadah asserts that after Adam was fashioned by God
from the dust of thedamah (ground), but before he becamefesh
(soulish) by the breath of Jehovah, he was a golem. He was aware on a
limited level, and able to receive visions from God, but he did not yet
have a soul. In Sanhedrin 38b®ha bar Hanina said that in the first
hour of Adamobs creation the earth
Adam became a golem, a still unformed mass. In the third, haur
limbs were stretched out, and in the fouttts soul was cast into him.

The Talmudic Aggadah even goes so far as totkat Adam was

created from the dust of the earth on the Temple mbuhe same

locale from which is taken the dust of the Sotah i a | . AFrom
clearest in the earth He created him, from what is most excellent in the
earth He createllim, from what is finest in the earth He created him,
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from the place of divine *WPhilshi p
wr ot e, ilt i s conceivabl eliketfdina t Go
with the greatest care and for that reason he did not takdrdosthe
first piece of earth that came to hand, but that from the whole earth he
separated the best, from pure primal matter the purest and finest parts,
best suited for his making. o

The history of the golem can be traced back to the Sefer Yesirah
(Book of Creation, 2 century B.C.E. or older). The book in turn was
referenced by the Rabbis of the Talmud (4th century C.E.). Perhaps the
most striking example in the Talmud comes in Sanhedrin 65b. There
the creation of a golem by Rabbi Abba ben Rav HarfilRava") is
recorded.

Sanhedrin 65b

Rava created a man. He sent it before Rav Zera. He spoke to it, but it did not
answer. He said, "You must have been created by one of my colleagues. Return to
dust.”

Also in Sanhedrin 65b is related another incidefitere instead of
creating a ma n , Rabbi s Hani na an
Creationo, or Sefer Yezirah, to cr
Sanhedrin 65b
Rabbi Hanina and Rabbi Oshaia spent every Sabbath eve in studying the '‘Book of
Creation', by means of which they ated a thiregrowr?” calf and ate it.

The Sefer Yezirah is the title of two esoteric books. The newer (early
centuries of C.E.) added extra content to the more ancient version. The
older, used by Hanina and Oshaia, isdltest and most mysterious of
all the Kabbalstic works It was also known as Hilkoth Yezirah (Laws
of Creation). Portions of the book may be quite anciettwever,the
completed version has affinities with Babylonian, Egyptian, and
Hellenic mysticism and its origin has been platethe second century
B.C.E., when such a combination of influences might be expected (J.E.,
XIl, 602). According to Rashithe Hilkoth Yezirah is the same means
by which Rava created his golem. Rashi also claims that all the sources
agreethat the Hilkoth Yezirah explains how a golem is madéis is
important in that theSefer Yetzirahis a mystical work, andever
describes or delves into literal instructicios making a golem The
procedure derived from the Sefer Yetzirah is descrifyeRabbi Aryeh
Kaplan. First, the creator should not do it alone, but should always be
accompanied by one or two colleagues. The golem must be made of

2 0n the Kabbalah and Its Symbolism Gershom Scholem, Schocken Books, 1960,
p. 160, quting an uAnamed source in the Midrash HaGadol on Genesis.

%A calf that has reached one third of i ts
or At hiord born
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virgin soil, taken from a place where no man has ever dug. The soil
must be kneaded with pure springater, taken directly from the
ground. If this water is placed in any kind of vessel, it can no longer be
used. The people making the golem must purify themselves totally
before engaging in this activity, both physically and spiritually. While
making tlke golem, they must wear clean white vestments. Creating a
golem was primarily not a physical procedure, but rather, a highly
advanced spiritual and meditative process. This involved chanting
appropriate letter arrays together with the letters of the
Tetngr ammat on. Once the golemds boc
potential could be transferred to the clay form and animate it. This was
the process through which a physical golem would be brought to life.
One must not make any mistake or error in thenpnciation of the
rites. No interruption whatsoever may occur.

To the Sages of the Talmud, the creation of a golem was not in and
of itself particularly remarkable. The Talmud mentions the above
episodes in Sanhedrin 65b in passing, during a disoussi other
topics. Anyone who could cleave to God sufficiently would be able to
perform such a feat. According to Jewish tradition, many other holy
Rabbis and Sages also created human and animal Golems, such as
Rabbis Channina and Hoshia, Ben Sira, pb'seeleven brothers, and
the Patriarch Abraham.

The formula for creating a Golem has proliferated over the ages.
However, the original formulas all used clay, dust, water, and
empowering words. The essential ingredients are

9 Pure white robes

9 Purified clay

9 Purified dust

9 Purified water

9 Purity of purpose
Creating the golem from clay took several hours. The creator was to
wear the pure white robes during the ritual, and it was important for
him to maintain a purity of purpose during the entirations process,
and even for the entire life of the golem for that matter. The first step
was to mix the clay with the dust and water until a slightly malleable
mixture was formed. The creators then used bare hands to mold the
figure of the golem fromhe clay. Prayers to God were essential for
success while forming the clay. When the body was formed, an
animating word of power was given to the creature. This was usually
either the Hebrew word for truthemeth (t ma), o r Jehovaho
Tetragranmaton Jehe a hT@tsagrammatorwas usually written on
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par chment pl aced un demethwashrormalyo | e mo
inscribed upon the forehead of the golem, although it was sometimes
inscribed behind the ears or engraved on amulets. The golem could be
destroyed B erasing the leading aleph)(of emeth turning it intometh

(t m), meaningii d e.adt h

Purity of purpose was an essential ingredient in making a golem.
RabbiEleazar of Wormstresses this, and the need for the assistance of
others,at the end of hisommentary on Sefer Yetzira. He states that
whoever occupies himself with Sefer Yetzira (Book of Creatroost
purify himself and put on clean white clothelde must work together
with two or with three personsHe must take virgin soil never dug by
man fom a mountainous spot and mix it with flowing water, and make
one golem.

The greatest threat stemming from a lack of purity in the effort was
not the failure to animate a golem. Rather the greatest threat was to
create an unstable beast, likely to tupon it creator and others. There
are many such legends of golems gamey. Indeed, most golems at
some point seem to go amuck. This is doubtlessly in large part because
of imperfect man competing with God in the act of creation. One such
legend conerns Rabbi Elias, who shaped the form of a man from clay
and inscribecemethon its forehead, thus granting it life. The golem
performed menial tasks for the Rablblowever,as its life continued it
grew larger and stronger. Elias felt threatened when dgolem
eventually grew overwhelmingly large. Elias ordered the golem to lace
its shoe, causing it to bend down low enough for Elias to risatlead.

He then destroyed the golem by erasing the aleph &moeth making
it the word nmethnlt imgedidialy eceetted © ,a
gigantic pile of clay which toppled over, crushing Elias beneath.

The most famous legend of golem createmncernsRabbi Loew
ben Bezaleel (1525609) in 16th century Prag@e.Rabbi Low also
referred to as the Maharakeated a ninéoot tall golem named Joseph
from dust and clay. When he was on the point of blowing the breath of
life into the golemds nostrils, twv
the figure-- that of the demons Joseph and Jonathan. Loew these
former, the spirit of Joseph, because he had already revealed himself as
the protector of the Rabbis of the Talmudowever,Loew could not
endow the golem with the power of speech because the living spirit
inhabiting the Golem was only a sort of aaimitality and not a soul.

He possessed only small powers of discernment, being unable to grasp

% This story could be based on an earlier legend concerning the Rabbi Elidarid.Po
In which case it may have been attributed to Rabbi Low sometime in the 18th century.
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anything belonging to the domain of real intelligence or higher
wisdom® The purpose of Loewds golem we
of Prague and defend iwish citizens against the blood liiethe
belief t hat an ingredient in Jewbs
slain Christian children. One Sabbath night, the golem went on a
rampage after Rabbi Loew forgot to remove from its mouth the tablet

upon whth was written name of God (thereby deactivating it). On past
Sabbaths he had done so becdugssteared he gol embds. gr owi
He worriedthat on soméuture Sabbathit would become immortal and

men might be induced to worship it as an idol. Rald@w managed

to regain control of the golem and vanquish it by removing the name of

God within the golem's mouth. It was then returned to dust and clay by

a ceremony much like its creation ceremony played backwards.
Legend has t hat rehhen ptaced ie thedattic of tkema i n ¢
synagogue, the Alt Neschul, where they can still supposedly be seen

today.

3.17 The Unique Fused NaturebetweenLeviathan
and Lucifer

The literal meaning of the name Leviathdrints at acontinual and
eternal connection Ibe&een Lucifer with the Serpent Leviathan.
Livyathan(Ntywl - Strongs3882 means 6 oi né&am oneod.
the rootlavah (hwl - Strongs3867, which means6t o be | oi ni
Lavahis the same root from which Levite is derived. It implies a close
connetion, as in a blood relative, that cannot be separated. The name
of Leviathan suggests a unique joining of Lucifer to the body of the
Serpent. This joining is like that of a blood relative. This is all very
consistent with the Lilith being the Serpenithwwhom is joined
Lucifer asits fathering blood relative. Thushe unified creature is
named Leviathan.

The implications of the literal meaning of the name Leviathan is
also touched upon by Rashin attempting to explain the passade o
Job 3:8, Rashi explains that literal meaningtioé word leviathan
should be understood awlicatinga conjugal union between a man and
wife.?” Thus he recognizes the fused nature the name implies.

% professor D. L. Ashlimarreferring to Angelo S. Rappopofthe Folklore of the
Jews London: Soncino Press, 1937.

27|lyov: Job / A New Translation with a Conemtary Anthologized from Talmudic,
Midrashic, and Rabbinic Sources; Rabbi Moshe Eisemann; Mesorah Publications;
1994.
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Lilith's mystical fused nature with Lucifer is aldocumented in the
Kabbalalb s Zohalrt states Lilith is the
the king of Demons and another ter
is like the soul and Lilith like the body. Deeds are wrought by Lilith
with the p we r of Samael . 0 |l ndeed, t he
female are strangely fused in the Serpent, in an almost androgynous
form. This is perhaps best stated in Zohar | 1483b.

Zohar | 148a-148b
The male is call edisaWagsnrelededwith hirm dusttas s f e ma |l e
on the side of holiness there are male and female, so on 'the other side' there are male
and female, included one with the other. The female of Samael is called 'snake,' 'a
wife of harlotry,' 'the end of all fleshithe end of days.' Two evil spirits are attached to
one anotherThe male spirit is fine, the female spirit spreads out down several ways
and paths, and is attached to the male spirit.

Thus we see that the title of Leviathan given to the serpent iBithle
is consistent with the expected nature of Lilith as a being animated and
fathered by Lucifer.

3.18Leviathan as the Slayer of Younglings

Job 3:8 provides @rovocative cluethat Leviathanmatches another
important element of the Lilith Legend, namelwtishe is a danger to
women and their childrenduring birth. Job implies Leviathamas
uniquely suited amstigatingthe abortionof fetuses
In chapter3 Job lamerg that he was ever born. He asserts the day
of his birth should have never happenedn verse 8the name
Leviathan appears in a very peculiar passafjge use of Leviathan is
S0 odd, the KJV does not even transkie wordasthe proper name
Leviathan Instead it inexplicably r ender s Leviat han
mourning 0
Job 3:8- 11 (KJV)
8 Let them curse it that curse the day, who are ready to raise up their mourning.
9 Let the stars of the twilight thereof be dark; let it look for light, la¥enone;
neither let it see the dawning of the day:
10 Because it shut not up the doors of mp t h wamb, sior hid sorrow from
mine eyes.
11 Why died | not from the womb®hy did | not give up the ghost when | came
out of the belly?
My literal translation ofverse 8 is given below. The weby-word
breakdown is givein Table3-16. | renderNtywl as the proper name
Leviathan TheYLT, ASV, ILB, andother translationkewise make
this correction Another correction | make is not tp as the KJV and
translaterre as anunusualvariant of uwr (rwe - Strongs 05782),
whi ch me a n sonesel®d o 6 n o a kFather, | take the
straightorward translationof rre as arar (rre - Strongs 6209),

whi ch means ,&ipeciallpnaskireto leval m eanstruction
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Thus the last half of the verssays ALet L eevheartthh a n me
preparatioB. 0 By tinhploring thaoLbviathas should make

bear or break the preparationshig birth. Thismeansthat Leviathan

should kill J o bfétus. Rashexplains thatrde in the passage is a

variant of a relatedvord ariyriy (yryre - Strongs 06185), which

means to be childless. In which case the passage could be said to say,
nLet Leviathan make <childless the
implied here that Leviathan is suitedasinstigator of abortionsThis

matches an important feature of Lifitts | ,engmeely that she ia

danger to unborn children

Job 3:8 (My Literal)
Let cursers of day curse itetLeviathanmakenakedthe preparations

Ntywl re 28 Mydyte:h Mwy | yrra wh:bqy8
Leviathan makenaked/ the preparations| of day cursers curseit
makechildless

Table 3-16: A Transliteration of Job 3:8

That Lilith is a slayer of younglings is also established in Is&&h
which we will diswssin detailin section3.21 Fornow, we have also
established that Leviathan is well suited to alertionof younglings,
and that its nature is consistent with the Lilith legend.

3.19ParallelsbetweenGo d 6 s (bEveandrtheg
Serpent

Some of the strongest evidence for Lildarivesfrom the specifics of
Goddbds curses uponinGe3els Goe deglares thata n d
he would put enmity between the serpent and Eve. dlhides toa

rivalry between the twoThis rivalry is also seen in the parallels of the
curses imposed upon eaclkmplied in any rivalry is a similarity and
equality of roles between the two rivals. Thiscirtainly the case
between Eve and the SerpenGod stags that He would also put

enmity between the seeaf the Serpent andeve This puts the
Serpent and Eve on equal terms as progenitors of rival generations.
Because Eve is a mother in this rivalry, one would expect the Serpent
likewise to be a mother. Clearly, oyar al | el i sm t he Ser
the rivalry i s t he--tweywonld Both bathet t o
mothers of rival generations. This strongly implies that the Serpent is a

®The word transl atedaby thlaadkdablViytieiothose wh
athiyd (dyte - Strongs 626)} plus a hehi() article pr ef i x meaning 6t hebod
masculine suffix oMy Theathiydr oot means O0readthysd) or Oprepa
hadathiyerml|ly means fithe preparations. 0
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woman and a motherNone other than Lilith can explain this female
rival to Eve
Ge 3:1416
14 And the LORD God said unto the serpent, Because thou hast done thistthou
cursed above all cattle, and above every beast of the field; upon thy belly shalt thou
go, and dust shalt thou eat all the days of thy life:
15 And I will put enmity between thee and the woman, and between thy seed and
her seed; it shall bruise thy head, and thou shalt bruise his heel.
16 Unto the woman he said, | will greatly multiply thy sorrow and thy conception;
in sorrow thou shalt bring forth childreand thy desirshall beto thy husband, and
he shall rule over thee.

The rivalry announced by God in Ge 3 is a continuation ofittadry

first establishedsthe generations of the heavens and the éa@e 2.

This wasdiscussedn detailin section 3.2 At the creation of Adam

and Lilith, even before they were created, God announced that the two
would be the heads of rival generations. After a long struggle with

Lilithés generations of oftheecartheave
would flourish and bring the remembrance of Jehovah upon the earth.
Lilithés generations brought <curse

was to perish in a cursing rain of Jehovah. This same rivalry is
mentioned again in Ge 3The roleof Eve, as the counterpart to Lilith,
isnov announced in Godods plans.

There is a final counterpoint to dispebome may doubt the Serpent
could beawomaninverse 15duatoot i on t hat women
s e eatdoording to the vernaculaf the Bible,but thatonly men do
This erroneous belief has beesamewhat popularized in recent tinies
support the notion thdtt is uniquefor Evefit o h a aralthat thie e d
speaks of the virgin birth of ChristThe theory goes thdhe termis
uniquely applied to Eve, because her seed, Chriginliggotten by
man Al t hough it is true that the
associated with men in tHg&ible, in at least seven other occasions the
Old Testamentefers to the seedf a woman. These areGe 4:25,
24:60, Le 22:13, Ru 4:12, 1Sa 1:1dnd 2:20. For example, in Ge
24:60 whenRebekahleaves to marry Isaac, her family blesses her.
They tell her to be another of thousands of millions, atitky saylet
fithy seed possesghe gate of those which hateem. Some of the
instanceo f a wo mmightke cosstderedropheticreferences
of the same Messianic birth to E{@specially 1Sa 1:11 and 2:2®ut
the othergespecially Ge 24:60and Le 22:13) are far removed from
any possiblgrophetic implications.Thus the seed of a woman is not
an exceptionalterm in the Bible The Serpent could be said to have
seed and be a woman, jasiEve was in the same passages.

Even if the phraseology of a woman having seed wasidered
exceptional for Evethen the samexceptionalovertones could be
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extended to the Serpent.T h e Ser p emighdt denotea e d
supernaturaiiAnti-Messiald who isunbegotten of man. Indeed, as we
shall discusslater in chapte®, it is almost certainly the cagbat the

S e r p e n wasédzazelearddhewasnot siredby man, but of fallen
angels

3.20T h e S e ICgrssMatohsthose ofan
Adulterous Wife in the Bitter Water Trial

For me the mostintriguing evidencethat the Serpentvas the failed
first wife of Adamcomes fromG o d i6famouscursing uporher and
Evein Ge 3:1415. The framework of those cursedicate thatGod
judgedthe Serpent and Evia the first bitter water trial The bitter
water trial is a testor suspecteddulteryin a wife as specified in Nu
5:1031. The Serpent was judged according to the adulterous woman
undergoinghe trial. Eve was judged according to the innocent woman.
Li ke t he t r itha ISérpent eats udust, dar bdllys suffers
curses, andghe andher seedare slain by the promised seed of the
i nnocent woman. Like the trialos
birthing her promised seedAlthoughthis promisedseedis wounded,
it prevals over the curseand slays her rival. Through her promised
seedshe is savettom the curses
Those not familiar with théitter watertrial might con&er this
proposedevidence as one of the more esoteric proofs for Lilith.
However,as onébecomesnorefamiliar with the trial, it becomeslear
that it solves many mysteriesoncerning her First, thetrial reveals
thatthe Serpentvas adulterous her rebellion This confirm
legend that she mated with angaigl bore seed to therSecmdly, the
trial confirms that Lilith was idolatrous against God and contemptuous
of his power. This again matches the general tenor of the Lilith legend.
Thirdly, the mystical elements of the trial alslucidatethe details of
the struggle between theesd of the Serpent and the seed of. EVhis
struggle finds portrayals anfdreshadowinghroughout the Bible It
manifestdtselfin such diverseevents r om | srael 6s gol de
atMountSinat o | srael 6s Yom Kippur cerem
In order to understantow the trial pertains toLilith and Eve a
basic review of the bitter water trial fgst needed There arewo
fundamental sources of information on the taddich we shall study
First and foremost ighe descriptionof the trial in the book of
Numbers. Secondisther i al 6 s di Talmwds $he dalmud n t h
was written by Rabbis who lived not long after the destruction of the
Temple in 70 CE. Therinciple goal of that ancient book was to

74



preserve for posteritthe details of Temple rituals. The bitter water
trial was one such ritual.

3.20.1 The Bitter Water Trial in Numbers

The best place to start studying the bitter water trial is to see what the
Bible says about it.Below is te Bible description ofthe bitter wger
trial in Nu 5:1%31.

Numbers 5:1131 (KJV)

11 And the LORD spake unto Moses, saying,

12 Speak unto the children of Il srael, and s
aside, and commit a trespass against him,

13 And a man lie with her carnally, andoié hid from the eyes of her husband, and
be kept close, and she be defiled, #mere beno witness against her, neither she be
takenwith the manner

14 And the spirit of jealousy come upon him, and he be jealous of his wife, and
she be defiled: or ifhie spirit of jealousy come upon him, and he be jealous of his
wife, and she be not defiled:

15 Then shall the man bring his wife unto the priest, and he shall bring her
offering for her, the tentpart of an ephah of barley meal; he shall pour no oil upon
nor put frankincense thereon; foistan offering of jealousy, an offering of memorial,
bringing iniquity to remembrance.

16 And the priest shall bring her near, and set her before the LORD:

17 And the priest shall take holy water in an earthessgk and of the dust that is
in the floor of the tabernacle the priest shall take, andt jnib the water:

18And the priest shall set the woman before
head, and put the offering of memorial in her hands, wisithe jealousy offering:
and the priest shall have in his hand the bitter water that causeth the curse:

19 And the priest shall charge her by an oath, and say unto the woman, If no man
have lain with thee, and if thou hast not gone aside to uncleawitbssrother
instead of thy husband, be thou free from this bitter water that causeth the curse:

20 But if thou hast gone aside anotherinstead of thy husband, and if thou be
defiled, and some man have lain with thee beside thine husband:

21 Then the priesshall charge the woman with an oath of cursing, and the priest
shall say unto the woman, The LORD make thee a curse and an oath among thy
people, when the LORD doth make thy thigh to rot, and thy belly to swell;

22 And this water that causeth the cursalkgo into thy bowels, to makay belly
to swell, andhy thigh to rot: And the woman shall say, Amen, amen.

23 And the priest shall write these curses in a book, and he shatéiobut with
the bitter water:

24 And he shall cause the woman to #rthe bitter water that causeth the curse:
and the water that causeth the curse shall enter intarfeehecomeitter.

25Then the priest shall take the jealousy o
shall wave the offering before the LORD, and offerbn the altar:

26 And the priest shall take an handful of the offeriegenthe memorial thereof,
and burnit upon the altar, and afterward shall cause the woman to drink the water.

27 And when he hath made her to drink the water, then it shall comassthat,
if she be defiled, and have done trespass against her husband, that the water that
causeth the curse shall enter into laeid becoméitter, and her belly shall swell, and
her thigh shall rot: and the woman shall be a curse among her people.

28 And if the woman be not defiled, but be clean; then she shall be free, and shall
conceive seed.

29 Thisis the law of jealousies, when a wife goeth as@anotherinstead of her
husband, and is defiled,;

30 Or when the spirit of jealousy cometh uphim, and he be jealous over his
wife, and shall set the woman before the LORD, and the priest shall execute upon her
all this law.
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31 Then shall the man be guiltless from iniquity, and this woman shall bear her

iniquity.
The trial 6s bitatrevand beutal toithg moders \Western
mind. The main purpose of the trial, besidesoveringif a wife had
cheated on her husband, seems to be to destroy the adulterous woman.
The trial also hastupendousupernatural elements thae achallenge
to accept Did every adulterous woman whanderwentthe trial
actually suffer such a horrible death? so, why would any guilty
woman subject herself to such fate?

Table 3-17 below gives abreakdownof the twenty major stepsf
the bitter water trial. This table is constructed frofiteaal reading of
the text.

Verse Event # and Description
15 1) Husband brings wife to Priest.
2) Husband ninchahimga offering) ferder.

16 3) Priest brings woman near Jehav

17 4) Priest places holy water in earthen vessel.
5) Priest adds dust of Tabernacle floor to this water

18 6) Priest sets woman before Lord

7) Priest uncovers womands head
8) Priest putsninchahin her hands,

9) Priest has in his hand the bitter erahat causes the curse.

19 10) Priest causes woman to swear to her innocence.
11) Priest charges an oath to the woman to be free of bitter water if guiltless

20, 12) Priest charges a second oath of cursing to the woman that if she ishg|
21 thigh will rot and her belly swell because of the water
22 13) Woman responds fAiAmen, Amen

23 14) Priest writes curse in book and blots it out in the water

24 15) The woman drinks the water.
16) The water causes bitter pain in her.

25 17) Priest takeminchahfrom her, waves it, and brings it to altar.
26 18) Priest takes handful afinchahand burns it on altar.
19) Woman drinks water again.

27 20a) If woman is defiled, the water shall cause bitter pain, her belly shall sw
her thigh shall rot

28 20b) Otherwise, if woman is pure, she is free and shall conceive a child.

Table 3-17: Outline of Bitter Water Trial in Nu 5:15 -28

There is an important and obvious feature of the trial that needs to be
noted. Verse 27 is clear that the adulterous woman shall be destroyed
by fantastic curses. Even more importantly, verse 28 is quite clear that

76



the innocent woman shall conceive seed as a result of the trial. The
verse may even be interpreted as sayimg shall conceive the seed
during t he trial 6s ritual s. Thi
concerning the deeper mysteries of the trial, namely that it involves the
supernatural insemination of seed.

3.20.2 The Bitter Water Trial in the Talmud

In the Talmud here is a wealth of additional information on the bitter
water trial. This information fleshes out the bare bone account
provided in the ToraHlthe first five books of the Old Testament)
Much of the extra detail provided by the Talmud can verified hgrot
passages in th®Ild Testamenthat apparently referenced the bitter
water trial in generating prophetic or poetic imagery.

The Talmudés Mishnah calls the ¢
water trial aSotah(hjv - Strongs 7847).Sotahmea ns fit o devi &
Ato tur n. ate term fappleesto the adulterous woman
because she has turned away from both her husband and the Torah.
The wordsotahis used only six times in trentireBible. Four of these
come in the bitter water trial ®fu 5. There it is used to describe the
defiled woman who has O6turned away

According to the Mishnah, in the days of the Second Temple a
husband had the right to submit his wife to the Satahif he had any
reasonabled o u b t as to his wifeobds faith
husband had warned his wife not to seclude herself with a certain man,
and later she later allowed herself to be alone with that man for a time
sufficient to have had intercourse, then the husbawdtia right to
submit his wife to the test of the Sotah. The wife could refuse to take
the waters, but this was grounds for divorce. If she agreed to take the
test, the husband began the process by taking his wife and any
necessary witnesses to the lo&sdit Din (i.e. the court or literally
fhouse of judgmento). I f the wom:
Din and indicated that she was willing to drink the waters of the Sotah,
then the Beit Din would refer the case to the Sanhedrin (the Jewish
religious supreme court that convened in the Temple at Jerusalem).
This meant that the husband and wife would journey to Jerusalem.
During this time the husband was not allowed to have sexual relations
with his wife.

Once the husband and wife were before Slamhedrin, the priests
would vigorously persuade the woman to confess to her misdeed and
forgo the trial. Their motivation was to prevent the holy
Tetragrammatoiffour-letter name) of Jehovalyéhweh-- hwhy from
being bl otted o uwls. THisinamewas writteretwiter i a |
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upon the scroll to be blotted in the bitter waters. The erasure of
Jehovahdés name was considered a Vi
would fervently attempt to prevent this from occurring. They would
give incentives tohe woman to confess. They would say to the
WO man, AMy daughter, much is done
around, much is done by kiddingnd much is done by bad friends.
For the sake of the great Name which is written in holiness, do it so that
itwi 1l not be bl*tted out by water.d
If she did confess, the woman was ordered to leave her husband, and
the case was dismissedlowever,if she still insisted on her purity, the
priests then attempted to tire her out. They led her-badiorth all
over the Temple. In thjghey hoped that she would become wour
to the point of confession. If after thishe still insisted on her
i nnocence, they would take her t o
Gate, separating the court of the women andcthet of Israel. This
gate stoodeforethe sacrificial altar. This is the closest point to which
women were allowed to approach the altar Hetkhal (holy place). It
is in this same place that women were purified after childbirth and that
lepers wergurified. At this point the Mishnah relates that the woman
underwent a series of public humiliations intended to disgrace her. A
priest would tear her clothemitil her breasts were exposed. He would
let her hair down (also mentioned in Nu 5:18), whfoh a Jewish
woman was a particular disgrace.
from her. A rope made of twigs was tied around her (the Midrash
indicates a flaxen rope from Egypt was used). Spectators were allowed
to come and stare at her in her disgrade.short, she was made a
public spectacleThe Mishnah considered it a mitzvah (divine precept)
for women to come and take part in the humiliation of the Sbyah
witnessing these acts. This belief was justified with Ezekiel 23:48,
whichasserted they should do so suc
warning and not commit lewdness as you have dane
The Mishnah further explains that these acts were done unto the
womanmiddakenegeemiddai which means that the sin you measure
out shall be meased back to you in equal form and in justice. The
Sotah primped herself for sin, therefore the Omnipresent made her
repulsive. She exposed herself to; diherefore the Omnipresent
exposed her to her peers. She began to sin with thedhig afterward
with the belly, therefore the thigh suffers the curse first and afterward
the belly.

2% Sotahl:4 B, The Mishnah: A New Translation, Jacob Neuser
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The Mishnah relates that when the husband brought his wife
forward to the pr inicbhahmedh afericgafarr i e d
her in a basket of paltwigs. The husband then took this basket and
placed it into the hands of his wife. This unusoihchahhad four
gualities unique from all otheminchah offerings proscribed by the
Torah. First, all otheminchah offerings began and ended their
ceremotal use in a Temple service utensil. The Satffering came
forth in a basket of palm twigs. Second, all otlrénchahofferings
required oil and frankincense. Nu 5:15 strictly forbids this for the
Sotah. Thirdly, all otheminchah offerings were of wheat. This
offering was of barley. Fourthly, although the Omer meal offering was
barley, it was a sifted barley flour. The Sotaimchahwas unsifted
flour.

The priest prepared the bitter waters by first taking a new clay bowl
andfiling it with water ¥ Mhemriestold T e mp
then enter thédeikhal turn right, and lift a marble flagstone by a ring
attached to it. He then grabbed a handful of dust from the floor beneath
the flagstone and put it into the water. Thilidsh states that the dust
was added to the water as a reminder to the woman that if she was
innocent, she was promised by God a son of the caliber of Abraham,
who described himself as dust and ashes. It was also a reminder that if
she was guilty, she watd return to the dust.

The priest would then write the following curses on a scroll. The
curses and commandment to write them come straight from the text of
Nu 5:192 1 . The two occtheL ORDOe s not heh
are the holy Tetragrammatto

The Written Curses of the Trial

If no man has lain with you, and if you have not turned aside to uncleanness, while
you were under your husbandés authority, be
brings the curse.

But if you have gone astray,ttplh you are under your husband«
you have defiled yourself, and some man other than your husband has lain with you,

then the LORD make you an execration and an oath among your people, when the
LORD makes your thigh fall away and your balyell.

The Mishnah then states that the priest took the offering from the
basket, put it into a utensil of
hands. Next, the priest took the offering, waved it, and brought it near

the altar. He took a handful diburned it upon the altar (the remaining
portion would be for the priest to eat). It is hear that a disagreement
about the sequence of events occu

30 Ex 38:8 statedhat this brass laver was made from the loolgtasses, or brass
mirrors, of the women who assembled at the door of the tabernacle. Being constructed
of these mirrors is generally viewed as a sign of sacrificing vanity.
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